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PREFACE 

At first glance, this appears to be a slender vol

ure, but upon closer examination, one will discover 

that it contains, in its ccmpact style and space, more 

concrete interpretations than in volumes many times its 

size. In this work, I offer my originallexi( .. o:;j1:aptica1 

and historical studies, to recover the primary meaning 

of SOTle of the unexplained and difficult vocabulary of 

the Hebrew Bible, which I began in my first book,saME 

LEXIa::GRAPHICAL a::MMENTS ON THE HEBREW BIBLE, New York, 

1990, and in my second book, LEXICAL AND HIS'IDRICAL 

a::Nl'RIBUTIOOS 00 '!HE BIBLICAL AND RABBINIC PASSOVER, 

New York, 1991, which were received favorably by 

scholars. As in my previous l:xx>ks, verse numbers are 

cited according to the Masoretic Hebrew text of the 

Bible. 

Tbday's Hebrew Bible, is a remnant of the great 

Hebrew literature that existed in ancient times. Along 

with the loss of this literature , came the disafP3"'7"nce 

of the majority of its vocabulary and classicallite:aty 

forms, including many original connotations for the 

surviving words recorded in the text of the Hebrew Bible. 

In time, many passages and words in the Biblical text 

became misunderstood and have remained so for centuries. 

'!he same thing happened to early Rabbinic literature. 

'!he original connotations of many Mishnaic Hebrew words, 

and the origin and reasons for custcms practiced in 

Early Rabbinic Judaism, have been forgotten in the alm:e 

of time, and are ncM misunderstood. 
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Many scholars do not recogniz.e the great impact that 

Early Olristianity had on Early Rabbinic Judaism. Early 

Christianity played a role in the developnent and 

formation of the liturgy for the Passover night, the 

Haggadah. Attention has been given to this aspect in 

my interpretations of sane Passover custcrns in Early 

Rabbinic Judaism. 

My son, David Wolf, discussed the entire manuscript 

with me , proofread it , offered his constructive criti

cism and encouragement, and cc:mpiled the bibliography 

and indexes. My wife, Fay Wolf, and my daughter, Mrs. 

Sylvia Jacobs, listened attentively to my i nterpreta

tions and expressed their opinions too. 

n"llJ '1»<1 ,1))H11 ':Jy "7 ':JH~ A' "lP'11 '7111) nl71,,)1 fOlII) ')1 ,,"1311!JH"1:J 

,) 7"101J OJ) ,n77Y07 mm 'j"lT:J '3)j'"l7I11 'J7jJfTI!I""~H71 ',V-I"I 

.l1H111 i1I!177i"T 'n;m)o )j nH "1111911111 ,0)111 'n71 '"I:W 17 In 

D'"I'O) 'in7o,7 n':J:J 1"310 '"170 ,vI),., 7n3 "1"7) n171n) ')1 ,n'JIII 

nN, ~077~7 i~ hO~ ,~~~ »OJ~ ,P;177J~ nD'Oi~~31~ n~'D' )~ 
• 'JJ7O,7 7770) 

q';no 7 717' ':J1J :1'717 

N!Jv l.CH< December 21, 1993 
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THE TREE OF KNOWLEDGE AS THE TREE OF DEATH 
IN THE BOOK OF GENESIS 

Genesis 2:9 J),77 .J 10 nJJ7n !'Jl7 7l.7 71n:J D' 'nn !'.vl 

Genesis 2:17 '::J ).JlJD )::JRn I() .vi1 .J 70 n.v7n 1'J1IJI 

.nllJn nllJ lJDlJ 7)::J1( 01':J 

During the ~ast 2,000 years, many interpre

tations have been given to the story about 
Adam and Eve in the Garden of Eden, or Para
dise, and the two special trees located there. _ 

Modern attempts have not succeeded in solving 
fully the many problems inherent in this story. 

The Tree of Knowledge of Good and Bad and 
t he Tree of Life, appear in this narrative. 

In the middle of this story, however, only one 

tree, the Tree of Knowledge of Good and Bad, 
was mentioned . 

Some scholars thought that the single tree 

in the middle of the story, the Tree of Know

ledge, was a later addition. Other researchers 

have held that this narrative originally 
contained one tree, the Tree of Knowledge, 

and that the Tree of Life was added later. 
Still others believe that originally the story 

mentioned both trees and that the Tree of Life 
was was not a late accretion to the narrative. 

Modern scholars have not been able to explain 
this story by eliminating one of the trees or 
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by dividing it into two different sources . 

The word n~! is the problem and the inter

pretation of the Tree of Knowledge of Good 

and Bad (Vi? ~jv nV7n ~V), is the item that 
T --_., 

has drawn the attention of scholars through 

the ages . The Biblical narrative focuses its 

main attention upon the Tree of Knowledge of 

Good and Bad. The uncertaint y comes from the 

fact that the Hebrew text does not define any

where what is meant by Vi1 ~1V nY7. 

Upon this Biblical Garden of Eden narrative 
i n the Book of Genesis, Paul built one of the 

fundamental tenets of Christianity, the doct

rine of Original Sin and the Fall of Man. 

Pagan cultures had the concept of an inhe

rent primordial evil and a myth of the envy 

and vengeance of the gods. Stories about the 

Fall of Man were current in Babylonia and 

Assyria. Paul borrowed these concepts from 

Hellenistic thought which were not accepted 

by Rabbinic Judai sm. In the NEW TESTAMENI', Paul 

said : "Therefore as sin came into the world 
through one man and death through sin, and 

so death spread to all men ... "(Romans 5:12) . 

"Then as one man's trespass led to condemna

tion fo r all men " (Romans 5:18) . 

According to Paul , Adam's sin of disobedience 

brought evil and death into the world , after 
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he was expelled from the Garden of Eden and 
was forbidden to eat from the Tree of Life, 

thus placing all mankind under sin and death. 

Christianity taught that, after Adam's 

transgression, all men were inheren~evil, 

and they could be redeemed only af ter Jesus 

came as the Christ. To save mankind from its 

sinful condition • another man, a new Adam, 

had to be sacrificed, who would redeem it; 

"so one man's act of righteousness leads to 

acquittal and life f or all men"(Romans 5:18), 

and "so by one man's obedience many wil l be 

made righteous" (Romans 5 : 19). 

According to Pa ul , man could escape the 
consequences of Origina l Sin through redemp 

tion by t he Se cond Adam, Jesus, wh o gave up 

h is life in the crucifixion. He thus empha

si zes the interdependence between sin and 

sacrificial expiation . " Fo,!:" as in Adam all d ie , 

so also i n Christ shall all be made alive" 

(1 Corinthians 15:21). Thus , wi thout faith in 

Jesus as the redempti ve savior , men wou ld live 

and die i n their Or i ginal Sin . 
Rabbinic Judaism rejected t he doctrine of ..--

Original Sin a nd maintained tha t the only road 

to salvat ion was through ethical d eeds and 
stressed Or iginal Virtue, the bene ficent he r-

edi tary i nflue nce o f righte ous a .ncestors upon 
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their descendants . 

While man tended to corru ption, he was not 
basically a corrupt creature . By carry i ng out 

God's commandments, man could overcome the 

evil impulse and deve lop his impulse for good. 

By paying attention to the mitzvot , God's 

ethical prescriptions, man would be protected 

f rom sin. Man's Garden of Eden , or Paradise, 

was not only in the past, but can also be in 

the future, when man helps to establish the 

Kingdom of God on earth . 

S i nce the Garden of Eden narrative does not 
mention the word sin or evil, i t means that 

this story does not tell us about the orig i n 

of sin or evil, as some scholars believe. 

After eating from the Tree of Knowledge , Adam 

and Eve were embarrassed because of their 

nakedness . Before eating from this tree , they 

d i d not feel this way because they didn'tknow 

any better , they didn't have , at that time, 

the necessary knowledge. The nakedness of 

Adam and Eve was not a sin or something evil , 

i t was a matter of propriety in society . Clo

thing i s a necessary item for human living in 
t h is world. 

Adam and Eve did not rebel against God and 
they made no effort to oppose the divine judg-

ment or the absolute sovereign will of God. 
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Man is a free moral agent who must suffer the 

consequences of his actions. S i nce man ate 
from the Tree of Knowledge of Good and Bad, 

he has the wisdom to choose freely between the 

good and the bad in life . 

A popular interprgtation of the Tree o f 
Knowledge of Good and Bad is that its fruit 
introduced to the first humans the knowledge 

of sexual-relations . Scholars advocating this 

interpretation hold that it was benevolence 

that impelled God to withhold from man the 

awareness of sex which brings pain and~hip 

in the raising of children . For this reason 

God forbade man to eat from the Tree of Know

ledge of Good and Bad, so that he wouldn't 
learn of the existence of sexual consciousnes~ 

After man ate from this tree, he received par
tial and secondary immortality through the 

procreation of children. 

There are many objections to this sexual 

i nterpretation. Sexual activity wa s not expli

citly mentioned in the Paradise narrative. 

Nakedness does not necessarily imply a lack of 

sexual knowledge. God's command to Adam notto 

eat from the Tree of Knowledge of Good and 

Bad , came before woman was created. Man and 
woman were created as sexually mature beings . 

To "know good and bad" may also have legal and 

social connotations. The Bible couldn't have 
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attributed sexuality to God. Human procrea

tion is not the counterpart of divine creati
vity. 

Some scholars explained "good and bad" as 

a merism , a figure of speech explaining totality -----by two extremes . This means a cognizance of 

t he opposites. According to this interpretat 

ion, the Tree of Knowledge gave man access to 
everything, to all good and bad things, to 

universal or divine knowledge, omniscience, 

a godlike power wh ich is a characteristic of 
the deity . 

Objections to this interpretat ion are t hat 
there is no place in the Bible where anti thesis 

meant "everything" and that man never gained 

universal knowledge, making this an unfounded 

sol ution. When God created man, he bestowed 

upon him abundant knowledge contained in speech. 

Even before the creati on of woman, God brought 

the beasts before man, who was a creaturewith 

knowledge , so that he could g ive them names. 

We therefore cannot say that man got cognition 

in general only when he ate the f ruit of the 

Tree of Knowledge o f Good and Bad . 
Another view of the knowledge of "good and 

bad" is that it represents mature intelligence 

and unders tandi ng, which are absent in chi dren, 

that distinguishes the grownup from the child. 
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Scholars proposing th i s i nterpr etation 
hold tha t be fore Adam and Eve ate from the 

tree they were, at that time , immature like 

children. God wanted man to be happy and 

continue his harmonious existence, free from 
worries, i n the Garden of Eden , but man was 

not satisfied with his obedient dependency 

on God, he wanted more. 

Adam was like a child who disob eys his 

fa ther and di sregards his admoni tions . He then 

eats from the forb idden f ruit to become inde

pendent from his father , God . Bu t he wanted 

also to become like God in mature intelligence. 

Critics , hoo;,.>ever, argue that Adam's ability to name 

the animals shows t hat he had more than child 

like intelligence . 

According to some scholars, "good and "bad" 

means the moral sense of righ t and wrong . -------Eating from t h e Tree of Knowledge of Good and 

Bad provided man with moral discrimination, 

or the ability to make ethical decisions bet

ween good and bad , making him capable of comm

iting sin . Critics of this theory hold that it 

i s inconceivable that God would prevent man 

from acquiring a sense o f moral judgment. 

Another explanation advocated by some scho

lar s, is that the Tree of Knowledge of Good 
and Bad was a means to secul ar knowledge, cul-
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ture and reason. A criticism of this theory 
is that Adam's action did not cause any incr

ease i n worldly knowledge. 

Whethe r the forbidden fruit of this Tree 

of Knowledge made possible the attainment of 

human maturity, moral and social responsibility, 

the acqu i sition of certain human faculties 

and sel f -determination, no explanation is ever 

given why God should deny mankind of any of 

these responsibilities or how these qualities 
are godlike . 

The Bi b lical writer of the Garden of Eden 
n

l 
rrative refashioned Babylonian literary 

material from the Midd le Bronze Age or utilized 

Canaanite literary sources to create his 

masterpiece. Among the Tel Amarna Tablets of the 

14th century BCE a nd in the library of the 

Assyrian King Ashurban ipal , was discovered 

the tale of Adapa , which contains parallels 

to our Biblical story. 

The god Ea created a being named Adapa, 

and granted him divine wisdom, but did not 

give him the gift o f eternal life . Adapa became 

a priest and sage, a leader among mankind, in 

the city of Eridu. When Adapa was summoned 

before the chief sky god Anu, Ea warned him 

not to eat or drink the bread and water of 
death that were to be served to him there. 
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Anu desired to offer Adapa the bread and water 

of life to supplement his divine wisdom . But 
Adapa refused to partake of the food offered 

him, according to Ea's advice . 

Adapa had the choice of gaining immortality 
but he didn't take it . The gift of life was 

held out to Adapa, but he refused the offer. 

IO/isdom and immortality combined constituted 

equality with the deity . In the Babylonian 

epic of Gilgamesh, the hero lost his immorta 

lity because the serpent stole the life-giving 
plant . 

In Egyp t, the Tree of Life is depicted as 

a ta ll oycamore from which the gods obtained 

immortality by eating its fruit. The Tree of 

Knowledge is mentioned in the Hebrew Bible, 

b u t is not found in Ancient Near Eastern lite

rature. 
We know from the context of the Bible that 

the Tree of Knowledge of Good and Bad, was a 

Tree of Death, "for on the day you eat of it, 

you shall be destined to die" (Genesis 2:17) . 

( n'lIJR ntIJ 7JIJIJ 7'X:JN D;':J ':J 7JIJIJ !J:JNn N!J) 

r believe that the Bible does have a Tree 
of Death, which is parallel to the Tree of 

Life. The Tree of Death does appear in the 

literature of Ugarit. 
I believe that the word n~2 wh ich normally 

mean s "knowledge", may be related to the 
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Egyptian DVAT and TVAIT . 
• 

DUAT= land of the dead , underworld. 

TUAIT~death 
• 
nV7n PV = THE TREE OF DEATH --- ... 
The Babylonian tale of Adapa emphasizes 

how man lost h is immortality . 

The Biblical Garden of Eden story emphasizes 

too how man lost his immortality . 

"God created man in his own image , 

in the image of God he created him". 

(Genesis 1 : 27) 

. 'nN H,~ O?d~H O~Y~ i~~Y~ 07Hn nH O?n'H H,~?7 

When m~n was placed in the Garden of Eden, 
God commanded him,"from every tree of the 

garden you may eat" (Genesis 2:16). 

(~JHn ;JH TAU PV ;J~ ) 

"except from the GOOD AND BAD TREE OF DEATH", 

(V,? ~1V nV7u Pvnl) 

"for on the day you eat of it, you shall be 

destined to die " (Genesis 2 :17). 

( n9nn ntn lYnn 7~JH Ol'~ ?J) 

Adam was permitted to eat from all thetrees 
of the garden including the Tree of Life. It 

was only the fruit of the Tree of Death that 

he was not permitted to eat. God intended to 

give man immortality. 
We may assume that Adam did eat from the 

Tree of Life, or the Tree of Immortality, and 
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acquired eternal life or immortality . Why did 

God have to tell Adam that he would eventually 

die if he ate from the Tree of Death? If he 

were mortal , it wouldn't have made any differ 

e nce . Since he was mortal , man would have died 

eventually anyway. This means that, at that 

t i me, man was immortal because he had eaten 
f rom t he Tree of Immortality . 

Along came the cunning serpent and asked 
the woman whether God said that she couldn't 
e at from any tree in the garden (Genesis3:1) . 

~~~ 7~~Nn N~ o'n~N 7nN ,~ qN n~Nn ~x 7nX'7) 

(Pdl p.v 

But the woman informed the serpent that God 

permitted one to eat from the fru i t of the 
t rees in the garden (Genesis 3 : 2), 

I~~NJ 7Jn '79n ~nJn >N nwxn 7~Nn7} 

except from the frui t of the tree in the middle 
o f the ga r den , the Tree of Death. 

She added that i t was not permissible even 

to touch i t because one would die (Genesis 3 : 3) 

7~~Nn N> D?n~N 7~N 7Jn 77n~ 7~N ppn '79~7} 

(77nnn 79 7~ 7.vJ.n N~7 7J~~ 
\ 

The serpent lied to the woman, duped her, 
and told her that she would not die if she 

ate from the fruit of the tree because this 

was not a Tree of Dea th , bu t a Tree of KnCMl edge 

(Genesi <.: 3 : ) (77nnn n7~ N~ n~Nn )H wnJn 7DH'lh 
\ 
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The serpent said that after eating of the 

fruit of this tree, her and Adam's eyes would 

be opened, and they would become like God 

knowing good and bad (Genesis 3:5). 

1 n P D ] 1 1] TJ TJ D j ~ j H D j ,:z , j o. n''J H Jl7', , j ) 

( Jl71 :ziD 'Jl7·' o'i7~Hj on",71 oj']'JI 

The divine attributes of God are inmortality 

and the knowledge of good and bad. God did not 

want man to have both of these divi.ne attrib

utes, and for that rea.son he tried to withhold 

from him the knowledge of good and bad, 

especially when man had already obtained 

immortality . 
The Y71 ::J 1 D nY7,.., "Y, the Good and Bad Tree 

of Death, was good because it imparted know

ledge , but it was bad because it also brought 

death. 

The word n~l means "knowledge", but when 
referring to the tree, it also means "death". 

God told Adam that the nY7,.., I'JI was a Tree 
of Death, but withheld from him that it was 

also a Tree of Knowledge because he didn't 

want man to know also good and bad, for he 

wanted man to have immortality. The serpent, 
however, told Eve that this tree was a Tree 
of Knowledge and not a Tree of Death because 

it wanted man to lose his immortality . 
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When the woman saw that this tree was good 
for food, a delight to the eyes, and attractive 

for acquiring wi sdom, she took from the tree's 

fruit and ate, and also gave some to her hus
band Adam to eat. Then their eyes were opened 

and they became knowledgeable (Genesis 3:6). 

H7~ ~7Nn 'j7 ~jH~~ PV~ ~7~ >j ~~~n H~n7) 

'JjHn7 7'7!J~ ni'n1 ~'jl!m'J I'V,7 7IJnJ7 o'J>V'J 

l~jH·>7 ~IJ-!, iTS/PH'J 0.1 7nn7 

After ea ting from t he Tree of Death , Adam 

lost his immortality and became mortal,subject 

to death . God wanted man to have immortality, 

for he did not warn him not to eat from the 

Tree of Life. Thus , after eating from the 

Tree of Death, man became like God, knowing 

good and bad, b ut los t his immortality(~is 

3 : 22 ). 
nV7'J 7J~~ 7nHj ~>~ 07Hn 7n o'n~H n7n> 7~H')) 

( ))77 ~1D 

Immortality rested on continual ~ishment 
from the Tree of Life . God prevented Adam from 

extending his hand to take fruit from the Tr ee 

of Life i n order to regai n h is immorta l ity 

(Genesis 3:22) . 
'JjHl o"nn PJm 0.1 np'J1 77> n'JIIJ' 7!J 17nV1) 

( O,])'J 'n7 

Hence, God drove Adam a nd Eve from the 

Garden of Eden (Genesis 3 : 23-24 ). 
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(. 77J) 7llJ a ',7')N ,77i1' lim'),,, 7) 

(. D 7NiT nx 1!I"71' 7) 

loJhen man was driven out of the Garden of 

Eden and cut off from the source of the fruit 

from the Tree of Immortality, he lost his 

immortality . 

Thus, man acquired the divine attribute 

of wisdom or knowledge of good and bad which 

gave him the ability to differentiate between 

the good and the bad . At the same time, man 

lost his other divine attribute , immortality, 

after disobeying God's command . 

o"niT VJ)= Tree of Life,Tree of Immortality. 

nJ)7iT VJ)= Tree of Death,Tree of Mortality . 

The main theme of the Garden of Eden narra

tive is man's loss of immortality because of 

h i s quest for additional divine knowledge , 

which became only a temporary gain. 
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Ga'Esis 1:6 D'li)X 7fJH"' 7 

. D'D; D?~ 7'~ ;'7~D . :-
Ga'Esis 1:7 J) ';77i7 nx D ,,-j;X W.v' 7 

- • T 

J)'P7; nnnD 7~X D'~n 7'~ ;7~'7 .. 
,J)'P7; ;J)~ 7~X O'Dn 7'~7 

GEresis1:8 ,D'DPj J)'P7; D',7;X H7jP7 
-T 

'n' • 

On the second day God divided the water and 

created the sky, 

0'1:]) D'I:] 7':1 ;'7?!? 'n'1hasbeen interpreted as: 

"And let it divide the waters fran the waters"; 

"And let it divide between waters and waters"; 

"And let it separate the waters fran the waters"; 

"'That it may separate water fran water"; 

"To separate water fran water"; 

"To divide the waters in two"; 

"Parting the waters from the waters" and 

"to form a division between the waters". 

The word ;'7~D is a noun • . ;-
;'7?!2 = a separation , division, partition. 

= D'D; D'D 7'~ ;'7~D 'n'7 
That will become a separat ion between the 

waters. 

The word .v'P7 
- ' T 

has been defined as: 

" firmament" , "vault", and "expanse", from the 

root .vP7 = to beat , stamp, beat out, spread out. 
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I believe that the root J)P"I = J).l"l (Job 7:5)= 
J)pj =to separate, divide, cleave . 

J)'P, = J)'P3 = a fissure, cleft , breach - or - Or ' 
division, separation, partition . 

= o'~n 7~nj J)'P, 'n' 

Let there be a partition in the water . 

o'~n 77nj J)'P, is parallel to 
.o'~~ O'~ 7'j ~'7j~ 

= J)'p,n nH o'n~H bJ)') 

And God made the partition. 

= O'~W J)'P'~ o'n~H H,P'7 

And God called the partition sky . 

Genesis 1:20 p,Nn ~J) 9p'7J)' 97P7 

• 0 ,~pJn J)'P, 'J!] ~J) .. . : -
And birds will fly above the earth 

under the sky partition . 
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• 
OI!J 

In the Hebrew Bible, God is kncMn by a four-letter 

personal Divine Name YHWH ( t7HP ), the Tetl:ag:rarrmaton, 

which is not pr:onow1oed by Jews the way it is written 

because of its holi.ness. In Talnrudic l i terature, this 

Divine Name was substituted by the tenn HaShem (00" = .. -
the Name) , or Shan (0 ~ ). Judaism preventeCI the profa-

nation of the Tetragranmaton by encouraging the use of 

the substituteCI fonn HaShem. '!hus, in Jewish traditicn, 

HaShem is synonymous with "God"'. 

I believe that the word OI!J' ccnnoting "God", was 

used earlier than the post-Biblical period, and was 

already prevalent in the Biblical period. 

Here are sane examples of its use in the Bible. 

Leviticus 24:11 

And the Israelite wcman' s son blasphemed the Lord. 

LevitiCUS 24: 16 

And he who bJ..asI:,i1emes God YHWH shall be put todeath. 

Genesis 12:8 .IDiP 01!i:J H71'-7 117117) ":JTD orO ]:J'7 
... T •• *. 

And there he built an altar to YHWFI, then prayed 

to God YHWFI. 

Genesis 4:26 

At that time (man) began to pray to God YHWH . 

Genesis 16 :13 .n-'.>H 7:J'UT .,liP 010 H7;:m7 

So she prayeCI to God YHWH who spoke to her, 

Deuteroncmy 32:3 . H7PH iT7,7' oPi ';j 

For I will pray to God YHWH. 
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Deuterooany 28: 58 nT,7 H173,77 7:J:JJn DrOiT nH nH7'~ ., ' 
,7'ri':JH n7,7" nH 

'!hat you may fear this glorious and awful God, 

YHWH your God. 

Psalms 18:7 ,P7~H 'n~H ~H7 n7n' H7PH ,~ 7Y:J .. .... -
In my distress I prayed to YHWH, and cried to my 

God. 

Isaiah 55:13 ,O~7P n7H~ or;i) nm'~ ,7',77 '. 
And it will beccme 

Psalms 72:19 

for God YHWH an eternal sign . 

• o!np) 777:J:J orO 777:J7 .. 
And blessed is God, his glory is eternal. 

Psalms 113:2 ,o~ip 'P7 rTnpo 771:J" rT7," Of!) ',7' 

Blessed be God YHWH fran now forever. 

1 Kings 5:17 nlJ:J) i:J' H~ ':J ':JH 777 nH npT' nnH 

••• 7';')H 077,7' oli.~ n':J 

You kncM that my father 03.vid couldn't build a 

temple for God YHWH his God. 

1 Kings 5:19 .,. ,;;)x ,77rT' Dpj~ n':J niJ:J) 70'X ':JJnl .. 
And I intend surely to build a temple for God YHWH, 

my God ••• 

1 Kings 6:1 n7n'~ n':J,7 7~~7 

And he built the temple for YHWH. 

1 Kings 6:2 n7rT') nri~i 7)on nJ:J 7~N n':JrT7 

And the temple that King Solcrnon built for YHWH. 

1 Kings 8:17 ;r7fp OW) n':J n7J:J) ':IN 777 :J:J~ OP 'rT'7 .. 
It was my father 03.vid I s intention to build a 

temple for God YHWH, the God of Israel. 

• 
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1 Kings 8 : 20 .)X7~> 'n)x n1n' a~~ n>~n nJ~X7 
~ 

And I have built the temple for God YHWH, the God 

of Israel. 

1 Kings 

I built 

8:13 D'O>,.v 7n~l/I> 17::)1.) 7> >~7 n'~ >n>J~ .7J~ 
" 

for you a princely temple, a place for you 

to live in forever. 

Solaron built for God YHWH a temple in JeruSalem in 

which He was to live forever. 

Isaiah 18:7 

To the sanctuary of the God of Hosts YHWH, at Mount 

Zion. 

We can see from all these citations that al!i = God, 

and does not have the ordinary connotation of "name". 

Solomon didn't build the Temple in Jerusalem 

for the name of God, but for God YHWH. 

The following Ugarit ic quotation will show 

that the word Shem (al!i)= God. 

(Gordon, 

':!:TRT. SM 

-ttrt . ~m . b'l 

C. H . UGARITIC 'I'EX'I'aX)K.Rone, 1967 . 'leKt 1Z7:56) 

This has been interpreted to mean: 

1) Ashtoreth name of Baal 2) Ashtoreth heavens 

of Baal. Ashtoreth was a ==rt of Baal, the 

Canaanite stonn and fertility god. She was the giver 

of life or death, and was also associa ted with Eshmun, 

the Phoenician god of healing. In 1 Kings 11 : 5,Ashtor

eth is mentioned as the goddess of the Phoenician 

Sidonians ( a'li7Y ,d':JN n7nwiJ ) . 0... _: _ 
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In Carthage, Ashtoreth was called the 

"face of Baal" ( !1Jl:l 7!) n 7nI!JJl). Baal was a 

trinity , one god composed of three gods. 

Ashtoreth was the female emanation or part of 

the masculine god Baal, in association with 

the holy spirit, the god Eshmun . 

Thus, ~Jl3 D0 n7RI!JV = Ashtoreth of the god - - ..... "." : -
Baal. Th i s shows that in Ugaritic the word 

D~ = God. It has the same me aning in the 

Hebrew Bible . 
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THE TOWER OF BABEL 

GENESIS 11: 1-9 

Scholars have claimed that the Biblical writer,who 

portrayed the building of the tc:Mer of Babel in Baby

Ionia , thought that i t symbolized man' s early rebellion 

or arrogant defi ance of the will of God. others held 

that this story represented the desire of mankind to 
raise itself to the dwelling place of God, or man's 

attempt to stretch out his hand to God for help. 

In Babylonia, the ziqqurat became the means by which 

man and God. could establish direct contact. This wa.s a 

man-made holy mountain =eated frem briCks; a giant 

step-ladder, or stepped-tower, with a temple at its 

surmtit , and another at its base. At Ur, Uruk and N:if:p.Ir, 

the ziggurats were ascended by means of a temple stair

case. In BabylOnia, the ziqqurats were termed temples, 

with different names , that included roth earth and 

heaven . 

According to the Biblical text, mankind, at that 

time , had one language and few words, or ane\U"Abilaty, 

when sane people traveled eastward, found a plain in 

Baby Ionia, and settled there. The land lacked stone, 

so, for construction purposes , they molded bricks and 

hardened them with fire, and employed bitumen as Huotar. 

According to Genesis 11 : 4, they decided to build a 

t:a.1er, whose top reached the sky, 

.O,!!IX3 il1l1h, ~7.llJ·1 "7?j) '7J~ ,7J :1J ,,:1,., '''lJ~'" 
... : .. • .,r 

O::mnentators have assumed that the word "'JI in this 
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verse, refers to a city, claiming that the l:uilders 

wanted to build a city, the city of Babylon . Accordirg 

to Genesis 10:10, however, the city of Babylon is rep

resented as already built . 

r do not believe that this story deals with the 

building of the city of Babylon at all, but treats only 

of the construction of the tower . 

r think that ';It'?~ '1'!' is a hendiadys (:"one by 

means of two" ). This is a figure of speech in which a 

single concept is expressed by two words, nouns, where 

one defines the other, oonnected with a conj lD1Ction 

"and II • 

Fran ZAQARU (Akkadian) = to be high , we get ZIOOURAT= 

tower . 

Fran ';71 (Hebrew)= to be high, we get 'J111J=tCMer. 
T :'" 

ZIOOURAT= ';11lJ = tower . ... : . 
The ziggurats were tCMerS with temples, at the 

top and botton, whose purpose was to facilitate carm

unication between earth and heaven . 

r believe that 7' P = a tower. 

Isaiah 1 : 8 ,nUJ '1'P = a tower of watch=a~. 
T : • 

'; 7 1lJ ~ 7' P : a tower 
T' • 

G:re;ris 11 : 5 'IJ~ 711!t1 ~"I J IJfI nx 7 .." )};7 IlH niH..,) .. 17.7' 77'7 .,. .. -
• a"lHr7 'J~ 

YHWH came down to look at the tower that the 

earthlings were building. 

Genesis 11:8 V7HfI )~ 'J9 )p a~~ anH fl7f1' V9'7 

• -"PI7 nin) 07~7n'7 
• ,. 1-
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And YHWH dispersed them frcrn there over all the 

earth and they stopped building the TOWER. 

Genesis 11:9 >:1!l f1IJIIl WIP P )p 
.:T'" T 

'Ihere£ore,its name was called Babel. 

Babel is the name of the tower, and not the city of 

Babylon. 

The name Babel ( >:111 ) sterns frcrn: .. .,. 
1 ) .7>H 311 = Gate' of God . - or 
2) >3 3~ = Gate of Bel 

'Ibe tower was "the ladder", and the temple it sup

ported on its sumnit, was "the gate". With this giant 

step-ladder, man was able to ascend to the temple , the 

gate, leading to heaven where the gods lived and rev

ealed themselves to man. 

At Beth-El , Jacob dreamed of a ladder ( o>q ), a 
T . 

tower, whose top reached to heaven, and upon which 

was a temple, a Gate of Heaven. 

Genesis 28:12 ... rnJ>lJm ,lI'AlJ 7!iH'" mnHX!llJ o>9,7Jm 
":. .." \ 

Genesis 28:17 o'fJliJn ..,yWml O';:r':JH n·.~ em ,:;) mpH 

'!his is rD ottEr tlEn the TEMPLE OF GOD am tl1is is tre 

GATE OF HE.AVEN. 

(Gresi..s 11:9) B1\BEL(=GATE OF GOD) = GATE OF HEAVEN 

(Gresi..s 28:17). 

Thus, the Gate of God (Babel) in Genesis 11: 9, refers 

to the temple on the tower, and not to the city of 

Babylon. 

The crucial statement in the whole tower 

story is in verse four, where the people who 
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were building this tower stated: Dr! )J~ ;7'eJJ/.J. 

This has been interpreted as: "let us make a 
name for ourselves" . I don't think that this 

story tells us that God dispersed the people 

on earth because they tried to reach Him in 

order to worship Him . 

Man's desire was to bring his deity down 

to earth . In the ziqqurat, the deity, using 

the stairways of the tower, was to descend 

to the temple at the base of the tower, and 

there make himself known to man . 

DW 7.J~ ~~JJ.J = let us set up a god for 

ourselves. 
Dfi ,. God 

Man set up an i dol to worship. 

This tower building story informs us about 

the genesis of idolatry in the world. When 

man set up a god for himself and began idol 

worsh i p, God dispersed him over the entire 

earth . In short, the aim of this story is to 

show that God disapproves of idol worship. 

The Tower of Babel story is an ant i-pagan 

polemic . 
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Genesis 41:41 

Genesis 41:43 

Genesis 41:40 
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;y -
• D'iYO V,I( ;J! '"!J '~'? 

qOl' )N "»79 iDN'1 

• (J7i:lO ViN ).;, ;y 7n)~ 'nnJ "W, - .... 
./:J7i:l1J ViN ).;, ')y !n'N 7in.JI ... 

• 'n'::J. ')y "',7n nnN '.. - . 
Fran Genesis 41 we learned that as a result of 

Joseph's successful interpretation of Pharaoh' s dreams, 

he was elevated to a position of leadership and made 

a ruler of Egypt. 

Scholars have assumed that in these verses the Ii3::r:eN 

word ')E is a preposition with the usual connotation of 

"on", "upon" and "over". I believe that the....ord ')E is 

a noun fran the root n;y ( in Arabic)= to be hi9h, and 

tha t ':J_y = chief. In Aramaic, • ') J) and H' ') Y =the most .,. . ... ". . 
high. 

These verses should be translated thus: 

.D'iYIJ 1'7N ;y ~,7n'D)' = And appoint him chief of the 

land of Egypt. 

: qD I' )N ;i»7]) ,ON' I = And Pharaoh said to Joseph: 

.D'7YIJ 1'7N ).;, ')1' 7nil( 'nn; n!!, = See, I haveappointed 

you chief of the whole land of Egypt . 

. D'7YIJ ViN ).;, ;y iniN 7 inn = '!hen he appointed him 
- r 

chief of the whole land of Egypt . 

• ,~,!,! )1I ;p,rn rrnN = You shall becane chief of my 

palace (=government). 

Pharaoh= Pr'O (Egyptian)= Great House . It was ori

ginally applied to the royal palace,and later to the 



26 

governmant and monarch. 

In succeeding chapters of Genesis, the term for 

"chief" is /)'~! and ~!I[i!J . 

Genesis 42:6 

the 

./';lUT ~2' /)' >!17 N1I7 1) 0 i' 7 = 

ruler, the chief of the land. Now Joseph was 

Genesis 45:8 , D' "lYO ""IN 

A ruler of the whole land of Egypt . 

~j:Z ~ lffi!J • 
"' 

other verses where ~l! = chief , follow: 

Genesis 43:19 

And they approached the man who was chief of Joseph' s 

palace. 

Genesis 44:4 . i17':Z ~JI ;IIIN) "ION 1)07' 7--.. - ... 
And Joseph said to the man who was chief of his [Hlace. 

Genesis 44: 1 

And he ccmnanded the man who was chief of his palace . 

2 Kings 10:5 

'lbe man who was chief of the palace and the man who 

was chief of the city. 

King Solomon of Israel reorganized his ~ire by 

dividing his kingdcm into 12 new administrative dist

ricts,binding it to the central government in the city 

of Jerusalem.Every district was ruled by a district 

governor cx:mnarrling a garrison of troops to help him 

collect revenues in kind for Solomon ' s palace and for 

h is huge building programs . 

1 Kings 4 : 7 )/0111' ~j ~JI D ':JYJ 
• T' 

And Solomon had 12 district governors 

Israel. 

"I"lI» D' J D 17i">,;':>7-., 
as chiefs of all 

Scholars have interpreted ::JYJ as "officer" T' , 
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"overseer" , "prefect" ,oot he was a district governor 

ccmnanding a military garrison (.:2 ,:/]) • 

in'~ nH7 7)D~ nH ~)~)?) = who provided 

fcx:rl for the king and his palace . 

• )~)~) TnH )J) "P~' ~JIIi~ f(7)'n • each one . .. 
had to provide fcx:rl for one n:r::lO.th in the year. 

Sane of Solcmon' s ministers of state ( 0' 7 ~ ) 

were: 

1 Kings 4:4 

Benaiah 

1 Kings 4:5 

• H~Y,7 !Iv J)T'i~' 7~ ';"J~~ . .. ,. 
Ben Jehoiada was chief of the army. 

• D':J~:Ji" !IV 7n1 7~ n'77J») ; .... 
Azariah Ben Nathan was chief o f the district governors. 

1 Kings 4:6 o!2n !I}! HT~J) P O,,.;"TH) n'~n !I~ 7fJ'nH7 

Ahishar was chief of the palace,and Moniram Ben Abda 

was chief of the co~. 

An equivalent of the noun !IE (=chief) = .:22. 

2 Kings 25 :8 0'n:20:27 = chief of the guard. 
or- -

Jonah 1 : 6 )~ 'nn .:2 1 = chief of the sailors (oVa; n) 

Esther 1:8 n ':2 :2 1 =chief of the palace. 

n? 3i7 !Iv = n? 3 :2 "7 = chief of the palace. 
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,., ~> ," Pi • _. 
Genesis 41 : 40 'n ~ .J >.v i,.iTn "nil 

" 

' ''E b plI/' - . 7'-!J ~ .JI7 

• 7"" ~7l11 1I0jn p7 . - ... . 
What does the word pllf· mean? Ccmnentators have 

- ' 
said that this is a difficult word whose meaning is 

very uncertain and no explanation is quite satisfactczy. 

'!hey have interpreted it to mean: "be ruled" , "be led", 

"be administered by", "be directed", "shall dart", "shall 

oonduct themselves" , "shall obey" , "shall order them

selves", "shall be obedient", "shall yield" , "shall equip 

themselves" , "are to sul::mit", "will depend on", "dispose 

themselves" , "shall arrange themselves", "pay hcrnage" , 

and "be fed". 

Scholars have not been able to agree on the rcot 

of the word P!!/? sane thought that it was derived 

from the root ,.,Pi), while others believed its rcot was 

P11!1 or ,.,,.,el . 
We know that the assimilation of the > is not an 

uncaliion phencmenon in the Semitic languages. I ~ 

that the rcot of the word ,.,t? is ,.,fJ'>, in the same 

way as ni?? is derived from the root n,.,> . 
The root ,.,rj> i s not listed in Hebrew dictionaries, 

but in Arabic, i?.~2. : to adhere, to cling, and i n COptic, 

SOLK: to adhere . Therefore, the Hebrew rcot ,.,FJ > = to 

adhere , to cling. 

Joseph was appointed as chief of Pharaoh I s govern

ment ,next in rank to the Pharaoh himself . 
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'these Biblical verses should be translated thus: 

You shall beccme chie£ of my government 

'lJ.II :>~ P/!}' 7'D :>.117 - _.. 
then all my people will adhere to your ccmnand, 

only I 'Ihe Throne will be great er than you. 

The ward ND3'-7 has been interpreted to mean : ..... -
"in the kingly throne" , "my royal throne" , "by the 

throne" , "with respect to the throne" and "on the 

throne" .. 

'Ihese interpretations do not convey what Pharaoh 

was telling Joseph . He t o ld Joseph that he is the 

throne , am as the throne , he is greater than Joseph. 

He was not greater by,in ,on, or with r espect to the 

throne , but as Pharaoh The Throne himself. Pharaoh 

said that "I am The Throne'~ 
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Job 19:6 .1]'~iJ ,~v i7fY1J7 'JnlV i7j~H '::1 10X ·7V7 
~ T : • • .. 

What does the word 1] 'l!iJ mean? It has been given 

the following interpretations: "drawn", "closed", "hem 

in", "enclosed", "raisedfl
, "encircled!', "thrown up", 

and "spread". 

Job in chapter nineteen replied to Bildad's qFStim 

in 8:3, "Does God pervert justice?" ( JoorblJ "lV' ~!!'7) , 

and to Elihu's statement in 34:12, ''Yes, surely, God 

will not do wickedly, nor will the Almighty pervert 

justice" ( oo/b1J nlV? Ii~ '7Fh v'/b·p x) ~X OJDH 'Ix) . " . . .. 
In 18:8, Bildad asserted that the wicked man is 

caught in a net by his own feet( 7 '~J 7J 

D:!spi te the declarations of his fri errls, 

to then that God had wronged him. 

mIn n~" '::1 ). 
\ 

Job declared 

Scholars have assumed that 1] 'J?if is derived fran the 

root 'liJ) = to encircle, to enclose. I believe that it 

is a Hiphil derived fran the root 'lj};, which is n:t: 

found in the Hebrew dictionari es. The assimilation of 

the letter lamed is found in canaanite dialects and 

in other Semitic l anguages. 

1]j}; (Arabic) = to catch, seize, rob. 

'!"1J? nj~x '::1 jo~ 'V7 = Know then that God has wronged me 

1]';);1 '~JI fHYIJ' = and caught me in His net. .. - ~ 

Another exampl e of the root 'Ij}; is found in psalms 17:9 

'In!! 1 T D'JlrJ7 'JM = Fran the wicked who plunder me 

,~v .)!J' t?:: 1!19JJ 'J'X = my personal enenies who ROB me. 
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r/2 "I e,P':7 o'v/JJ?n !>p 1T712Jm 73:Jn 

.7PI!;" '7::172 -'lJlei' ~H7 :0:0 ... ;:. :._ 

We are told in this chapter of Exodus that r-bses 

and Aaron asked the Egyptian Pharoah for his consent 

to let the people of Israel go and permit them to take 

a three-day journey into the desert to celebrate a 

sacrificial festival to YHWH, the Gcd of Israel. 

Pharaoh thought that offering >iKmY sacrifices to a 

God that was unknown t o him, was an unreasonable e>a::t:I!e 

for taking time off fran work. How could he give a 

three-day vaoation fran work to so many slaves to cele

brate a fictitious religious festival to an unknown 

God? 

Pharaoh considered the Israeli te workers lazy and 

ordered his construction supervisors not to supply 

their workers with any straw for manufacturing bricks, 

and, at the same time , to maintain the existing quota 

of brick production . Instead of reducing their work,he 

increased it. Pharaoh aimed to keep the Israelites so 

busy that they wouldn't have any time to think about 

celebrating new religious holidays. 

if!; 'J PJp.!! has been interpreted as: "they may la1:or 

i n it"; "let them attend to that"; "so that they keep 

working"; "let them fulfill them"; "let them keep at 

i t "; and "that they may laJ::or therein". 
nbJl • to be busy 

iU .1 I?JJ)? 7 = then they will be busy with it . 
T -- : 
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~ lIr: ~!! has been interpreted as: "pay no regard"; 

"pay no attention"; "take no notice"; am "not dally 

around with" . 

171111j ; to b e occupied 

·7 1I~? ':J.!i ; not be occupied 

7/?1!1 '7::17 has been interpreted as: "vain words"; 
.,.'",' H:" 

"lying speeches"; "lying words"; "pack of lies";"vain 

dis=urses"; "deceitful pranises"; "glib speeches"; 

"vain =versations" ; am "vain matters". 

The noun 7::11 does not have the usual connotation ... ..-
here. 

I think that the root 7::17; to offer, to sa=i£ice. 

7:17; an offering,a sacrifice. 
T"r 

The noun 7:17 has this cormotation in the follow.i.ng 
T"r 

BibHcal and Mishnaic sources: 

Excidus 12: 24 • 0~1J1 1J1 7":z~n 7~ 17177 mrr 7 :11;r nH Dnwld) 
TT 

And you shall observe this OFFERING as an ordinance 

for you and your children forever. 

Leviticus 23:27 jlJi':Z 0;' 7:17 -, 
The daily OFFERING in its time. 

Numbers 18:7 ":z TlJrr 7::"? ~;,~ 

For every OFFERING on the altar. 

In the Mishna, it has the same connotation • 

• in:zin '77 HY' H!> nOD:Z I!>H 0'7::17 mlli>11I "llJH H"1111 >;, 
• T':' --r 

(Mi.9J J a:x::d?x: Faufitem P8J, .:erusalen, 1968. ']) a j al e l€sahiLn, 1 0:5) 
• 

Whoever did not lift up high these three OFFERINGS in 

the Paschal meal, has not fulfilled his obligation. 
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For more details about this word, please 

see my book LEXICAL AND HISTORICAL CCNTRIBUl'ICNS 

ON THE BIBLICAL AND RABBINIC PASSOVER . New 

York, 1991. pp. 8 , 98, 119-120. 

My translation of th~s verse is : 

-
Make the work heavy on the men 

Then they will be busy with it 

"71'11) , 1:27.J -1 J) iii > !>I0 
~. ..... . ... -. .. .' . 

And they shall not be occupied with fake 

sacrifices _ 
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7/?rJ has been translated as : deception, fraud, .: ~. 
falsehood, lie, arrl disappoinbnent . 

Jeremiah 1 4 : 1 4 

It has been translated: "'lbese are bJt false premi

ses that they utter in my na:ne"; "'!he prophets say 

false words in my name"; "'The prophets prophesy falsely 

in my name"; "The prophets are prophesying lies in my 

name"; and "It is a lie that the prophets utter in my 

naJl')e" • 

My translation is : The prophets prophesy fakery 

in my name. 

Jeremiah 14:14 .O;,~ o'J(:JJnlJ mm ••• 7PrJ 77Tn - . 
It has been translated: "They prophesy to you a 

false vision"; "'l11ey prophesy to you a lying vision" ; 

"'lbeyare prophesying to you a deceitful vision";"They 

say to you a false vision"; "Delusive visions • •. that 

is what they prophesy to you"; and "The prophets offer 

them false visions". 

My translation is: They prophesy a fake vision to 

you . 

Jeremiah 27 : 10 . o;,!> O'1!jJ 0 17 7PrJ ';' 

It has been translated: "For they prophesy a lie to 

you" ; "They are prophesying falsely to you"; "They 

prophesy lies to you" ; "For they say false words to 

you" ; and "Whither will they bring you, these lying 

prophecies" . 
My translation is: For they prophesy fakery to 

you . 
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Jeremiah 29:23 . 7i~.f!{ .• ",~~ 7~~ 1"7.:11;!. 
It has been translated: "'!hey have spoken in my 

name lying words"; "In my name they have spoken lies"; 

"'lhey prophesied in my name, and what they pro~esied 

was false"; "Speaking in my name false words"; "they 

have delivered as prophets a word in my name"; and 

"They have spoken false words in my name". 

My translation is : And they gossiped fake pIqtEcies 

in my name. 

1his translation is oorroborated by Jeremiah 23:27, 

'n~7~ ~'N '79~' 7~N Dnbj~~.:I, which informed us 

that the fake prophets told their prophetical dreams 

one to another. Verse 30 told us how these ~y pro

phets used to steal their prophecies one fran another 

,.7~7 nNn Ii/'N '7.:17 '.:IJln. 

Isaiah 9:14 

It has been translated: "The prophet that teaches 

lies, he is the tail"; "The prophet who gives false 

instruction is the tail"; "'Ihe prophets who teach lies 

are the tail"; "The prophet teaching falsehood is the 

tail"; "The pro~et with lying vision is the tail"; "the 

prophets with false oracles are the tail"; and "The 

pro~et that gives lying assurances is the tail". 

My translation is: The prophet teaching fakery 

is the tail 

Jeremiah 23:32 . ,pl!f njn~12. ''!.·H ~JI 'JJ • ., 

It has been translated: "Behold I'm against those 
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who prophesy lying dreams"; "I am going to deal with 

those who prophesy lying dreams"; "Behold I 

am against them that prophesy fal se dreams"; 

"I am against the prophets who dream lies" ; 

and "Their made up dreams are flippant lies". 

My translation is : I'm here concerning 

those who prophesy fake dreams. 

This translation i s corroborated by Jeremiah 

23:23, which stated that God is not only at 

hand, but also far off. 

Zechariah 13: 3 iTl,7' DW:1 n7:11 7pYJ 'j .. ,-
It has been translated : "Because you have 

told lies in the Lord's name"; "For thou spea

kest lies in the name of the Lord"; " Because 

you have spoken a lie in the name of the 

Lord"; "For you have lied in the name of the 

Lord"; and "For you have spoken falsely in 

the name of the Lord" . 

My translation is: For you spoke fakery in 

the name of YHWH. 

1 Kings 22:23 _ 7'1(,:1J )j 'D:1 7P~ n-77 iTliT' 7nJ . -
It has been translated : "So the Lord has 

put a lying spirit in the mouth of all these 

prophets of yours" ;"The Lord has permitted a 

spirit of deception to speak through all these 

prophets of yours"; and "The Lord has put a 

lying spirit in the mouths of all these 

prophets of yours . 
My translation is : YHW1f put an air of fakery in t:re 

utterances of all your prophets. 
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H77 ...... 

mrr' 7nJl ..• "1lIr.I "u"';m' 'l.l iI:l/(!> rrtn· '3110 an'j:J ':3 "7io an..,:m7 .... 

• an!>:3N7 7 ~.J 10'" 

N.I!t::ers 11:aJ .. ... H 77 .., 10'" rr'm IDDWJ N3' "711lH TJJ [7'Z17 rrm 7JJ ••• 
'P'''' 

The Israelites yearned for the free fish, the cuoum-

bers, the melons, the leeks, the onions, and thegarlic, 

which they used t o eat in Egypt (Numbers 11: 5). 'llley 

conplained about their constant diet of manna and dema

nded to eat meat. A west wind brought dc7ml many migra

ting quail, which were gathered and spread out on the 

camp ground to be cured in the sun .. '!he I sraelites 

devoured this meat voraciously, but rrar.y of them died 

while eating . Moses had warned them that they would 

have enough meat for a whole month until it would ccme 

out of their nostrils . Eating deCOl1posed meat caused 

severe vaniting, exiting through the mouth and even tiE 

nostrils . 

What does the word H 7 7 mean? It has been explained 
Tr 

to rrean: " loathsane"; "loathsane thing"; "loathing"; 

"lo:tthsaneness" ; "hateful If; lIalien"; "repugnance"; 

"nausea" i and ncholeran
• 

Scholars have assumed that the word Hi 7 stems fran .,.r 
the root 777= to be loathscme. It wuuld be more logi

cal t o say that H77 stems fran the root H77= 1777=X77 = 
-rr 

to vomi t. 

H7''.1 IJ:J'" ,7',77= And it will beccme as vcmit to you. 
r'" 
In the Samaritan Pentateuch,Numbers 11 :20,X71 is ... .,. 

spelled i17 7 .. .,..,.. 
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In the Apocrypha, in BEN SIRA 37:30, this 
word is written N7T, but in 39:27, it i s 
written 1777. 

T-r 

T .. 

'>7n 7JP' l·7JJJn :277:2 '::J 

.H7r >N .v'l· ,7:27/]177 
or .. 

For overeating brings sickness, 

and gluttony leads to vomit. 
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77W77 
~ .. 

Isaiah 66:24 ',J D'J1rJDn D'FJJH17 ''7J.!1:J 7}('" HolY' 7 

• .,I11:z ~.:1~ 77N77 1 '.71 ••• 
r-

Daniel 12:2 . ... 7Y"P' 7DJ) n1J7H "jD'fJ O"~'" 

.D~jJl 71N77') n'Din~ . .,.-
What does 71N77 mean? It has been i nter-

preted by scholars to 

Haversion", "horror" , 

"contempt ll
, "shame", 

mean: "abhorrence n , 

" l oathsome", "disgust", 

and "a spectacle". 

The root of 77N77 is Ni7 = to vomit • .,. .. 
The noun 71N77 = N77 = vomit. 

or orr 
Both verses, in Isaiah and Daniel , deal 

with the dead. In Isaiah , it i s O? ~JN ?7AP, 

while in the Book of Daniel, it is iDJlM7N '3D'. 

'll1e dead bodies of those who rebelled against God, 

will be perceived and considered t.y mankind as things 

to be thrust away, cast forth, or disgorged, as vonit . 

7~~ ')j') 71N77 1?n1 .... 
And they will be vomit to all mankind . 

o');p 7iN77') niD7n> 
• T-

To taunts of eternal vomit. 
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Judges 5:30 

Afrer the Israelite anny of 10 , 000 men,cx::mnanded by 

Barak the son of Abinoam, defeated the canaanite anny 

and 900 chariots of King Jabin of Haz= and his general 

Sisera, Barak and Deborah , the prophetess, sang a vic

tory song. 'l1lis song concluded with a portrayal of 

Sisera 's anxious mother peering out of a window, asking 

herself why her son's chariot was so late in returning 

frcrn the battlefield. She answered herself saying that 

his anny was rusy dividing the spoilS of embroidered 

dyed gazments and girls. 

This verse has been interpreted to mean: 

"a wench or two wenches apiece"; "a damsel or two for 

each man"; "one or two girls f= each man"; "to every 

man a damsel or two"; "a maiden = two for every man"; 

"a girl or two for each man"; "a maid or two for each 

warrior"; "a wench to each man, two wenches"; "every 

man a mule and great booty"; ani "will he ~ cx:mpa

ssion to the head of a man". 

In the literature of all nations there are many 

designations for the male organ, the penis, or phallUSJ 

Euphemisms, paraphrases and intimations are employed 

so as to avoid obscene terms . In the Hebrew Bible, the 

following words are used: 

".4 "0' 

7 • .. 

(Genesis 17 : 11 ; Ex:ddus 28:42;Levi ticus 15:2) 

(ISaiah 6:2; 7 : 20) 

(Isaiah 57:8) 



41 

I believe that the word l!Iil"? in Judges 5:30 is an0-

ther example of a euphemism for "phall us". '1he word 

ejJ~"?= phallus. D!!l (rtun)(U;J3ritic) = a girl. 
- "?':ll ,iN'"?',) D?nlJn"? on"? 

For a soldier's phallus, a g irl or two. 

This interpretation 

2 Samuel 3 : 8 

is <x>rroborated by the verse in 

nlli:J IIi'H '7:J7 ~JI 7NlJ 7J:JH~ in'7 .. ' .. _ . 
1177l~'~ niH ,jJH .:z'.J.:1 IIJN'"?,7 imPl .... :. 

King Saul had a concubine, Riipah, the dau
ghter of Aiah, A king's concubines were consi

dered to be royal property which was to be 

kept within the royal household . It was a 

treasonous act for anyone to acqui re such a 

concubine, for it was tantamount to aspiring 

to kingship. Ish-Bosheth, son of King Saul, 

accused Abner of having sexual re lat ions with 

his father 's concubine. 

( 2 Samuel 3: 7 ) 

Abner was angry over the words of Ish B:SEtll, 

and said 
This has been interpreted as: 

"Am I a dog's head of Judah?" 

" Am I a baboon in the pay of Judah?" 

"Am I the mere head of a cur?" 

"Am I a dog's head that belongeth to 

"Am I a dog's head to lick the palm 

.... . . 
. ' 

EJXi;f 

Judah?" 
of Judah?" 

"Am I a dog's head,which against Judah?" 

IIAm I a dog's head against Judah? " 
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"Am I the leader of vicious men in Judah?" 

"Am I a dog's head from Judah?" 

"Am I a dog's head on Judah's side?" 

Others interpreted ~!>.D rhh as "dog-headed" 

or "dog-faced baboon". 
.... . . 

Some say that its interpretation is unknown 

and its signification is uncertain. 

I believe that in this verse too that the 

word ~N7 = phallus. 

~;3 = a male prostitute. . . 
~.~7! in Deuteronomy 23: 19 has the same conno-. . 
tation. 

Ish - Bosheth accused Abner of being a male 

p r ostitute because he had sexual relations 

with Saul's concubine. 

Am I the the phallus of a Judean male 

prostitute? 
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77:1') iT::J73 
. . .,. : TT: 

Genesis 33 : 11 'n:::J7:1 nN NJ np 

Joshua 15 : 19 ir:J7:1 ,~ i7Jn 

Judges 1 :15 i7:::J7:3 ,~ i7:1i7 

1 Samuel 25 : 27 . 7nnD!!! N' :J n 7 1!1N nliTn 17:::J7:1i7 

1 Samuel 30:26 

2 Kings 5:15 . 77:JY nNO i7:::J7:1 NJ np 

Joel 2 : 14 i71i7'~ 70JI "nJO i7:::J7 3 1'7nN 7'Nl!lnl 
TY: 

In all of these verses, the noun i7;1.1 = gifts . 

In the fourteenth year of King Hezekiah' s reign, 

sennacherib King of Assyria , invaded the kingdan of 

Judah , in 701 BCE, attacked and captured 46 fortified 

cities and countless small villages . Sennacherib sent 

his field marshal ( 7n7J:/ ) , chief officer ( '''70 :17 ) 
T" ."- .. ., -

and field cx:mnander ( i7PI!J~7 ), with a large anny fran 
"T: -

I.a.chish to King Hezekiah at Jerusalem am stopped at 

the aqueduct of the Upper Pool . '!tley called for the 

king , but Eliakim son of Hilkiah the palace adminis

trator, Shebna the secretary, am Joah son of Asaph 

the recorder, went out to them. The Assyrian field 

carrnander spoke in Hebrew to the people on the wall 

and advised them not to listen to King Hezekiah, but to 

surrender to the king of Assyria. 

2 Kings 18 : 31 & Isaiah 36 :1 6 ':J "'pIn ~N IYOl!ln ~N 

. '~N -7N)H i7:::J73 '''N 9i11~ 711!1N 7'm 70N ri:> 
T": . .. 

What does 17';'17 '1m '1f1-!!. mean ? Translators and 
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ccmnentators have interpreted it to mean: "Rake ye 

with me a blessing" , ''make ye peace with me", "Rake 

your peace with me", "if ye wish to be blessed'", "do 

me a favor", "make an agreement with me" I "Rake an 

agreement with me by a present", "send me a gift", 

" j oin in my good fortune", and "make your agreement 

of mercy with me". 

The noun iTY7:1 dces not have the connotation '9ifts" 
here, but sanething else. I believe that, in this case, 

iTw. = homage . 

Do HOMAGE to me, and 

~I(Y7 iT?7? .~~ lPJ~ 

surrender to me. 

'Ihis is corroborated by the fact that in Late El;Mt:ian 

(1350-650 BeE), Brkw ( iTJ7:1 ) = 1) gifts 2) homage . 

2 Samuel 8:10 
. 

717 7)DII )1( i):J Di;' nl( '¥n n)B'1 ... 
jJ7:1~f Dj~~~ i~ ~H~~ 

:-r: -r ." * 

·7,711'1 i I» 7711:J Dn)) il!lH ),V .. -
'rf7.!~ i7"n 'lin n;on)D P'/f '::1 

.nrm) ');)7 :J,7/ '):17 '10;' ');, 7 ' ,; 77':17 ,. 
7J7:l~7 D)~~~ 7~ ~HfJ~ has been interpreted as: "to 

greet him and to congratul<lte him". 

77:1 (Late Egyptian) =to kneel inhcnage 

i J7.1 ~ = to kneel in homage to him 
T : 

D i ~Ili = <In alliance ,.. 
When King Toi of Hamath heard that David 

had defeated the entire army of Hadadezer, 

king of Zobah, he sent his son Yoram to 
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King David TO ASK HIM FOR AN ALLIANCE ( 

D1~~~ ) and to kneel to him in homage (1::17:J ~,) 

because he had fought against Hadadezer and 

defeated him; f or Hadadezer had waged war 

with Toi. And he had in his possession silver, 

gold and bronze articles . 

1 Olronicles 1 8 : 1 0 

To ask him for an 

to him in homage. 

j.J7:2~' c:,i)",·) 7) ~;HIi~ 
: 7' : T: 

alliance and to kneel 

Of course , after kneeling in homage , the 

gifts that Yoram or Hadoram brought with him, 

were given to David as proof of his homage. 

2 SAMUEL 14 : 22 

. 7':1D.7 nil 77:2? 1 .,nnin ,7::171l ":J!J ~!! :Jlli. 'iII?' .. ~ - - "'" -
And Joab fell on the ground with his face, 

prostrated himself, then KNEELED IN 
HOMAGE BEFORE THE KING. 

o For other examples of my interpretation 
of the word Dj)1i - an alliance, please see 

T 

my book: SOME LEXICOGRAPHICAL COMMENTS ON 

THE HEBREW BIBLE, by Rabbi George Wolf. 

New York, 1990, pp . 147 - 8 , 156. 
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WHO WAS OS NAP PAR OF THE BIBLE? 

117'~~1 11:1, i!!.!P~ '~l,7 ''! II'O~ 7111h 

0000 ion :In i,71 
o 00 

And the other peoples whan the great and glorious 

OSNAPPAR DEroRrill and settled them .• 0 

Osnappar has never been definitely identifiedtEuJa> 

scholars have been divided concerning his identity. 

According to sane Greek codices of Ezr a , he is the 

Assyrian King shalrnaneser V (726-722 OCE) , whoa:rq..etW 

Samaria in 722 BeE. Scme scholars hold that he is 

Sargon II (721-705 BCE) , the Assyrian king who dep:rt.ed 

large numbers of people f ran the kingdan of Israel to 

Assyria . Others believe that it refers to Ashurbanipal, 

King of Assyria (668-612 BCE). 

I think that Osnappar is the Assyrian King Tiglath

Pileser III (744-727 BCE), mentioned in 2 Kings 15 : 29; 

16 : 7 , 10, who was the father of the great Assyrian 

Elnpire . His Assyrian name was Tukulti-apil~a, and 

fran this name is derived his other name Pul (2 Kings 

1 5 : 1 9 ; 1 Chronicles 5 : 26 ). His name i s transcribed in 

the Hebrew Bible as Tiglath-Pileser, which became rec

orded also as Tilgath-Pilneser iONJ!I!J n)!lR (1 Olro

nicles 5 : 6; 2 Otronicles 28 : 20) ~ :;OJ >!J' on) ')11 
-:,- :: ,:- - : -

(1 Chronicles 5 : 26) . r believe that his long name was 

shortened further in the Persian period to Osnappar . 

An outstand.ing feature of the reign of Tiglath

Pileser III , was his inauguration of a policy of mass 
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deportations of people fran rebellious vassal states 

to another region and replacing them with similar exiles 

fran other vicinities of his empire. His policy of 

deportations was continued by his suooessors. 

Tiglath-Pileser III invaded the kingdcm of Israel 

twi ce, once during the reign of Menahem C747-737BCE) 

C 2 Kings 1 5: 1 9), and again during the reign of Pekah 

(735-732 BCE)(2 Kings 15 :29; 1 Chronicles 5:26). In his 

campaign of 733 BCE, Tiglath-Pileser III conquered 

Galilee and Gilead and deported most of the upper 

classes to Assyria. 

2 Kings 15:19 

2 Kings 15:29 

• rT111!11< a') J. > 1 ')noJ 

O1ronicles 5: 26 

7"'~ an1lJ 1n'l I'7Nn ).lI 11111H 7)1:) )"0 H:I .. - ..... 

• •• <]OJ 1:1.':1 '1)1< 

7'»J 70H7!J n7J.n JO )m,,' 7m np!J ",.:2 ·0·· . .. . _ ... 

1'71< ).;) ,7Y ;7J. 17 MI VJJ 'J!,7 MI •.• "P'; 17111H 

_, 11fJ1< PI:) 71!J"11 nl< )1(1'" '1; )1< 111'7 

••• 1 T7 J ;,; J 7 I<UT7 11:ln7 ")"':1 Dil':2' 1 iTFJJI:) 

Fran 0') 1 ., = "and he deported them", which is a sin--:--
gular, 

70H ')!J 
... ':,0 : .. 

and not a plural, we see that 

n')J.n 

').'/!J : 1 OJ)9 nJ ':1n: ...... .. .. . . 

I n short, Osnappar is Tiglath-Pileser III,the father 

of IT'aSS deportations, who was renowned and remembered 

as such in the Persian period,in the Book of E=a ,writ

ten around 400 BCE. He cx>uldn' t be Shalrnaneser V, the 

conqueror of Samaria in 722 BCE, since he died shortly 

and didn't have the opportunity to rrake IT'aSS deportat

i ons fran Israel, the northern kingdan . He isn't King 

Sargon II, who did make large deportations fran Israel, 
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but his name \<IOUldn I t lead to Osnappar . He wasn I t 

Ashurbanipal (668-612 BCE) because we did rot hear of 

any great deportations in his reign due to rebellions. 

More variations of the name of Tiglath- Pileser III 

exist in the Bible than any other Assyrian king . 

Ezra 4: 1 0 iT',,? 
T: • 

H7'P>' H:17 i9JOH >~Ji'r >, H>DH 7HIIJI 

. ",iTJ ,:J)) 7HIIJ7 7 ',oP} >, ,,',,":1 ID.7 :1nln7 

King Tiglath-Pileser III of Assyria (744-727 BCE), 

absorbed the small vassal kingdans of Syria and Pales

tine and converted them into provinces of the Assyrian 

Empire. He deported their wealthy, professional and 

industrial classes to other regions of his empire, 

replacing them with similar deportees fran those regi-

ons . 

In his successful campaign of 733 BCE, against the 

Idngdan of Israel, he annexed Galilee , the coastal 

region and Gilead , and organized them into 3 Assyrian 

provinces: 1) Dor (the Sharon Plain till the Philistire 

border) 2) Gilead (the kingdan of Israel's terri tory 

in Transjordan) 3) Megiddo (the northern plains and 

Galilee) . 

Isaiah 8:23 alludes to Tiglath-Pileser's campaign 

am the three Assyrian provinces he established . 
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1) 0" ,7 7"77 = the way by the sea = Dor province. 

2 ) 7 7 "7 > i7 "7:l.v = the land beycnd the Jordan = Gilead 

province. 

3) 0 .. j..1 i7 !> .. !>..1 = Galilee of the nations = Meg iddo 

province. 

'!he kingdan of Israel, which now ccmprised only 

Mount Ephraim, continued to exist as an Assyrian vassal 

state until King Shalmaneser V of Assyria (726-722. B:E ) 

invaded the country, anc1 after a siege of three years, 

724- 722 BCE, conquered Sarraria. Sargon II (721-705B:E), 

converted Israel into an Assyrian province called 

SAMERINA, exiling the upper classes to Cities inMedia 

and northern Mesop:>tamia, and replacing them with dep

ortees fran Babylon and Syria. Fran 721 BCE, when the 

land o f Israel was renamed, i ts people were not called 

Israelites anynore , but Sanaritans. 

2 Kings 17:5 1 j 'I r.:1i !I II " I''IH;,/ !I:z:z "l!)H r!lll !Ill' I 

.0' J e; ei>1lJ ,7'!>.v"7Y' 1 

2 Kings 17:6 nH 'I tll1H 7!1IJ 7j!> Jll!l1i7!> n'lI'lI1nrr n:lI/J:J 

n!ln:J on IX ::1Fiq i7"7'7I!!x !>X"7fO' nx !>..1' 7 77"7n'Pi 
": .. 

2 Kings 1 8 : 10 

2 Kings 18 : 1 1 

2 Kings 17 : 24 

• '71J , "7Jl 1 71)1 'liT 1 '1):J":JI 
-T 

•••• n1/!}:J O';]I!J ei!>1?l mlpll 177:Z)') 

7 i "7151?l' ,77::;';);] !>HHI' 7!>J;J JlII1'117!> JllI1n 

i7"7"1I?lX >X"7I!J' nN '1'7/!JX 7!>1J !>..1 ' 1 .. -. . . 
'71J '"7Jl7 17il '1173 '17:Jn:J'I "!>n:JD"1'1 

X7J1ll7 rm Ijll' !>::131'J "77 €IN 7!>1J N.-=! ' 1 

)H'III1' '1:J nl1n 7 j "71'J''eJ' '"7.v::J :l1!J', 7 0' 'I '1!1·01J 1 nllrTlll 

• i7'"7.v::J .)::J iii' 1 77 ,till1' nx 711h' 'I 



so 

'!hese Assyrian provinces existed alroost undJanged 

for hundreds of years and were eventually i ncorp:Jrated 

into the Babylonian and then the Persian Empire. 

What does the IoUrd iT> "1" in Ezra 4: 1 0 in the plu:ase 

7 ~ 19~ 7! l7 ~7/?J mean? '!he old translations of the 

Bible, the Septuagint, the Vulgate, and the Peshitta, 

translated it as "ci ties". '!his means that 7' ?r.ui is 
'".: 7" 

the name of the country. '!hey did so because they bell-

eved that all the foreign depcrtees could not have I:e2n 

settled only in one ci ty. Since l7' 7 P appeared in the 
?:' 

text as a singular, sane rrr.:Jdern interpreters rendered 

l7'"1/' as "city". This meaP..s tilOlt 7 7 71:)i is the name of 0.,.:.,. 
the city . 

I believe that the noun l7~?~ does not have 
• 0 

the usual connotation of "city", but,in this 

case, means "PROVINCE" . 

The word 

P7N ~ land, 

iT' 7 P i s similar 'F'.o • 

oountry. It also 

Hebrew and Phoenician, "city". 

2 Chronicles 32:4 

to l7J '7" and ",7N • .,. .. . ... 
o 0 0 

connotes. in Bi blical 

= ,,7Nl7 1)nJ '107llm 

1'cd t:h¥ stq:p3J ~ all tre ~ am tiE caml tlBt flaoa:l 

:into tre CITY (of Jerusalem). The Septuagint rendered 

1'7N,7 17m as: {'l~ '?is rro~tW5 ( ~through the city). 

Psalms 74:20 OO~" nix] P"1N 'j~"D )x;~ 'j n'7J~ OJ17 

I.a:k at tiE 'l9Tp1e, fer tiE CITY's du:k places are full of 

SEts of criIe. 

NilJ >71:) (Aramaic) = city, region, PROVINCE. 
'f": .~ 

l7J '7" (Hebrew) = large town, district, PROVINCE, 
T ~ ~ 

country. 
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,7'7P = town, city. I think it also means "n,....rirro=o". 
T: - 0-----

Therefore, ,7'7;7 = 
T: -

i11i73 7:JJ) ( = Across 
.-,.-- --

i73 '7" • P7H= city, PROVINCE. ..,.. .: :* -:'" 
the River) = a term frcrn the 

Assyrian El'npire, eber nari, whose Aramaic form i n the 

Persian El'npire, was the official title of the Fifth 

Satrapy, or the region west of the Euphrates River, 

which included all the provinces in Syri a, Phoenicia 

and Palestine _ 

The province of Samaria was part of the Fifth Slb::apr 

of the Persian Elnpire. 

Tiglath- Pileser III o r Osnappar, as he was called 

in the Persian period, was the father of the policy of 

mass deportations of peoples in his Assyrian El'npire . 

For that reason he was given credit, in the Persian 

period, for the later deportations of Sargon II, who 

created the province of Samaria, and continued the 

policy of Tiglath-Pileser III. 

The correct translation of Ezra 4: 1 0 should be: 

=. ,77,73 7:J)) 71'(1117 7 77"1!J- '7 i7''7j7:J 1IJ,7 :Jn71T7 .,.-- -_ ·,..:r"",: *: . 

Arrl settled them in the PROVINCE OF SAMARIA 

and the rest o f (the Satrapy) ABAR NAHARA . 
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Isaiah 29:1 777 nJn n'7p )//'7>/ ) >/' 7>/ ,in 
or - -• • - -._ 

, .H/t?J~ TJ·~IJ..'7]" )P'7]~ ~D!, 
In this chapter Isaiah told how God would 

make the City of God, Jerusalem , a besieged 

city, with a multitude of nations fighting 

against her, 

Isaiah 29:7 

Isaiah 29 : 3 .7')P 'nlY7 7')P ,,7j 'n'Jn7 
• • :- 'I' T 

What doeS-l9t?J' D 'Jn mean? This has been given = .. 'I'-

many interpretations: 

"Let the feasts run their round" , 

"Let the pilgrim-feasts run their round". 

"Let your cycl e ' of festivals go on" , 

"Let festivals come in their cycles" , 

"The solemnities are at an end" , 

"Let them keep festivals" . 

"Gather ye fruits", 

"Let the feasts come round" , 

"Let the feasts revolve" . 

"Let the cycle of feasts continue" , 

"Let the feasts go or come around" , 

"Let them kill the sacrifices", 

~1.p"'N = City of God= Jerusalem D'~ I11"7 ~' .. . - '\ 

In Sumerian, the city of Ur is URI , UNU (G) or 
\ 

URU,UNU (G). In Akkadian , alu = city , 

In the Tel El Amarna l etters of the 14th 

century BCE, uru ili= city of God, 
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Masoretic !IN' 7N = Dead Sea Scrolls !IN-' 7N = .-
city of God. 

= !IN'7R - !lN'7N ,j~ 

Woe City of God, City of God 

= 717 .,. ,7:11T IT ",., .,..,.. - ~ 

'The city David settled. 

The word "D9 is a kal , imperative, masculine, 

plural, which stems fran the root ,7DO = to add. 

iT :1 I!I !I J) ,7:1 I!i ., D P = Add a year to a year: In 2 }e3l:S. T'" . 
I believe that the IIIOrd ., D",.,:1 ?, which is a kal, 

imperfect,third person, masculine, plural, stems fran 

the root 9,.,:1 = to strike (= to attack). 

D ' ~!!. is a noun, plural, from the root J JIT • 

Fran the root '7 Y = to surround, to besiege, to 
attack, we derive the noun ,~= besieger, enemy. 

I believe that fran the root J J IT = to surround, 

go in a circle, we derive the noun J!! = a besieger. 

= 1 D"P:t' 0' 1 n . . .-
Besiegers will strike (= attack). 

This means that the prophet Isaiah info~ 

the people of Jerusalem that in two years 

time, the city will be attacked by foreign 

besiegers. 
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Isaiah 15:5 n,i'n" n ~lJl 7jy 7J1 itn'7:1 PJ!T~ :J llill~ '3~ 
., •• : -::. T~ .: 

j:J iT~J!' ' j:J:J n'n·r ).7 iT~J!D 'j 
': . : . - "-.,..,jlj" ..,:J'i npJ!T D ' J'in 777 'j .. : '-

Jeremiah 48:5 

. fJI!'-lf 7:1f. neJ!! ' ~¥ D :1J7" 71 ;rn 7j 

Isaiah chapter 1 5 and Jeremiah chapter 48, CXlI'1tain 

elegies on the destruction of the kingdan of Moab and 

i ts c i ties, Ar , Di ban , Nebe, Medeba , and others, by 

an invading anny . When Moab was attacked, its refugees 

crossed the fords of the Arnon River, and fled to the 

kingdan of Israel for asylum . Isaiah counseled the 

Israelites to hide these fugitives and not betray them. 

He said that they should allow them to dwell in the 

kingdan of Israel and protect them fran the invading 

spoilers (Isaiah 16:2- 4) . Isai ah Symplthized with t:re!:e 

war refugees fran Moab, when he said: P J! T ' :J II j D ~ ' !I ') , . . . 
my heart cries out for Moab. 

'Ihe Moabite refugees ran as far as the city of Zoar, 

the uttenoost fortress of Moab, near the southern tip 

of the Dead Sea . 

= n' ri ~H" n ~ 1 JI .., JI'y 7 JI t7"' 7!! 
T' •• : -: : ' r:'" .. : 

Eglath Shelishiyah, her fugi tives are as far as 

Zoar. 

Luhith, he goes 

What does 

interpreted as: 

up on it weeping • . 
., 7 JlJ!' 7:J!I "PJ! T mean? It has been .. : 
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"They raise a cry of destruction"; 

"There are cries of Disas t er"; 

"They lament thei r destruction" ; 

"They raise a cry of anguish" ; 

"She cries Destruct::ton"; 

" They shal l lift up a cry of destruction"; 

"They utter heart rend ing cries"; and 

" They raise the cry of destruction" . 

Scholars have claimed that • 7p'JJ J stems fran the 

root 7' .v and i s an error for: ., 77 i.v ~ ,., 7.v 7.v. or ..: ..... - . 
·n.v7.v ~ -.- .. because the 7 was softened to ,. 

.v.v7 = to shout, t o make a loud noise • 

.v, 7 = to shout, to make a loud noise, to cry out with 

a loud voice . 

.v' 7#.v.v7 
I believe that ., 7.vi.>? i s derived fran the root .. . 

,.v.v -.v.v., • .v,., = to shout, to cry out with a loud 

voi ce . 

. , ,.vi.>? is a pual, imperfect, third person,masculine, 
" . 

pluraL 

The prophet Isaiah mentioned that the anned men of 

Moab cry aloud and that the Moabite cities , Heshbon 

and Elealeh , cry out , and their voice is heard as far 

as Yahaz (15:14). He also said that a cry has gone 

around the land of Moab and the wai ling reached Eglaim 

and Beer-elim (15:8). 

O:~1n 777 'j = For on the road to Horonaim 
.71JiJ)~ 7;2111 npJ)T = They shout a cry of destruction. .. . 
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'l11e prophet Jeremiah sympathi.zed tcx> with the p=rp1e 

of Moab: PJ)11( i7b ~1(71.l~n )')'1( ~ Hil.l ~JI (48 : 31). He 

also spoke of the destruction of Moab and the cries 

emanating fran her cit ies , Heshbon , Horonaim and 

Elealeh (48:34) . 

)17J 1~1!17 7",0 D~i';n1J TTPJ):I )7P (48 : 3) 
~ 

What does "7 JJr.Ji 7lPJ" npJI:I ~ , ::I mean? 
... r ": - ··-r 

It has been interpreted as: 

"They have heard the cry of destruction"; 

"Cries of destruction are heard"; 

"Angui shed cries over the destruction a re 

heard" ; 

"A distressing cry of anguish is heard"; 

"They shall raise a cry of tribulation and 

of destruction"; 

"The enemies have heard a howling of destr 

uction"; 

"Cries of distress are heard"; and 

"One can hear the cry of confusion" . 

The word ',::I is omitted by the Septuagint, 
" r 

Targum Jonathan and most trans l ations. 

Scholars ascribe the word ',::I to the root 
" 'T 

I believe that the word ',::I stems from the 
"?" 

root ,7::1 , just as V, comes for the r oot V7, • ,. 
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~;Y7 ;O'Y7 ',.,7 
•• T • T I .", 

'.,;y ;O'7Y . .,y 
~~T • ..,.. • r 

It seems that roots meaning "to break", 

"to split", or "to bore", a l so have the conne 
o t at i o n "to sound","to make a loud noise", 

"to cry out", or "to call". 

»»7 = to break , to make a loud noise. 
n.,;y = to bore, to cry aloud, to cry out with 

a loud voice. 

»,7:J = to spli t, to sound 
.,1Y = to cut, to call 

7Y = a ca l l o'.,;y = calls 
T ''7 

~7Y = calls of .. .,. 
»lJl!i = to sound ·1 JJlJr!J' is a kal perfect, .. ..,. 

third person, masculine plural, in a pause. 

I t i s wel l known that in the Hebrew Bible , 

the k al and t he h i fil are used many t i mes 

interchange ably. Th i s means that the meaning 

o f a verb in the hifil can a l so appear in a 

ka l fo r m a nd vice versa. 

Thus ·1»lJW ='I»'lJrlrr = they sounded .... ~ . : . 
= ~ »T.J r!J" ., :J I!j n ,? » Y ,., ;y 

.. .,.. - -- .. r 
They sounded calls of a n outcry of 
misfort une. 
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o'nnJ 
•. ! 

2 Kings 6: 9 ilJl~ 'J 'JH 1 111 ' 7'JD 'JH O"i'JHn IIi'H n'Ji, 7 

nTn O;PDn 7~PD 7Dl1In 
~ 

.D'RnJ D7H DI1I '::J 
#&J .,- Y 

When the king of the Arameans was warring against 

the kingdcm of Israel, Elisha, the ~t of Israel, 

reported to his king, the movements of the enemy's 

troops. 

What does o'nnJ D7H 0111 '::J mean? 'Ibis phrase has 

been interpreted by scholars in many ways. 

''For the Syrians are governing down there". 

"Por the Arameans are encamped there". 

"Por the Arameans are going down that way". 

"Because the Arameans are going down there". 

"Por the Arameans are lying in wait". 

"For the Syrians are there in ambJsh". 

"For the Syrians are hidden there". 

''For there the Arameans are in ambJsh". 

"For the Arameans attack there". 

"For there Arameans are hidden". 

The word D'I}'!f stems from the root nnJ, and is 

a kal, present tense, masculine, plural. I believe t:tat. 

the connotation of nm (Late Egyptian, nlJt)= "strong~ 

"mighty", "powerful", should be applied here. 

The prqjJet Elisha warned the king of Israel that 

the Arameans assembled many troops in a particular 

place and were powerful there.'Ihis meant that the king 

should beware and not pass through that place,but avoid 
it. D'nnJ D7H Dii '::J= For ttere t:h:!1\t:a,EBS are powerful. 

.. •• ~- ?' 
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nf1:J 

~H~D; ~17P n1a' ",H 'DH ~j 'j 

H».,n n"" ,7:1'1 ~~ .• -r- -: "F } 

In this chapter, the prophet Isaiah condemns 

the imperial policy of the kingdom of Judah 

which sent ambassadors to Egypt to conclude 

an alliance with her against Assyria. He said 
that they should trust in God rather than 
deceive themselves by expecting Egypt, which 

never kept its promises, to protect them. 

~t is compared to a broken and overhanging 
part of a high wall which will be destroyed. 

In the same way, the kingdom of Judah will be 

broken up into 

What does 

sherds and scattered. 

7l»~·7n nf1:J7 iT:J.7ri!1mea.n? It has 
~..... - .,.. 

been explained as follows: 

"Cane back, keep peace, and you will be safe". 
"In returning and rest you shall be saved". 

"In repentance and rest is your salvation". 

"You shall trit.m1ph by stillness and quiet". 

''When you will repent and rest you will be saved". 
"If you return and be quiet, you shall be saved". 

"When thou shalt turn and mourn,then thou shalt be 

saved" • 

"In ease and rest shall you be saved". 

"'Ihrough turning and rest you "-'OUld be helped". 
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In :f\::lst- Biblical 'Hebrew, the noun ,73'7I!1n=repentance. 
~ " 

I believe that the Biblical equivalent of" this tenn 

is ,13'16 " n:J.71!i = n3~1!i" • repentance. 
~ ., .... : 
According to the commentators, the noun 

n'1! = peace, rest, stillness, quiet;nj mourning. 

I believe that the cormotation of ~d (rate fl:M±:ia1, 
nht)= "prayer", should be applied here • 

• 
In the days of Isaiah, the 8th century l3CE,~ 

prayer services may have been sufficiently well est:alr 

lished. Repentance meant a retllnl to GOO by striving 

after righteousness. 

= NlJPJ7n nm 7 i7311113 ...... - .,. .. 
You shall be saved by repentance and 

prayer. 

o,nlm:J has been interpreted as: "in quietness"; "in 

stillness"; "calm"; and "silence". 

I believe that v~rf,:r = calmness. 

I7"O:J has been interpreted as: "staying quiet"; 

• 'oonfidence " ; "hope" i 1'tnI.st'l; an::l • 'assurance" . 

I believe that ;mV:i = trust • .,.: . 
= 0:1n7.7:Jl iP,7n ,7n033'7 vi?3!f1;t -; T:·: . . 

Your strength shall be in calmness and 

trust. 

Isaiah efI1Fhasized faith in God in time of distress. 

A return to God, repentance, leads to trust in God 

and a refusal to deperrl on human help. Repentance, 

prayer, and faith in GOO, leads to trust and calmness. 

The message of Isaiah was that faith and trust in God 
will sustain the kingdan of Judah during the crisis of 
the Assyrian threat and that no hman security fran 
Egypt was necessary. 
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nrTJ 

Is3iah 30:30 .,71(1) 7V,.,1 nnJr ;~j" 77,7071< ,7U1' JJ'D",7 1 
... ~4. .;. __ 

'The prophet Isaiah told how Assyria will be beaten 

down by God and the kingdcm of Judah will be saved 

wi thout the help of Egypt. . . 
What does 071<7' 7 V 7 ., 7 nn J 7 mean? It has been trans-

~... -_ . 
lated as: 

"And show his ann sweeping down" . 

"And will make them see his ann ccrning down". 

"And display the sweep of his ann". 

"And shall shCM the striking of his arm". 

"And shall show the terror of his arm". 

"And the wrath of his ann to rrake a display". 

"And shall ShCM the descending blCM of his ann". 

"And causes the lowering of His arm to be seen". 

"And s hall shew the lighting down of his ann". 

"And the bringing down of his arm shall be seen". 

In the Bible , YHWH' s arm is characterized as a 

symbol of strength . 

ISaiah 51 : 9 nu1' ! 1"1 T TP ,~~? =ait 01 sb:agU., ann of l:JWi • 

Isaiah 62:8 ; TJ1 J1hr:17 7.1'1,.3 'miT' J1:uiJ = l:JWi tas s.a:n l¥ his 
' .. _... -: . 

r:iglt h3rrl arll¥ tie sb::agU. of his ann. 

Psalm:; 89: 14 ml:Jl DJ1 J1hT :r~ = Yell h:l\.e an ann with stLagU •. 
T ~. ,. 

I be1 ieve that the noun nrrJ stems fron the root --
nrrJ (Late Egyptian , nt!.t)= strength. 

= i1N." 
~/ T"" 

ivi., 7 nrrJ 7 . --" . . 
And the strength of his a rm will be seen. 
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nn~ --
Proverbs 29: 9 )"H ~'H nN o9iJ OJ" ~'N . :" ~ -:,- r;· . 

. nn ~ ] 'HI pny)) 7117 
-or .. -,.: -r! 

What is the cormotation of the word nn ~? '!he -r 
translators are divided concerning the subject in the 

seoond line. Sane take the wise man as the subject of 

P!!~7 71+7, while others assign the fool as the subject. 

The follow i ng are interpretations of t his 

verse: 

"1£ a wise man has an argument with a fool, the fool 

only rages and laughs, and there is no quiet~'. 

"1£ a wise man goes to law with a fool , he will meet 

abuse = deri s i on, but get no remedy". 

"If a wise man goes to =t with a fool , the fool 

rages and scoffs, and there is no peace". 

''When a wise man enters into liti gation with a fool, 

there is ranting and ridicule, rut no satisfaction". 

"A wise man contends with a fool, and when he is 

angry, he laughs and does not scoff". 

"If a wise man contend wi th a fool, whether he is 

angry or laugh, he shall find no rest". 

"A wise man shall judge nations, rut a worthless 

man being angry, laughs and fears not". 

"Let a wise man aT9Ue with a fool, be he angry = 
good-hUllOred, he will not gain his errl". 

"If a wise man contends with a foolish man, whether 

he rage = laugh, there is no rest". 
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"If a wise man hath a =troversy with a foolish 

man, whether he be angry or laugh, there will be no 

rest" . 

"When a wise man goes to law with a fool (the fool 

only) rages and laughs .inmoderately". 

"A wise man has a lawsuit with a fool , and he is 

excited and laughs and there is no quiet (or, rest) ". 

"If a wise man has to contend with a fool, he (the 

fool) rages and laughs, and has no rest" . 

"If a wise man conrends with a foolish man, whether 

he rage or laugh, there is no rest". 

"If the wise, when he disputes with a fool,beoc:mes 

angry, or jests, he will have no rest". 

"If a wise man goes to law with a foolish man, he 

may be angry or laughing, but there will be no rest". 

lhe translators have interpreted the word nnJ to 

mean: "quiet", "LB:tedy" , "peace", "satisfaction" and 

"rest" . others have interpreted it as a verb to mean: 

"gain an end." and. I 'fears" . 

I believe that the noun n~:! (Late Egyptian, nll t) = 

victory. 

When a wise man litigates with a foolish man, 

pnPJ 7 T J '77 = whether angry or laughing, -..,.., -~: 

nnJ 7'N7= then there is no victory. --
This proverb advises the wise man to avoid having 

disputes with a good-humored or angry fool because 

the wise man will not win. 
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o'oel . . 
•• • D'D!JiFH7 Dopi '/.,.:1 '17'1 . 

What does 0',?9r/a oop mean? Translators have . 
rendered it thus: 

''When the judges ruled" . 

"When the chieftains ruled" . 

''When the heroes governed". 

" When the judges were in ~". 

''When the judges judged" . 

"'!he judging of the judges". 

Scholars have maintained that the word DOI!I in our 

verse in Ruth is an infinitive construct. '1heyclaimed 

that the grarrmatical construction of this pu-ase is 

unusual because it contains a masculine plural noun 
• • • • 

(0)00721 ), preceded by an infinitive construct (DOl?) ) 
• : t 

which depends on the word follOWing it. 

I believe that the word ooli is a noun, in the same 
• . . . 

form as: jJ7mi (Genesis 21 :6), 777Y ( Genesis 42:35), • • 
• • •• 

~7", ( Genesis 19:2), and 77Jf ( Genesis 35:23). 
' . . 
'!he noun D70P ( = judgment) is also found in 

• 
2 Chronicles 20:9. 

In the book of Ruth, the noun Dio~ = rule . 
• • 

My translation of D>DiJiJi1 vol!i >ll'~ 'i777 is : . . 
• 

And it happened in the days of the rule 

of the rulers. 
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..... , . . . 
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D' ]!lH ' 2.!1ip 

j Jt?!:i!J1J . . 
MH.~ n.?~~ 'ii7 

~.J7·j I"Y7 .. . 

The prophet Micah rebuked the rulers of the 

northern kingdom, Israel, and the leaders of 
Judah for abhorring justice and perverting 

all equity (Micah 3:9). He said that if a man 

were to utter lies and say that he wished to 

preach about wine and strong drink, he would 

be made the preacher for the people(Micah 2:1 1). 

9'D~ i7'i71 7j0)7 7") 1) 90H ~7j 7P07 n77 1)17 0'H I)) 

(rr Til DJ)i7 

Isaiah too, rebuked the rulers of Judah 

and compared them to the Ephraimites, those 

drunken leaders of the Israelite northern 

kingdom, who were enslaved by wine. They did 

this because they wanted to drown their anxi

eties in wine so they wouldn't have to think 

about the coming Assyrian invasion and destru

ction of Samaria. 

I saiah depicted the Israelites conducting 
a drinking party, a drunken orgy, with the 

participants wearing garlands and perfumes on 

their heads , which, the prophet said, will be 

t rampled , during the Assyrian i nvasion, under 
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the feet of the Assyrian troops. 

In this chapter , Isaiah warned t he leaders 

of Judah and its priests and prophets, that 

they will share the same fate if they continue 

their carousing and attempt to involve Judah 

in a war with Assyria . Isaiah stated that it 

is not they, but God who is the source of 

justice and protection for his people. 

At banquets in ancient Egypt and the Middle 

East, each guest was crowned with a garland 

of scented flowers placed around the head. 

The flowers in this garland were regularly 

in full bloom and bright with color. 

In Egypt, blue-flowered lotus or water-lily 

was held to be sacred on account of its soft 

delicate perfume . One of the oldest plants 

known to man, the red rose, was in great~ 

throughout the East . The Greeks too wreathed 

the heads of their guests with roses. The 

rose has the ability to retain its fragrance 

when dried, and its perfume was known to in

crease as the petals dried. 

The Persian kings wore crowns of myrrh . 

At Athenian banquets , all kinds of perfumes 

were used. The Greeks also believed that the 

use of perfumes enabled them to drink more 

wine without feeli ng any ill effects . 
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nqHl n70P has been interpreted as: ... ".--
"crown of" pride"; "proud crown"; "haughty 

crown"; and "proud garland". 

n70P = crown, garland, wreath. 
": ':."-

The garland of flowers circled the head like 
a crown. 

The root nHl = to be high. I believe that 

the noun n'1 H.~ = high-tower i ng. 

Therefore, n"7H.~ n?-?g= high-towering garland. 

P?~ = a flower. ~~ij = a sprig (Akkadian, 
niblu= sprig). ~~ij p'Y= a flowery sprig. . . . 

7n7HDn ,~y has been interpreted as: : -: . . \ 
"of its glorious beauty"; "his glorious beauty'; 

"whose glorious beauty"; "so lovely in their 
beauty"; "of majestic beauty"; "of the strength 

of his glory"; "the glory of his joy"; "of his 
glorious ornament"; and "of its splendid 
ornament" . 

7HD = A head-dress consisting of a sort of ... ;. 

crown or garland. 

I believe that the noun n7NDn= n70P= crown, 
.. ".,. t • ~. '.r-

garland, wreath. 

'::P! = beauty • . j 11 ?!i f '! ' -? -r=his beautiful wmrth. 

What is D'jDW H'l? This has been defined . -r: ... 
as: "rich valley"; "revellers"; "fertile val-

ley"; "lush valley"; "fat valley"; "fertile 

mountain"; "luxuriant valley"; and "bloated 
wi th rich food". 
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Ancient Egyptian banquet scenes show cones 

made of metal or wood upon the heads of ~sts. 

These cones contained fragrant oils or oint

ments which melted in the heat of the sun and 

covered the head and shoulders of revellers 

with a perfumed grease which seeped into the 

skin. Men too used perfumes at banquets and 

festivals . Putting perfume on the head of 

guests was mentioned in the Bible. 

7l)pj= perfume, ointment, scented ail. 
fI" ," 

Psalms 23: 5 ' ,Jih 7lJpj::1 n nil= Ycu arDint lI¥ I"ed with p;rlure. . ~-

Psalms 133:2 ./,?Tt7 ~JI 7·" Pllhn ~JI ::17",7 7lJ1!h 
.,..,. !"-: 

As fine perfume on the head running down on the beard. 

Amos 6:6 ·1n1!11J7 D'JDD n'I!1N7) And they will anoint . .. 
with top quality scented oils. 

I believe that the noun X') is related to .. 
the Late Egyptian GAY= 'X)= jar , flask. 

Therefore, X'~= 'X): jar, flask , cone. 

D' Jl)1!J X') = a cone of scented oils or perfume. 
" 

THIS VERSE SHOULD BE TRANSLATED: 

Woe to the .EJ;trraimite drunkards' hlgh-tavering 

garlands , 

= 7R7X9n '::1Y >::17J ¥'Y7 . -.' . ... -
and flowery sprigs, tbeir· beautiful wreaths, 

= 7" 'l)'7>iT D'Jl)I!J' X') I!JX'7 >.v 7I!JX 
- •• - T -. 

~ cones of scented oils are on the heads 
of those intoxicated by wine. 
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Hab:lkkuk 2: 4 

This is part of a divine revelation about 
the fate of Israel and its oppressors,the 

Chaldeans . In response to the prophet's ques

tion concerning i n justice in the world, yod 

informed him that the Chaldean oppressors' 

successes will not continue. 

Some interpreters apply the whole verse to 

the Jewish people. They say that the fi rs t 

part deals with those who rejected the vision 

of the prophet, while the second part treats 

of those who accepted it . According to them, 

both parts thus form a marked antithesis . 

Another i nterpretation of this verse is that 

the former hemstitch applies to the insolence 

of the Chaldeans and their voracious lust for 

conquest , while the latter hemstitch applies 

to the Jewish people. 

Many authorities hold that the first member 

of this couplet is corrupt past safe reconst

ruction . 
The following illustrates how scholars have 

rendered this verse in their translations . 

"Lo, his spirit within him is puffed up, not up

right, but the righteous man is rewarded with life 

for his fidelity" . 
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"Behold, he whose soul is not upright in him shall 

fail, rut the righteous shall live by his faith". 

"'!he reckless will be unsure of himself , while the 

righteous man will live by being faithful". 

"see, he is puffed up, his desires are not upright, 

rut the righteous will live by hi s faith". 

"Behold , he that is unbelieving, his soul shall not 

be r ight in himself; but the just shall live i n his 

faith". 

"For his soul does not delight in iniquity, but the 

righteous shall live by faith" . 

"If he should draw back, my soul has no pleasure 

i n him, but the just shall live by my faith" . 

"Behold, his soul is puffed out, it is not upright 

in him, but the just shall live by his faith". 

"The upright (shall rest) his soul in me, and the 

righteous shall live in my faithfulness". 

"Behold, puffed up, his soul is not straight within 

him, rut the just,through his faith will he live". 

"He who is stiff-necked will have no rest in his 

soul". 

"Behold the proud! his soul is not right within 

him, but the righteous shall live by his faith". 

Scholars hold tha t the word ~~9P is the 
7' ~ ...... 

third person feminine singular of Pua l , or it 

is a noun which means "pride", "presumption", 

"elation", and "mental inflation". 
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Because the Hebrew letter 9 interchanges 

with the l e tter P, I be lieve that that the 

root ~DV ; ~PP = to twist, to bend, to bend 

out of shape, to pervert, to be crooked . 

crooked= dishonest . a crook-= a dishonest man, 

a thief . 

I believe that the noun ,7')9)) = II crookednes s II , ... : ... 
and is an abst r act feminine noun with a 

concrete meaning . Thus , th i s abstract noun 

,7;f.l{ = a crooked man , a dishones t man,a crook. 

Another example of an abstract noun with a 

concrete meaning i s; 

Isaiah 3;25 ,. t70;':J!-':l 7!!Ti'l::2f ~ .) ':JD ! :li!P 7.'!J.? 
Your men will fal l by the sword, and your warriors 

in the tattle. 

The abstract feminine noun ml::2J ="warrior" , a 
7' } 

concr ete meaning • . 
The root il!l> = t o be straight, to te q:ri.gJt, 

to be normal . 

Who i s the crook or the thief? It is the 

king of the Chaldeans who is the dishonest 

man because o f h is i nsat iable lus t to conquer 

land t hat does not be long to him. 

Israel is compared to an honest man who 

lives with h is trust in God . 

Pa r t 4a portrays the thief , t h e crooked 

or dishones t man . 
Par t 4b portrays the honest man. 
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Behold the crook whose mind is not normal 

• n'n' 7nJ'7~X~ p'7Y7 
',,. ' .,. ";" . -

But the honest man lives with his trust. 

In the NEW TESTAMENT, Paul reinterpreted 

the second part of this phrase for his theo

logical doctrine of justification by faith 

in order to abolish the observance of the 

Mosaic law in Christianity, by replacing 

works with faith . 

In Galatians 3:11 it is : 

Now it is evident that no man is justified 

before God by the law; for "He who through 

faith is righteous shall live". 

In Romans 1:17 it is: 

For jn it the righteousness of God is 

revealed through faith for faith; as it is 

written "He who through faith Is righteous 

shall live" . 



ISlirrs 71:6 

Scholars 
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. 
, T 7 J 

• 7 '1JIl 'n~vn 7; 'r T J 

hold that the word 

puzzle. The phrase 'T 7..1 nnH ~IJN ... 
as: 

nnx 'lJX 'J!lJ13 70~ 'fOIX)] 7'~JI . . -; . ... . -":. . .. 
? T )'J is an unsolved 

• 
'JlDO has been explained 

.... !' • 

'''I11ou art he who took me out of my rrother' s bowels"; 

"Fran my rrother' s bosom you have been my sustainer"; 

"In the wanb of my rrother, you ~e my support"; 

"Thou art he who took me frem my rrother' s wc:mb"; 

"You have brought me forth fran my rrother' s wanb"; 

"you have been my portion frem my rrother' s wc:mb"; 

"Thou art my hope since I was i n my rrother' s body"; 

"Thou has set me apart fran my rrother' s wanb"; 

"Fran the manent I left my mother's wanb you have been 

my prop". 

'Ille word '! u stems fran the root r 7l = to flee, to 

escape , hasten away . The root T7J1 = to flee, hasten 

away , seek refuge, seek protection. 

71J = 71JJ = to seek refuge , to seek protectial. 

Til = a protector . God is a protector. 

ISlirrs 71:1 'n'DfT miT' T-l = In }Q.llH'H I s::ujIt pod:a::tim. 

ISlirrs 91 :9 '0f17.) mn' I71lH ':3 = Fl:r}Q.llH'H are 11¥ pod:a::to::. 

ISlirrs 46:2 I7DfTlJ ']~ 0'''7X= G:d is or pOl Ie ta. 

;100 = to seEk pods i im. I believe that the Septuagint 

had the oorrect interpretation. It translated 'Til as 

"my protector" . This verse should be translated thus: 

)030 'n:3fJOJ 7'':1J1 = I relied on you fran birth, 
'r iJ nnx 'fJX 'JlfJ/J= ¥ru az:e 11¥ podB ill fionl1¥ ~'s I::el.ly 

• PIJn 'n'Jqn p = I always praise you. 
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Psalms 22: 1 0 

Scholars have declared that the etyrrology of 'n1 
is uncertain. 'lbis verse has .been translated by sch0-

lars as: 

"But thou art he that took me out of the wanb: thou 

didst make me hope when I was upon my mother's breasts'; 

"You drew me fran the wc:mb, made me secure at my 

mother's breast"; 

"Yet thou art he who took me frem the wcmb, thou didst 

keep me safe upon my mother's breasts"; 

''Upon thee was I cast at birth, fran my mother's wanb 

thou hast .been my God'!; 

"Fran birth I was cast uoon you; fran my mother's 

wc:mb you have .been my God"; 

"Yet you drew me out of the wcmb, you entrusted me to 

my mother 's breasts"; 

"For thou art he that drew me out of the wc:mb; my hope 

fran my mother's breasts"; 

"For thou art my trust since I came out of the wanb, 

am my hope since I was upon my mother's breasts"; 

"For thou art he that hast drawn me out of the wanb; 

my hope fran the breasts of my mother"; 

"For thou art He that wrested me fran the wcmb; Thou 

gavest me my mother's breast",. 

"Yet thou hast .been my prop fran my birth, thou hast 
imbued me with hope frem the days when I lay an infant 

at my mother's breast"; 
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"Yes thou art He that took me out of the wanb that 

inspired me with trust at my mother's breasts". 

'Ihe l interchanges with the :J. 

'Ihe noun '!.~ = "power", stems from the root 

rT I j = to be strong, t o be powerful. 

I think that the root nu = nl:::J = to be powerful. 

I believe that the noun!!,.H = powerhouse. 

Powerhouse= One having or wielding great 

power . 

I think that ll~= "powerhouse ", is found in the 

following verse , Genesis 49:3. 

Comentators have divided this verse this way in 

their troo ... lationa: 

InH'e> .,n'I·Jl~ n'IlJ~"7 ., , , (!''='l fT nJ( ';'::J?' P ) In 

~TJI .,fT') 

I believe that it should be d ivided the f ollowing yay: 

1 n ~ ill ., n '1' .,j ~ n' I!I H ., 1 I'i 1I i7 n ~ I· i::J:l 1:! f ~ 1 
~rJl "I"') 

Instead of translating it: "Reuben, you are my f irst 

born, my might", it should be translated: "Reuben, my 

first born, you are my powerhouse". 

nnH = you are my powerhouse. 
T- . 

Fran the root n1)' is derived the noun m = rT!J = 
powerhouse. 

I D:J lJ ~ n)' n n ~ • j = For you are my powerhouse fron 

my birth . 

"lJX ."., .: ~j1 . . , 
breasts . 

protector at my mother's 
" • D:J lJ= a protector . : -
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J 011 

Psalms 48:14 11) 'n) O;}:J!> 
'4f .. . : •••• • 

l1'niJIl,K 
"." -

o 7 hnK ,077 ) 0779£n /Jill) 

This chapter deals with the beauty and 

security of Mount Zion, one of the hills upon 

which the city of Jerusalem was builto 

What does the hapax legomenon 07JpJ mean? 

Scholars have stated that this word has no 

sat i sfactory interpretation and that the mean

ing of the Hebrew is uncertain . 

The root J 011 has been explained as: "to scan~ 

"to discriminate", "walk through", "be high", 

"pass between", "look at", "mark off", "fix 

the limits of", "raise up", "traverse", "to 

go to and fro between", and "to furnish with 

pinnacles and turrets". 

,7'n ,oJfJ7X 07.109 has been interpreted as: 
T'" :- :-

"walk through her palaces" 

"consider her palaces" 

"survey her fortresses" 

"go through her citadels" 

"pass her palaces i n review" 

"go through its citadels" 

"raise aloft her palaces" 

"survey her palaces" 

"distribute her houses" 
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"examine her citadels" 
"observe her pa.laces" 

"march through her pa.laces" 
"the depth of her bulwarks" 
"view her citadels" 

"distinguish her citadels'~ 

Some have proposed to emend the text to 
read: IJ)O!! or 17,'!!. 

Some verbs connoting "to cut" also mea.n 

"to think". 

thought 

H,~ ~ to cut, to think. 
to shape, to think . 

PO!] (Akkadian pasaku= to cut), 

to decide. 

ITJ = to cut, to decide 

I think that the root JO!] ~ PO!! = to cut,to think. 

The Psalmist speaks of remembering Zion and ~. 

P.;alns 137:1 • li.y nx -73"7':U:J .7J ':xJ 0.1 7J':lIIi . ot! ~:J:J ni"7nJ ~JI .- : ~:. -.,. ~. r .. 
P.;alns 137:6 . 0~1!;'"7' nH • • • - ::)7:17 H 0 ox ':;7T~ 'J1~ p:J7n . "r: :" ' . _ .. 

= n':J'fT':J o.:J~> ·7n'l!f T "- : '.': ~ . 
Remember its wall 

~ JP,{.7 JlJ71!. ·7J~£ 

Think of it s citadels 

-. ]i,fTH ,i7> ·7'!!Dn nm> -: 
That you may tell it to a next generation. 



Job 39 : 30 

'!his verse 
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. X", /1'; /1' »n .,ril(:1..' /17 -1 JJ ~ JJ ' 
po • t"'_ - -- T S - : 

has been interpreted thus: 

His young ones suck up illood,and where the slain are, 

there is he. 

His young ones extract blood, where the slain are , there 

is he. 

Anj his young lick up the blood, wherever there are 

dead l:xrlies, there he is. 

Her young ones also swallow down blood , and where the 

slain are, there is she. 

Her young ones also s uck up blood, and where the slain 

are, there is she . 

Her nestlings also gulp down blood, and where the slain 

are, there is he . 

His brood gorge themselves with blood, and wherever 

the slain are , there are they. 

Bloodthirsty her brood , and where the carcass waits, 

waits she. 

She feeds her young on blood , wherever men fall dying, 

there she is. 

Her young ones shall suck up blood , and wheresoever the 

carcass shall be, she is inmediately there. 

Anj his young ones =11 themselves in blood, and where

ver the carcasses may be inmediately they are found. 

His young gulp blood, where the slain are, there is te. 

His young ones feast on blood, and where the slain are, 

there is he . 
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That its brood may be gorged with blood, and where the 

slain are, there the vulture is. 

::rtrls verse i s also found in Matthew 24:28 and 

Luke 1 7: 37: Wherever the body is, there the eagles 

will be gathered together. 

What does the hapax legomenon ·7 J/)J/' mean, 
: - : 

and what is its root? This text has been 

explained as a scribal error, and in the 

absence of cognates, emendations have been 

proposed . Grammarians thought it should read: 
·1 J/ J/ i ~! ,.1) J/ ) 11 ~ ,-1 11 ~ 11 ) ~ ,01 11 !> 11 !>. and '7 J/') • , -. - : - . ~ : -.. :--: .,. 

They say that its root is J/1),1I1I) or !>7J/which 

i salsorela ted to Arabic J/:n= to lick, lap up. 

I believe that the root is P~P~P!>J/~1I1I)=PP~: 

to lick, lap up . The letter P interchanges 

with the letter v. 
The eagle builds his nest high on a peak 

of a mountain and,with his sharp vision , he 

i s able to spot food in the depth below, The 

young eat flesh and lap blood. 

(Aramaic),nX= '~H( Hebrew) = place -- " .. -
: D7 '7 P~P? 7n"DX7 r :-: '1": .... ; 

And his nestlings lick blood 

And in a place of dead bodies, 
he is there. 
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In Biblical Hebrew, and in other Nor1:hwest Semitic 

languages, Phoenician and Ugaritic, the infinitive 

absolute is used in place of a finite verb. It is used 

adverbially together with a finite fODD of its own\ab, 

to add emphasis to the previous verb . 'lbe infinitive 

absolute after its verb, strengthens the idea of contin

uity of action. '!he use of the verb 1';,7 to go, followed 

by i ts infinitive absolute, expresses the idea of con

tinuance of action . The infinitive absolute can follow 

or precede the finite verb of the same root = diffaaL 

root. We see a great variation in translating the Bib

lical Hebrew infinitive absolute when cx:JI1f2rlng the 

various English translations of texts in which it 

appears in the Hebrew Bible . I believe that it can be 

rendered in gocrl literal English in a unifoDD manner. 

Here are my translations to illustrate my point . 

Joshua 6 :13 Yipn1 1i';" "',7' ,hi( '7"i( 1';·,7 'lOi(D"' - ~ : ~ ~ . . , ; 

. n 1711 j I/I:J 

This has been translated: "blowing with the tr\JrIilets"; 

"and blew their horns" ; and "blowing the t:runpets 

continually" . 

My translation is: And the rearguard continually lIardaJ 

behind the ark of YHWH, and blew the tr\JrIilets. 

Judges 14: 9 ';'::nn 1 i ';,7 1'; '7 ,.; T . ..... -

This has been translated: "and ate it as he went 

along"; "and he ate as he walked'"; "eating as he went"; 
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"and went on his way eating" ; and "and went on eating". 

My translation is: Ar:rl he continually went and ate. 
. . 

Isaiah 19:22 . X7!J77 '1:1:J ']>7:1lJ nH ,77n' '1J.:J 1 
r: ~ -~ 

'!his has been translated: "Ar:rl the !.ord shall smite 

Egypt, he shall smite and heal"; "smiting and healing"; 

"healing as he strikes"; "he will first afflict and 

then heal"; and "He wil l strike them and ' heal them". 

My translation is: Ar:rl YHWH will continually smite 

and heal Egypt, 

Jeremiah 12: 17 . 72 X 1 "',I:J H urn • b ,7 nH ? n iJlI:J 1 
.• - . .,. . :-T: 

'Ihis has been translated: "I will utterly pluck it up 

and destroy it"; "I will Upl:-oot that people, uproot 

and destroy them"; " I will tear out that nation. tear 

it out and destroy it"; and "I will ccrnpletely uproot 

and destroy it". 

My translation is : I will continually smash and 

destroy that nat ion . 

1 Kings 20:37 . )iY!J.1 
- T " - rr --

I t has been translated: "Arrl the man struck him, 

smiting and wounding him"; "He struck and wounded him"; 

and "So the man struck him and wounded him". 

My translation is : Ar:rl the man continually struck 

a nd wounded him. 

Isaiah 3:16 .• 7:J:;'Jn qi!JD1 77'Ji7 T:- U T: r 
It has been translated: "tripping along with mincing 

steps" ; "and with mincing gait"; "mincing along as they 

go" ; "lllOVing with mincing gait"; "walking with their 

mincing steps"; and "walking and mincing as they go" , 

My translation is : continually walk and mince, 



82 

Psalms 126:6 . n':;:H 1'p 7 j!m 
7' ".~ ., 

It has been translated : "'lllough he goes along weep-

ing"; "a man may go out weeping"; "He that goes forth 

weeping" ; and "He who goes out weepW" . 

My translation is: He who <XJntinually goes ard weeps. 

2 Sanruel 5 : 1 0 . !I j 7 J 1 1 i !I,7 77 7 1!1, 1 
.". ..,. .. ~-

It has been translated: "So cavid grew stronger"; 

"cavid kept growing stronger"; "And cavid became rrore 

and more powerful"; "And David became greater and 

greater"; "And David went on and grew great"; "cavid 

went on waxing great"; and "cavid progzessed ard grew 

great". 

My translation is: And David continually proceeded 

and became great . 

2 Sanruel 3:16 .17:;:11 1 j >17 IfI!J7H lfnH 7!1'1 • y a __ 

This has been translated : "Her husband went with her 

weeping after her all the way"; "Her husbarxj walked 

with her, weeping as he followed her"; "Her husband 

went with her, weeping behind her all the way"; "Set 

off with her , and followed her weeping" ; ''Weeping as 

he went behind her". 

My translation is: Her husband continually went 

with her and wept. 

2 Sanruel 1 6: 13 . !I !I,,,? 1 1 i >,7 ...• 7!1·,7 'lIDI!l7 
--.- r .... 

It has been translated: "And Shimei went •.• ard 

=sed as he went"; "cursing as he went"; "insulting 

him as he walked"; "cursing as he went along". 
My translation is : And Shimei continually went •••. 

and cursed. 
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1 Samuel 6:12 • 1.v..l1 7,rr .1::J~,7 
T: .. : r 

It has been translated: "Lowing as they went"; and 

"Lowing all the way". 

My translation is: 'they oontinually went and lowed. 

Genesis 8:3 .:J irh 71 ~,7 ,,7xn )jI/J D'/J,7 '7:Jr;~7 
..,. ~ & \'-

This has been translated: "And the water receded 

steadily fran the earth"; "and the water always Ie eal 

more and more"; "and the waters returned oontinually"; 

"and the water receded in a oontinuous fashion" ; "and 

the water gradually receded fran the earth"; "the 

waters then receded steadily fran the earth"; "and the 

water always receded more and more"; and "and the w:rta:s 

receded fran the earth continually". 

My translation is : And the waters continually ra::eded 

and receded fran the earth. 

Genesis 8:5 

It has been translated: 

• 71 on 7 
r: 

"And the 

71 ~iT -"iT D'Dn7 or .,..-
waters continued 

to abate"; "and the water oontinued to reoede"; "and 

the waters went on diminishing"; "and the water re eW 

steadily"; and "and the waters decreased oontinually". 

My translation is: And the waters continually re eN 

and receded. 

iT'iT = to fall, to recede. 

Ion ~ to decrease, to recede. 

Genesis 8:7 . :l 7 eh N 7 Y' NY" :J7"P,7 nx n~"I" 7 
r r - ... - .. ... 

This has been translated: "And it went to and fro"; 

"and it kept flying back and forth"; "which went this 
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way and that"; "i t kept going forth and retu

rning" ; and "and it continued fly ing to and 

fro". 

My translation is: And it continually went 

out and returned. . 
Genesis 12; 9 . <7::1.J ~,7 JJ 7 OJ 7 77;17 O'7::1.H .vO? 7 

... T; 1""" - _.-

This has been translated: "And Abram jour-

neyed on, still going toward the Negeb";"And 

Abram journeyed by stages towards the Negeb"i 

"Abram continued slowly southward to the 

Negeb, paus i ng frequently"; and "And Abram 
advanced always southward". 

My translation is: And Abram continually 

journeyed and journeyed southward. 
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HASMONAEAN ( • • 
' j' D~~ ): ORIGI N & MEANING 

In the year 167 BCE, the priest Mattathias came 

upon the stage of history. He belonged to one of the 

most important priestly orders in Israel , the Joarib , 

known originally a s Jehoi arib (1 Chronicles 24:7) and 
Joiarib (Nehemiah 11 : 10) . He moved fron Jerusalem to a 

town 1 7 miles away called Mcdein. 

Josephus, in h is JEWISH ANTI<pITIES (12.6 . 2), told 

how officers of the Sel eucid King Ant iochus IVEp4::h:mes, 

came to the village of Modein "to cc:mpel the Jews t o 

carry out h i s ordinances , and they ordered the inhabi

tants to sacrifice as the king had ordered; and as 

MATTATHIAS WAS HELD IN ESTEEM • •• they invited 

him to be the first to sacrifice - for , they said his 

fellow citizens would follow him ••• but Mat tathias 

refused to do so, saying that even if all the other 

nations obeyed the c:cmnands of Antiochus ... he himself 

and his sons would never be persuaded to abandon their 

native form of worship . But Mien • • . one o f the Jews 

came forward and • • • sacrificed • .• Mattathias in rage 

rushed upon him with his sons •.. and cut down the man 

himself , and also made an end of Apelles, the k i ng's 

officer . • . together with a few o f his sol diers ; and 

after pulling down the pagan altar , he cried out, 

'Whoever is zealous for our country ' s laws and the 

worship of God let him cone with me! ' " 

Mattathias then escaped to the hills together with 

his five sons , Johanan , Simon, Judah , Eleazar , and 



86 

Jonathan, and organized a large anny to resist the 

religious persecution by the Syrian Greeks and their 

Jewish sympathizers. '!his later became a national 

movement for independence. 

What is the origin of the word ''Hasrnonaean'' ('l7Dr!:!)? 

Josephus, in his JEWISH J\NTI~TIES (12.6. 1 ), wrote 

that,"At this time there was a man living in the villag> 

of Mcrlai in Judea, named Mattathias, the son of .}:aLles, 

the son of Symeon, the son of ASAMONAIOS, a priest 

of the course of Joarib and a native of Jerusalem". 

I MAOCABEES (2:1) gives the same genealogy, rut anits 

the word Asamonaios. "In those days Mattathias, the 

son of John, son of SiIoon, a priest of the 5a1S of 

Joarib, moved fran Jerusalem and settled in Modein". 

I MAOCABEES was conpiled in Hebrew in Israel during 

the reign of John Hyrcanus (135-104 BCE) and revised 

during the decade after the destruction of the Tenple 

of Jerusalem in 70 CE. 'lhe Hebrew text was still avail

able during the fourth century CE, rut was subsequ:ntl.y 

lost . Its author portrayed the descendants of MIttathias 

as the family divinely ordained to save the Jews fran 

the Hellenistic Syrians. 

'!he Hebrew text of I MAOCABEES was known to and 

utilized by the Tannaim, or early rabbis, and the early 

Oturch Fathers . '!he tenn "Hasmonaean" is found in the 

works of Josephus and in Ralbinic literature, rut is 

absent fran the text of I Ml\.0CABEES. 

According to Josephus, in his JEWISH WAR (1. 1 .3) , 
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llsamonaeus was the father of Mattathias, but i n his 

JEWISH ANTIQJITIES (12.6.1), Asann"laios was the great

grandfather of Mattathias. In JEWISH ANTICUITIES (20. 

8.11), Josephus spoke of "the sons of Asamonaios". 

In the Mishna, the rabbis called the sons of Matta-

thias , ''Hasroonaeans'' ( , J 7'1Jein ' :"l ) • 
- : - ··1 

'J3N nN 'J ir.JI!jn 'J!! ,tJJ ,7:J n'J79Y n'"71tJ - : - .... : 
.7" 'j)tJ ,yp'~0 ":l10 

( 7 ;o~ N ;n9 ,n'77~ , Cl:Iltrid;p,I8B.J , h men" ,I7Jm ) 

'Itle Targum Yerushalmi for 1 Samuel 2: 4 mentioned 

the dynasty of the Hasroonaeans ( o'xni:Jllj'n n'!l ) . . r :- .. . 

. . 
11") 77:JJ)n' • 7 ,~)" 7 H17 'XJ 7lJT!Jn n':177 • 77 "I3n' 

: -
• 7"1':JJ7 7'OJ 

Eusebius (263-339 CE), in his ErCT·SSIASTICAL HIS'IDRY, 

cited Origen (3rd century CE), who wrote that there 

was a book outside the Hebrew canon dealing with the 

history of the Maccabees, whose Hebrew title was 

SARBEIH SABANAIEL. Scholars claimed that this was the 

Hebrew title of I MACX::ABEES. Trans=ibed into the Heb

rew alphabet, this title would be )N 'JS70 n'3 790, 
". '-"T'- • • 

connoting "Book of the Dynasty of God's Resisters". 

'!his name has been interpreted tYJO different ways. 

Since I MAa:::ABE:ES glorified the Maccabean dynasty, this 

title, viewed by pro-Hasmonaeans, meant "resisters for 

God" , but when viewed by anti-Hasm:ma.eans , it was a 

IlkJCking title connoting "resisters against God". 
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Sane have explained SARBEIH SABANAIEL as a =rruption 

and misunderstanding of 0 'XJ )Dr," n'2 790, "'!he Book 

of the House of the Hasmonaeans". 

Another interpretation is that the original reading 

of Origen was, Sfar Beth Sarachai El, "'!be Book of the 

Dynasty of the Princes of Gcd", which was =rrupted 

fran Sfar Beth Sarachai Israel f "'!he Book of the Dyn

asty of the Princes of Israel" . 

In the Hebrew chronicle, YOSSIPCN, ocmpiled in 

Italy in 952 CE, the descendants of Mattathias are 

referred to as Hasmanaeans. 

0.7 X~11 "n7DI1~D7 7'n7772l7 1177fT' '727 7n') 

'J2 190 ~.111 ,I'"lll 72 907' 790 ~.11 O'27n~ 

•• • 0 'NJ ,'"Pln,7 
• r 

• )Jan TO • )978 .D'~""' .IOJ~9 777 menl1 71iJ'~f' 700) 

( 708 71lJ)) • )~ 

S::holars are uncertain about the origin of the word 

~,b~g, and no satisfactory meaning has been 

offered. Josephus derived it fran the name of the 

great-grandfather or grandfather of Mattathias. sane 
CXlllletltators maintain that the family of Mattathias 

originally came fran the towns of Heshmon (Joshua 15:27), 

Hashmonah (Numbers 33 :29-30) , or Hashim (I Olronicles 

8: 11). 

In Josephus and in Rabbinic sources, the d:s:eilits 

of Mattathias are called 'n;"/,, 'J!! or 'J ,'min n'!!. - - ... : - - ... 
From this arose the adjective HaSlOClnaean. Hasmonaean 

is incorrectly taken to be a family name. 
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It seems that "Hasmonaean" is an epithet cx:mnoting 

"princ.E!" . 

Another opinion is that this epithet is a ocmpound 

word c:x:IlipOSed of the Hebrew root "rID (to anoint) and 

7DII} (oi 1 ). Accordingly, it would connote "one anoin

ted with olive oil". I do not believe that this is a 

cx:rnpound word. '!he Hasm:maeans were never anointed by 

anyone with oil. Why use a word for a ceremony that 

never took place? 

'!he epithet Hasrronae is not trentioned in the text 

of I Maccabees , wri tten during the reign of John 

Hyrcanus (135-104 BCE), because, at that time, it had 

not yet been applied to this illustrious family. Most 
probably it was applied to this ruling family during 

the reign of his son Judas Aristobulus r ( 104-103 KE), 

for he was the first of the Hasrronaean rulers to take 

the title of king . When this happened, this epithet 

was then applied to the whole family going back to 

Mattathias . 

It was easily applied to Mattathias because of his 

h igh priestly position which he occupied in his time . 

In 152 BCE, Jonathan was made high priest by Alexander 

Balas , the Syrian pretender to the throne. I Maccabees 

10:20 stated: "And so we have appointed you today to 

be the high priest of your nation; you are to be called 

the king' s friend (and he sent him a purple robe and a 

golden crown) ••. " 1 Macx:abees 10: 62 told: "The king 

gave orders to take off Jonathan's gartrents and clothe 



90 

him in purple, and they did so". And again in I Ma=a

bees 11:58: "And he sent him gold plate and a table 

service, and granted him the right to drink fran gold 

cups and dress in purple •• " 

In 141 BCE, at:a. large assembly of priests, people 

and elders of the land, his brother Simon was declared 

the high priest and ethnarch forever "until there 

should arise a faithful prophet" (I MaccaOOes 14 : 41). 

King Demetrius conf:imed him in the high priesthood and 

made him one of the king' s friends (I Maccabees 14: 38) • 

It was also decided that he should be clothed in pnple 

and wear gold (I Maccabees 14:43) , a prerogative of 

Hellenistic royalty. It was also forbidden to the p=rple 

and priests to be clothed in purple or to put on a <pl.d 

ruckle (I Ma=aOOes 14: 44 ) • 

A new dynasty was thus established, with political 

and ecclesiastical authority. In short, Simon had the 

status of a king without the title . His powers were 

monarchic because of the purple robe and gold he wore. 

He did receive the title BAR AM EL, "Prince of the 

People of God", at the large assembly of priests and 

people (I MaccaOOes 1 4: 28) . 

In 139 BCE, the Reman Senate recognized the new 

dynasty, and in 138 BCE, Siroc>n was endorsed by King 

Antiochus VII. 'lhe history of the Hasmonaeans as a 

d:ynasty thus begins with Simon. The family ruled until 

63 BCE, but was praninent in Judea until 37 BCE. 

O,UJ 7"!Jm"n connotes " ... -'~". In Tannaitic literature, .".,.. ~_ ~~~ 
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The word D'!'2f"rJ (Psalms 68:32) is rendered by Origen 

as Udignataries". In medieval Hebrew literature, the 

princes of the Onlrch, the Cardinals, were called 

D'JIJPJn, so stated the Hebrew grammarian of the 

15th centw:y, Elijah ~ur • 

•••• D'JIJlo"rr D')IU'7"1i!.!7) 7 '"1tp D'7J)j~" D'77n',7 .. -:-
••• 7::1 nil) 77n) 7::1'''0 j177' ':I'H7 

(leaf 39:>-363.,B3sle • 1601 • "1710 lrT')H'J '.Jrn7 7!10) 

Purple in the ancient world was the insignia of 

power. "Purple" refers to hues ranging fran red to 

dark purple. Purple dye was first extracted fran the 

murex shell in Minoan Crete in 1699 BCE. In ancient 

Egypt, as the Nile River rose in flood, it tw:ned 

green, red, yellowish, and then blue. Duri ng the dyeing 

process, startling changes in color took place, and 

the fluid fran the murex shell behaved almost the same 

way as the Nile, turning green, yellow, and blue,before 

its final fixed purple. Shell purple was considered a 

nobl e and sacred color, emblematic of the ~ of the 

gods. The Phoenici ans cornered the dye market and 

'Iyri an purple became famous in the Mediterranean. In 

the neighborhood of 'Iyre, great accumulations of 9'e1ls 

o f purple producing murex have been found. As early 

as 1500 ECE, NUzi texts indicate that purple dye was 

prooessed there. 

Clothing was dyed in different shades of purple, 

the more important the wearer, the deeper the shade. 
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Purple gannents were made for the king, queen, crown 

prince, and ministers of the court. 

'!he name canaan ( 7JlJ:!J ) is derived fran Akkadian 
--; 

KlNAHHU= red- purple wool. Thus Canaan (7JlJ3 ): 
~ --: 

the country exporting red -purple wool. 

'!he name PHOENICIA is derived fran the Greek phoen.i.:c = 

red-purple. 

Blue was a variety of purple. 

n~~~= blue-purple. 

The prophet Ezekiel described Assyrian governors 

and oc:mnanders clothed in blue- purple for their 

military operations . 

Ezekiel 23:6 .D'JJDI nm!J n'x:m >15:z~ .,. ~ .... ; .. ,: 
7,;n!i = poq:tlyra (Greek). 

red-purple. 

purpura (Latin)= 

When Xerxes made Mordecai a courtier, he clothed 

him in blue-purple and red-purple clothing. 

Esther 8: 15 

. 7~~ 119 1'1:1 7',::ml /,!117J :1rTT n,oJ/I Hnl n~~'l 

And Mordecai went out fran the king' s presence in 

royal apparel of blue- purple and white and a large 

golden crown, and a robe of linen and red-purple . 

n(?!l (Akkadian, TAKU:IU= blue-purple ~l) is related . . 
to the adjective TAKLU = oonsistent, fast . '!he dye 

maintains a highly consistent or permanent hue. 

Tekelet was very costly because it required great 

quantities of snails to produce even a gram of pure 

pigment. For this reason, tekelet was reserved for 
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royalty and for cultic vesbments. 

Purple was prescribed fo r the sacred vest

ments of Israel's priests, blue-purple, red 

purple and scarlet colors. 

7"7i!J '71:2 ,i!.o.v 'JIbi1 nj)':nn1 7fJ)' "INi1? n'.J;mt7 7lJ' 
-1" 

When Judah the Maccabee defeated a Helleni

stic Syrian army he seized their purple cloth. 

I Maccabees 4:25 "Then Judas re turned to 

plunder the camp, and they seized much gold 

and silver and CLOTH DYED BLUE AND SEA PURPLE". 

In the New Testament, Roman soldiers dressed 

Jesus in a purple robe. 

John 19 :2 "And the soldiers plaited a crown 

of thorns, and put i t on his head and 

arrayed h im in a PURPLE ROBE." 

John 19: 3 "they came to him saying, "Hai 1 , 

King of the Jews!" 

Hellenistic monarchies retained an entourage 

of vassals and advisers whom they honored 

with dist inctive purple clothing. 

The high priest's garment the ~ (7Wn), 
" a lso contained blue-purple ( n'.JJn ) and red-.: .. ; 

purple ( 
psalms 

7 fJ). "IN ) • .,..,. : -
68:32 .D 7 7:Y/J • 

Princes shall come from Egypt. 

Some commentators also interpreted the word 

D'Jr.Jwn as " nobles", or "ambassadors", but that 
.-~-
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wouldn't make any difference because high government 

officials wore purple clothing. 

I believe that ; the Hebrew word ., - . 7" wn stems -:-
from the Akkadian HASMANU ( ·7)IJp{a. 

~ -. ) = blue. 

Since, in reference to wool, blue was a 

variety of purple, 7IJwn = blue-purple • .-,-
The nob les and h igh off icials were called 

• O'!Qfa because they wore purple clothing . 

7i,,~n=7E~~ = a wearer of purple clothing, . . 
a noble. 

, J ;"in or ,~o i"pjn = wearing purple clothing. - - - ,-
The Hasmonaeans were given the right to 

wear purple clothing and even Mattathias, 

the priest, who had a top position, most 

probably wore purple clothing . 

The Hasmonaeans were high priests, kings 

and high government officials, who wore 

purple clothing . 

The Hebrew epithet for the i llustrious 

Maccabean dynasty that wore purple clothing 
• # # • 

was HASMONAEANS, a'J7IJ~n or D'XJ7"Dn 
.- • 1/ T :-
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THE SAMOVAR OR BOILER AT THE PASCHAL MEAL 
on'fJ - " 

lnx n?~~ n1)~jx ~'n~ n'7q~n 'nD 

a')~lx7 7>n an'JD nx a'~Din 7)H 
; .,. ... :- .. : 

a'>~'H7 7>n an']D nx a'~D7n 7)X7 

• J)3/JX~ on' lJ.7 7 - .. -: 
('lIE MIl:JN\ CN WiI(}f 'lIE B"lESTINIJlN 'INMD RSIS .I:y WJI.IaE. 

GJJt:r.i.d:};, 1883. 'Da lale Ie:ahim, vn, 13) 

'lhis is my translation and interpretation: 

'Tho ass::x::iaticns WIich wate w.t:in:;J (ttcir B:Isd al latt:s) in Q'E 

'lte!:e 9n;Jd tum tiEr fa:Es this Io8Y am Eat, 

AU t:h:Ee Snlld tum tteir fa:Es t:mt Io8Y am eat,. 

AU t::I'E BOILER is in tie JIlictlle. 

In Jerusalem, during the days of the Seoond Temple, 

associations existed for ~rtant religious duties, 

including the celebration of Pesach and eating the 

Paschal lamb . Israel in the first century C.E., had 

nany such associations. In Rome too, workers belonged 

to collegia or associations, which provided a hall for 

their members, cared for the sick, and arranged for 

celebrations and feasts . Among the Pharisees and the 

early Christian OClUmmity , as well as in the other 

ils&lCiations , partiCipation in cx::mnon meals, was an 

important aspect of their activities . The association 

yave the member a feeling of social importance and 

satisfied his need for direct involvement in a 91."OUP 

larger than his 01<.'11 family . 

In the Bible, the Paschal lamb Wi3.S eaten only by 
the in:rnediate family , while in PLarisaic Judilism, tlle 
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Paschal lamb was eaten also by members of an ascrciatial, 

a::rnposed of frierrls or associates representing a new 

am larger family . 

Scholars have interpreted this Mishna to mean that 

there was anI y one paschal lamb am one waiter for both 

associations, assuming also that this waiter took food 

in his mouth at one association and ate it at another 

association . 

I believe that this Mishna deals with two ~ 

each having its own Paschal lamb am its iooi vidual 

waiter, while eating their l ambs in one rocrn. '!be 1oBita:" 

was not permitted to eat with the association that he 

served food if he was not their member. He CXlUld only 

eat with an ass=iation of which he was a member tecas? 

no member of an association may eat in two places, or 

with another associ ation . 

'Ite iDiler (t:T7'7J ) ,made of metal , am sanetimes of clay, 

was placed i n the middle, between the two associations 

eating their Paschal lambs . Scholars claim that the 

boiler was utilized for heating water for diluting the 

wine drunk at the Paschal meal. 

Was the ooiler used only for mixing warm water with 

the wine? I believe that we learn fran a Mishna that 

the ooiler was used for another purpose too . 

•••• n11n:J ~a/)!J I 'JD~ ~~P:Jr7 (7 
.... -:- .. -: 

•••• n11nl r7YD I'JD~ IH':Jr7 (2 ..,-
( W. H. Io..e aiit:ia1 J ;D~t7 , '1'E!v P1D ,rJ·tTO!J .7JI!ID) 

1) They brought before him, he dips the lettuce •..• 
2 ) They brought before him unleavened bread & lettuce .. 
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Scholars hold that "they brought be£ore him" in 

verse one, refers to the table, the food, the lettuoe, 

or the seasoning for the food. We see fran the phrase 

in the Mishna that "he dips the lettuoe" ( n77":J '';'OD) , 
~- .. -: 

that it is the lettuce that has to be dipped. 

Fran the Jerusalem Talmud we leatn that lettuoe 

has to be dipped twioe . 

• (PDP]') '3P) n7.!.":J ~.~E? 7'"1:!1 : 11";' '~"1 ori:J 1'I;2;i!! .. .. . . 

(1Ep:::int C£ 7944 • ;>"11" J • J "1:JD':J 

'lte mllFghm c£ sdolars in tte nne c£ R3I::bi. 'tUsen (3Irl a:n

t:uty CE. /1rn:xa of. Israel ): ere nust dip tte let:tu::e Tho t::irn;s. 

Why did the Iettuoe have to be dipped? Rabbi Papa , 

a Babylonian Amora of the 4th century C.E. ,whose view 

is recorded in the Babylonian Talmud, enlightens us 

concerning the reason for dipping the lettuoe. 

? '; "D; i1'JJ.1P/!J~ 7'7:1 Non >lUT ;r;PfJ JlDf) :I'IDD ::Z7 7DH 
~-

Said R3I::bi. B:Ip:l: l'I'lfer fron this, ttat cre nust dip this lettup 

ta-a J9? of. tte w:nr5. 

This means that lettuoe had to be dipped because it 

contained wonns. What was the lettuoe sul:rnerged or 

dipped into? 

Rabbi Arrrni, an Amora of Israel who flourished in the 

third to the beginning of the fourth oenturies, whose 

view is cited in the Baby Ionian Talmud, held that Jettup 

contained worms and had to be dipped into hot water in 
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order to get rid of them . 

• ••• • NO"7 H9P 'DH '.17 71lH) ,N9P OUID 'Ill! '.17 71lN 

. 'D?Dq )"~7j7 HDP 

( N. 70P, '7'W P79.0>n09 • ,~.1.1 77lJ~n) 

s:u.d RltlJi. mmi.: OJ. axn.rt: cf. w:ms. 1rd RIIiJi. Amti. said: 'llE 

w:JJlS eX Jet-tlXE (are a:llilea lel) ... t:te wxns ct: all of ttan i:¥ 
hot water. 

Thus, in order to make lettuce edible, it had to be 

dipped into hot water to remove its ToQDIlS. 

When the Mishna stated that "they brought before 

him", it meant that they brought before him hot water 

fran a boiler ( on'D ). 
Then the diner dipped the lettuce into the hot wat€l' 

to remove its worms. '!he Mishna didn I t mention the hot 

water because it was such a CCllmOIi practice and so 

well-known then that it was taken for granted that 

people would understand what the Mishna intended. 

According to Rabbi Hiyya, a Tanna of Israel of the 

second century C.E., one could prevent stanach illness 

by dipping vegetables regularly to get rid of the 

worms. 

)'J7 Hrp O'1!.'l ')7" ,'),) N.1· H)" {1:1j,11 :H"" '7 'In 

• ~., .10.1 

( H , 'J), pDJ JDOD ,').1.1 n lJ~n ) 

We see that the boiler was used not only for hot 

water for mixing with wine, but also for dipping the 

vegetables in order to make them edible by eliminat.i.rg 

the worms that inhabit these vegetables. 
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WHAT WAS THE ORIGINAL ORDER AND NUMBER OF 

QUESTIONS IN THE PASCHAL MEAL? 

During hls presidency, Rat-ban Gamaliel II -of Yavne 

(80- 115 C.E.), aimed not only to replaoe the defunct 

centralized sacrificial cult with a non-sacrificial 

prayer servioe, rut also to halt the inroads of advan

cing Pauline OJristianity, by providing all Jews with 

an official and authentic interpretation of the Pesach 

festival's ceremonies which ~ld offer solaoe and hope 

for the Jewish people in their relationship with God, 

by enJFha.sizing his eternal covenant with them. 

In the years 80-86 C.E . , the Festival of Unleavened 

Bread was renamed the Festival of Pesach, and aPesach 

liturgy or Haggadah was created for the Jewish people. 

By New Testament times, the Greco-Reman manner of arra

nging meals or banquets, was well-known to the Jews in 

Palestine. At a symposium, guests reclined on sloping 

=uches around three sides of a rectangular table on a 

l ow pedestal, with the fourth side of the table open 

for servants to serve the foods. '!he servants or writers 

brought in a table-top on which the meal was already 

arranged, and placed it on legs standing in front of 

the guest. Each oouch had rocrn for three persons to 

recline on the left elbow. A full Reman dinner party 

consisted of nine people with three couches ( tricJirtia). 

In the Reman symposium, the there for discussion at 

the banquet, was put in the form of a question ""([ffi l il'g 

as an i ntexrogative sentence, and many questions dealt 

with the subject of food. Likewise, an intenogative 
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sentence was included in the Pesach Haggadah, read at 

the Paschal meal or l:anquet, which introduced the theme 

for the questions about food to be asked. 

'!be interrogative sentence in the Haggadah i s: 

In')')n )3~ nTn n)')n nJRWJ n~ .. . "." r- :· -
What is different this night fran all the nights? 

'!he flaggadah is not mentioned in the Bible, for it 

was created in the pericd after the destruction of the 

Temple of Jerusalem in 70 C.E . The second extan_t 

Rabbinic source which mentions the questions asked at 

the Paschal meal, is the Mishna Pesahim canpiled at the 

end of the second century C. E. In the earliest SJJ:Vi\tin:J 

manuscripts of the Mishna and the Haggadah, there are 

three questions that are asked during the Paschal meal, 

according to the order of the meal. 

What was the order of the Paschal meal during Temple 

days? It was a single course meal, consisting of unlea

vened bread, bi tter herbs and a roasted whole Paschal 

lamb. 
'!he Paschal lamb was eaten as the last item in the 

main course in order to be the food that satiates, as 

sta ted in the following Mishna. 

"~'"n n~~H) nn'n n££" DP nH~n "J'ln ']n 

. JI::zl!l) nO!Jn ~~H'" ' 7 ~ -~.-

(fEp:irl; c£ N.Y., 1944 .1523-4 

The order in which foed was served can be derived 

fran the following statement in the Mishna. 
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•• • n7TIT:J. >.lDIJ "3D> 
.~. ~- " 

7'H':UJ rJ7/7lJ::Z 1 ••• n077n7 n 7 T TTl iTYIJ "39> --- T-. . 
. n~fi~ 1 D·7J 

(MiSra CbEc Rmm (r:e R:ssi 138)~, 1970. 
( .: ro~7 • "'W ;n9 .o·no9 

fN':li7 (1 

:'X"':J/7 (2 

7 '3!J> 

In the third quarter of the first century C.E.,the 

Ranans added to the banquet a first course consisting 

o f appetizers, before the main course which now became 

the second course. This Mishna reflects the Rcrnan al5!:nn 

of having appetizers as a first course. Verse one of 

this Mishna lists the appetizer (=the lettuce n 7 7 n ) 

as the first course, before the main or second course 

of verse two. We see fran verse two, that the order was 

originally unleavened bread, bitter herbs (lettuce), 

and the Paschal lamb ( nOD >I'J 19 7J). 

After the destruction of the Temple in Jerusalem 

in 70 C.E., the order of service became:appetizers as 

the first course, followed by unleavened bread, bitter 

herbs (lettuce) and roasted lamb, as the se=rl course. 

I n those days, lettuce, fruits , rice, meat, eggs, 

and fish, served as appetizers for the first course. 

I t was cust anary to eat three appetizers. Fran the 

Tosefta , we notice that guests ~e not permitted to 

enter a banquet aLter the third appetizer was served . 

• 03:iJ'> n~ iii 7 ; > 7'X nix1!J79 If>e; 7nH H3.7 .,. : .. ~: - .,. 
He who canes after the three appetizers has no right 

to enter (the banquet) . 

• >"1Jm1,77Y. 1IJ nm fII(lJ ,7J'17 V7197J1 7' ':uo 'D )jI iI11!J07n n."1 nl:n::l) 

( 7963 .o'>PJ17· 
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In our Mishna, lettuce (n.~:!!!) is the onlyappetizer 

mentioned , which was eaten i n the first course, and as 

a b i tter herb in the second course. Thus, lettuce was 

eaten twice. Lettuce had t o be dipped into hot water 

before eating to rerrove the wonns. For this reason, 

the question about the eating of lettuce twice, became 

known in the literature as the dipping question (!I-U!? ) 

When the questions for the Paschal meal were insti

tuted, there were, a=rding to the Mishna, only three 

questions . 

Mishna Codex Panna (De Rossi 138) , written in 1073, 

in southern Italy, mentions three questions in the 

following order. 

'nl!J 17m ,7)'),77 nnll 0))9 7 '~~£'! .UK ni'p),7 ).:7:J1!J (7 

.0'D))9 

7~".:7 ,7717 n)'~m7 nYD7 VDn 7')~711 -7)11 n7)')17 !>.:7:J1!J ( 2 

• ,7:/ /'J 
r-

!> 1I1'7:J1J7 i>1!>" '!>Y 7"":J 7').:7111 ·7))( n')'~m !>.:7:J 1!J (3 

. '!7:/ 7)7.:7 17717 17~") ,7 
• 

( 7 '-0>'7, 'l'l!JJI P19 ,O'fT09 ) 

1) For all the nights we dip one time , but this night 

two times . 

2) Fe!; all the nights we eat leavened or unleavened 

bread,but this night , all of it is unleavened bread. 

3) For all the nights we eat roasted, stewed or boiled 

meat, this night all of it i s roasted. 

The order is: 1 ) dipping question 2) unleavened 

bread question 3) roasted meat question . 

TIle Mishna Codex Kaufmann ASO, written in the 10th 
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or 11 th century, in Italy, has the same order . 

iTT17 '7~"~17 nml 0))11 I~'!IH D ?~30/'J '1:JH n!~'),7 ):>:ll!l (1 

.I~ 7~1:> 17TiT /7)')iT /7YDI 
T-

iT)')iT )~I:lD7 PI)/!t .)y 
""" 
7i!t.J 

O'):>!H ·7JH n7)')/7 ):>:llll 

0 '):>11< ·IJH n)~')/7 ):>:ll!l 

' ~ ,Y 1 )1:> l1'rn . 
h to').7 , '7'1111> P-'D ,D'I7D!I) 

The cambridge manuscript of the Mishna, published 

by W.H. Lowe, in 1883 , wr;Ltten in the 14th- 15th cen

turies, follows the same order. 

(2 

(.3 

., n f') 17"'7 /7) '),7 n"1< 0))!1 7'??E9 .,JH n; ) ')/7 ):>.JI!I (1 

.O'DJ/D 

. iT,YlJ ;)1:> nTn .,.- /7)'~,7 I1YIJI """ 7'~';'7H '1 JH n7)')11 ):>:lll> (2 

n';) '7 '),7 ) IlI'I .J" 7 in )~ .)y -'W:l 7 '.).;,il< '7 JH n7)')/7 )';':l lit (.3 

. '?,Y i) I.;, nT" 
'!he Jerusalem Talmud, published by Daniel Banberg 

in Venice, 1523- 4, lists 3 questions, which are almost 

identical to Mishna Codex Parma. 

'nlJ 177i7 ,7)')/71 nl1l< D))D 7>.':7?Ef ·7:J H n i)')n )';'.J~ (1 

.0 '''J/!1 

i) I:> i1tn iT'J'J':J,71 /7Y" 7 """ )')';'7H ~JH n!) ')n )';':l lit (2 

• i7,YlJ .,. -
11)')n7 )1it~.J"7 p~)~ ,)y -'~:l )').;,iH ·7JH n;)')/7 )';':llit (.3 

•• !> Y 1)7';' lTH7 

h IO~"" • '-"W ,?"7D • o mOD) 

The oldest extant Haggadah which is fran the cairo 

Geniza, the synagogue stare-rocrn in which medieval 

Ii terary documents, such as warn out copies of Hebrew 

scrolls, volunes and works, were placedo, lists three 
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questions, with the dipping question first. 

'nJD ,71/1 ,7~'~i77 n",~ DJlD 7' (~E'? ·1 IX nl~'~m !>J:J " (I 

.D'DJlD 

• iTYlJ I~J iTTiT "!>,~" nYD7 
T-

I'Dn D' ~Jlx ~IX nJ!> '!>n ~J:J1!1 (2 

n!>'!>,7 !>1!1~:JDI P'l~1!I '!>Y 7;'j D'!>J1X 1 I X n)~'!>iT !>J:1 II (3 

• ,!Jy )!>J nm . 
The Mishna in the Babylonian Talmud Codex Munich 95, 

written in France, in 1343, lists three questions in a 

different order, with a slightly different wording. 

The questions are: unleavened bread question 2)dipping 

question 3) roasted meat question. 

'!>Ij nm ,7!>'~i7 ,7YD7 I'Dn 7 '!>jjx ·IJX ni~'!>n !>j:1 l!/ (I 

• ,7YlJ ... -
i7~'!>,7 n"x DJlD N~X 7' (':ap~ ·IIN 7'X ni!>'!>,7 !>j:11!1 (2 

.O'lJJlD 'nllJ i1Ti1 

i7Ti7 i7!>'!>n !>"~jD; P7!>1!1) 7~:J 7'!>j)X TJX ni!>'!>n )j:J1!1 (3 

. ,!Jy i)j 

('7'1iW p7D ,D'nDD IODll • '!>.D 7)D~n ) 

'll-.e earliest surviving prayerbook, that of Amram 

Gaon of Babylonia (d . 875 C.E.) , lists 4 questions, 

first the dipping question, and then the unleavened 

bread question . 

n!>'!>n n"x DJI!1 )'!1N 7 '(!lET! ·UN px ni>')n )j:J1!1 (7 . . 
• D'D])!) 'nF/ nTn 

)Ij i7TiT n)'~iT iTYD IN I'D" 7')jjx ·UN n7)'),7 ~j:1 1!1 (2 

• iTY lJ 
~-

• 77 7lJ "TiT iT)' )i7 niP7' 7N"· 7'):ztN ~JX n j!>' !>,7 )j:J1!1 (3 
or ... 

7'j)DD 7 ':J ) 7':1!1ij, 7':J 7')j;X ·UX n)!>".1i7 )j:J1!1 (4 

7 '3·70lJ . : 
7J!»j iTTiT n)'),7 
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.D'>~17'.D7·D~7~1J >X'17 nXYln 71N.1 D7DP ~7 770) 

( J1p 77DP ,7971 

1he prayerbook of saadia son of Joseph, Gaon of 

Sura, Babylonia (882-942 C.E.), also lists four ques

tions, with the dipping question first . 

• 7 '~3D'-' nm n~'>nl 7'>.JI'" ;:IN px ni>'~n ~j:11'J (1 
• ! - : 

. i7YlJ i~j nm ,7~'>nl nYD' pon "~j'X '1:1H nj';" ~n ~j:1£1 (2 

,0'7 i'7f nTn ,7~'~;n nlp7' 7XI!> 7'J',jjx -7JX n'!>'~;r >j.J£I (3 

7'~fOD 7':11 7'.J£l7. 7'.J 7'~j1H 1:1X n)~'~n ~j.J£I (4 

.7 'il'lO,? ;rT,7 n~'>n7 

7717)7 !>X7£1' '7' ~P .. "x~ NY)? px;. ;r'7110 .J7 71'0) 

.196.3 ,,0")"'"'' ~rr7Je'J rri'7;7IJ .. !;IN?' i~I!JW' ,1101( nnr.Jw 

(is,,, 71DlI 

Moses Mai.rocmides (1135-1 204) I in his code MISHNEH 

'!ORAl{, ccmpleted in 11 80 C. E . I and printed in Rcme I 

1480 I lists four questions and states that the roasted 

meat question is not said anymore because there is no 

Paschal sacrifice: 

. 7.J7P 7J~ 7'X£I '?Y f~·7j ,7 1n n!>'>;rl 7D 1H )J'X ;rrr171J7.J 

n~'~,71 nnx DliD )~'DH 7 '>.JDD 71X 7 'x n1~'!>/' ~,j.J" (1 

• D'DPD 'n£l 17117 

.l7YlJ 7 !»j TTrn n!>'~nl /')107 I'Dn 7 '!>:I1X 71X n7!>'~n !>:I.J £I 

• D'; ;'70 ;'T7 i7 ;r!>'~nl nip" 
~ '1(" 7'!>j7X 71H n 7!>' !>i' >j.J£I 

n ~ , !>;n ]'.JIOD ]'.J 1 " .J "')' ,. 7 '.J 7'>j7X 71X n 7 !>'!>n !>j.J" 

, 'J'D" P7D.lTY1J7 P/YT nlj!>n ,D'JDT 1!10 .1955 .D'!>"'·" • (1480) 

(7""p 771W 

(2 

(3 

(4 
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The HAGGADAH ACOJRDING TO 'lllE RITE OF ~, by Wi1.lian 

H. Greenburgh, London, 1896, page 14, with Babylonian 

punctuation, follows the order of Mairoonides, and lists 

4 questions, with the dipping question first, followed 

by the unleavened bread question • 

• D·/WD 'nfl/ rrm rr>,,;;,.71 mH QlID I';;'DH 7' f?.P? UH 7'H n'')'>,7 >::1:1,,(1 

• F1¥'2 i';;7::1 rrm ,7')'';;.71 ITYTJI rn'7 7'');1IH UH m')'>,7 >:0//1(2 

• D' 7 7 7'( ;rm ,7')'';;'" mp" 'HIlI 7''):nH IJH m>.>;r '):0//1(3 

IJ')I:J ,7T,7 ;r')''),71 7':1701:7 7':1 7':1,," 7':1 P'):JIH I)H m')'~7 ')::1:1//1 (4 

. p~nof 
'Ihe manuscript editions of the Mishna, the Misbna 

Codex Parma (De Rossi 138), the Mishna Codex Kaufmann 

ASO, the cambridge Mishna manuscript transcribed by 

W. H. Lowe, the Ba:nberg printed edition of the ~ 

Talnrud of Venice, 1523-4, the prayerbook of Arnram Gaon, 

edited by Daniel Goldschmidt, the prayerbook of Saadia 

Gaon, edited by Israel Qividson, et aI, the oldest 

Haggadah fran the cairo Geniza, and the Code of fuses 

MaiIronides, the MISHNEli ~, printed in Rare, 1':80, 

all list the dipping question first. 

Since 1 200, the order of prayers and the four ques

tions in the Haggadah, prevailed acoording to Ma:irrarid:Is' 

directions, in Egypt, Palestine, Syria, North Africa, 

and Yemen. Maimonides followed the order of the Baby

lonian J\mram Gaon (d.875 C.E.), who listed the dipping 

question first. 

'llle Haggadah o£ the Chinese J~ of the c i ty of K' ai 

Feng FU of the 17-18th century, which belcngs to the 

Babylonian-Persian group, the Haggadah of the Bene 
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Israel of India, the Haggadah in the Mahzor Rcme, pub

lished in Bologna, 1540, the Venice Haggadah of 1716 , 

with a Judeo--ltalian translation, and the Livorno 

Haggadah of 1825, with a Judea-Spanish translation, 

also list the dipping question first . 

The First Printed Mishna of Naples, 1492 , lists 4 

questions in the following order: 

1} unleavened bread 2) bitter herbs 3) dipping 

4) roasted meat • 

• 17Yr.J 7!>.:I ,7m ~'~m 17YlJ 711 /'1.)'7 1').:171-1 1311 n7!>'';,7 .!>::>:JI1I(1 

"1 j "1lJ nm iT~»~ n7vl' "11-110 P!>::>711 HII m !>,~ b:J11I (2 

.IPlW!I 'nl1l 17m 11')'~ ml-l DJl9 7'?';I?E 1.111 m ')''),"1 ')::>.JI1I( 3 

• ' >Y 7!>.:I ,77,7 ,7')'>'7 !>11I7.JlIl Pl!>111 '')Y W:J 1')::>111 UI-I nl')'';,7 )::>:J1II(4 

,1970,D'!>f!)7"1', D7')yn . N3ples ,1492 ,771!!1n D1D7 .D":JlJn7 I1I7"lD I1J1 nJm) 

( 1 IT3m ,''7'/1JJI i'"1D ,D'no9 7lI'7.J,7. IJ.II nl-l::lm 

The Mishna in the Tractate Pesal;lim of the Babylonian 

Talmud, published by r:aniel 13anberg, Venice, 1 520, lists 

4 questions , with the unleavened bread first and the 

dipping question last . 

• 17YJ:Jl').:I 11m IT!>'';,7 rrYlJ7 P!77 1'').:1711 7311 m')'';,"1 !>j:J11I (1 

• 7) 7J:J ITTn 17')".1.7 n7l"1"1' '7H111 p)j7H UII m!>'';,7 ')j:J1!) (2 

';Y 1')::> 17m n!>'';,7 )1!)1.Jl11 in!>111 ,)y '71!T.1 »)jll-1 1.11-1 m')'';,7 !>.:I.J1l> (3 

'nl1l ,'7m iT!>'~ mx DJ)9 1')'91-1 ;.l!0; ».J"IT 7311 7'1-1 nl')'';,7 ').:I.J1l> (4 
" -: 

• D'/J.lI9 

,0'')1111'7' D7')yn ,1520 ,iT'Y'3>1,J"1.Jl11.J ')X'31 nHYli7 ,o'no!l,'').J.J "l111')n) 

( 1-1 ,1'1" rn ,'"1'111V ,nD. 1968 

The m::Xlern edition of the Mishna published by ~k 

Albeck in 1952, lists 4 questions. For the first three 
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questions, he follows the order am wording of the 

Mistma Tractate PesaI;rim of the Babylonian Talmud, pub

lished by Daniel Banberg in Venice, 1520 . For the 4th 

question, the dipping question, he follCMS the wording 

of the First Printed Mishna of Naples, 1492 . 

According to Si.nJtlah Ben Samuel of Vitry (d.l105 CE), 

Jo::atal in tiE M:Irre !l;j;.aLb.sn: c£ iLXUeo. FIcn:e, who cx:mpiled 

the MAtIZOR VITRY, published by S.Hurwitz fran a manu

s=ipt in the British Museum,there are 4 questions in 

the following order: 1) unleavened bread 2) bitter 

herbs 3) dipping 4) reclining . 

• ,7:Y1:J 1)1:1 17m ,7)'),7 ""YD7 I'IYI 7'):J7H 7]H n7)'m );Ul' (I 

• "17"11:J 177;1 n)'~m m;n' 7Hl!1 7 '7.)7H 7JI'( m)'!m ):J.ll' (2 

>nil' 17m 17) '~m ml'( (1J)!1 7) '!1H 7,!1':l D I:J 7:rH 7'1'( m) ')n ):01' (J 

.0'1lJ)9 

7])7:1 rrm ,7)'m 7'JIM 1'.l 7'JI''' 7'] 7'):171'( 7]H m)'),7 );UIII (4 

,192.3,17]]7'). ,,'777m '1),7 77.111lf11 rocl7rr.1'II7/JIII 71:17) '70'7 77TTTlJ) 

( 295 nl:'lI 

R:tbi. .:rob B:n Yeh.rl3. J.lI2an eX Iarl:n, in his w::rl< o"n ".lI 
canpiled in 13th century England, follCMS the b:irlit::kn 

of northern France in listing the four questions, in 

the same order and almost the same wording as the 

MatIzor Vitry . 

I1KYm. t'77J7)D 7717 .li'li' ':17 l1HrJ 0'1,7][)7 O'j)O!1 m:1m :o"n PlI) 

( .322 711lJ) ,771!N7 TO .1962 .0'>11117' • '71"1] )>17111' 

Fron tiE mid-14th CH1I=y, tiE Ryla'rls Ii39:f' Eh eX Oitaknia, 

am the Sarajevo Haggadah of northern Spain, am fran 

the mid-15th century , the Ashkenazi Haggadah of s::::ut:te:n 
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Germany, all follow the same order of the four q.ESt:ials 

as in the ~or Vitry of northern France and the 

EO !,fayyim of England. 'Ihls is the identical order and 

wording that J~ who follow the Ashkenazic rite fullcw 

tcday: 1 )unleavened bread 2) bitter herbs 3) dipping 

4) reclining . 

Oxlex Munich 95 of the Babylonian Talmud , the Baby

lonian Talmud published by Bcrnberg in Venice, 1 520, 

the first printed Mishna. of Naples, 1492, the Cbde 

Etz l;Iayyim of Rabbi Jacob Ben Yehuda I;lazan of London 

of 13th century England, the Sarajevo Haggadah" and t:te 
Rylands Haggadah of 14th century Spain, the Ashkenazi 

Haggadah of 15th century Germany, and the Mahzor Vitry, 

of eleventh century France , all list the unleavened 

bread question first. 

Why do sane versions of the questions list the 

dipping question first, while others l ist the ~ 

b~ question first? 

Scholars claim that the MiSnl of Cbdex Panna CD; 
Rossi 138), Codex Kaufmarm ASO, W. H. Lowe's Cambridge 

Mishna manuscript, and the Mishna. of the Munich manu

s=ipt of the Babylonian Talmud, are of the Palestinian 

type. '!he fact is that no pure Palestinian type of text 

exists. All of these manuscripts and early printed 

editions of the Mishna, such as Naples, 1492 , and the 

Jerusalem Talmud printed by Banberg in Venice, 1523 , 

were edited by copyists to ccnform with the Babyloni.an 

type of text . What we have in these manuscripts and 

early printed editions, is a mixed text,COllPOSed of a 
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Palestinian type text "cx>rrected" to confonn with a 

Babylcnian approved text . 

Why were the Palestinian texts edited to confonn 

with Babylonian texts ? After the Arabs conquered 

Babylonia in 635-7 C. E., it became with the rise of 

the Abbasid cali(ilate in 750 C. E., the center of Arabic 

and Jewish cultures . Many Babyl onian Jews settled in 

Israel, bringing with then their Babylcnian Talmud and 

its custans. '1hese Baby lcnian Jewish settlers a:<p1i.2Ed 

synagogues in Israel and succeeded in planting their 

laws and custans in Jerusalem and in other cx:mnunities 

of the land . Just as the Abbasids, fran their capital 

at Baghdad, spread their hegem:>ny over the Arab IoiOrld 

including Israel , so the Babylonian Geonim likewise 

tried to exercise their spiritual authority over the 

land of Israel and its religious leaders . 

By the tenth century , the Babylonian Talmud was 

recognized in Israel , as the seex>nd authority for 

JewIsh law and cust:crns . In the diaspora of North Afrlc:a, 

Spain , Italy, and Germany, the Babylonian Talmud now 

became the supreme a uthority. '!he Jerusalem Talmud 

lost its importance, but it was still esteemed in 

Italy and Germany . In the eleventh century, the Francx>

German Talmudists knew very little of the Jerusalem 

'Ialmud . By the end of the e l eventh century, the Jeru-

salem Talmud was finally supplanted in I s rael by the 

Babylonian Talmud, when the crusaders destroyed the 

J ewish carmuni ty there . 
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After the Babylonian Talmud became the supreme 

authority for Jewish law in Europe, existing manuscr:i.j;:C 

texts containing readings according to the Jerusalem 

Talmud were "corrected" by many scribes, to bring them 

into line with readings and teachings of the Babylalian 

Talmud. 

Already during the days of the Babylonian Geonim, 

when various ancient texts of the Talmud circulated, 

arrl many passages were not understood anymore, many 

scholars wrote <X1l1tents in the margins, which scribes 

later interpolated into the text. Sherir"a Gaon (900-

1001 C. E.) of Pumbeditha, Babylonia, warned that no 

scribe was penni tted to add or subtract fran the text 

of the Mishna, cc:rnpiled by Judah the Prince in 200 C.E. 

DI7pn )J'~' nJD~ ',70 Hn'D 'H7)7 HJ'Tn ]'jn 

.Hnj~n 7n~7 Hnj~n )n~ 'O,J7 'j'n 'j 71J'Y7n 

.PI'J ~ 7'HI q'o)n~ ]'HI 

(7 71/lJ). 7972.D'~V"". 7 "~ i7f!JJ~ 7'~'J:J roann PIl.! H7'71!f:J7 n,JH) 

:rrrl3erl I J-a<.e S2E'l'l tlHt tte ....eJ.l-4<n:wl six • I ....... S cf. tte MiS'rH, 

\tS:e au:ar >:Jrl fi:r us t¥ = IDly R3I:bi. (.Ji.rl:tl tte Pr:i.rI:e), S) 

t:tat trny Illiglt i:e revi.ewrl law t¥ law, ttat a:e truSt ret: a±I to 

cr S I I • a"t firnl. 

Rabbi Gershon Ben Judah Me'or Ha-COlah (b.Metz 960-

1040), put a ban with a =se on those scribes who 

erased the original readings in the Talmud and substi

tuted "correct" readings into the text according to 

their own opinions. In spite of Gershcrn's ban on era

sing the original reading of the text of the Talmud, 

this practice continued in the days of Rabbi JacobBen 
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Meir Tam (11 00-1171), of northern France , who again 

protested against these scribal practices of substitu

ting different readings according to the interp:d:ations 

of CX)t1llE!tltators . In the i ntroduction to his book, SEFER 

HA- YJISHAR, Rabbi Jacob tells of these scribal activities 

prevalent in his day. 

17!n.1,; 71HlJ 01117l 1.J'~7 0)7 l"lIH). •• D'7!JO ',7'11J ••• 

H~".!!I.1l!'i)lJ I})JlJJ H) • '),in ':".." ':m . -771J')n 1!I:l1!ll>7 ).7 

170:1)) ) 'H170H.; '7j7 OH '.7 • 1!I.1 1!I) 7 'H7J.; n7071j 0 .;7 '7 

17'J,7 OH 17lJ)1!J lJ'j1 0.1 ':J .0 '011 'H7' ),j) ).7n' H~)7 

'n711 OH '.7.1;'.1.; H7 ""!JO~ )~H •• ;'.117 17fJ77!J~ N071 • 
nHJ))) 1~) 7H)0 H) 7fJH ) '!!I 7 7'!J '!J ').v I,;':UT 170'0 

:17n.7' n.7)n 07H ))7' H) OH )n 1 J 7 '7177 ••• l' 'nj 7.7 

.... PfTlJ' )H 0'7!J0~ TH .17:17' OH 17J')) nlH7 '!J'J lJ71n9 

77}) lJ))7' H'J 0717'.1171 0'19017 II!J~nfJJ 01)fJ7 on OH I 

nnH 'JJI '.7 )Hl01l 7)':11) 17'70 fl''J H1117 .0'1~7n nn'lJH 

pnlJ!!I 77J1 H)7 .0'1111)) H7n .7'.117 ,7l>')1!1 I J'.17 17'Jn" 

'n').1 ') olin 'H1' ),j) O'~,..", 17)H '7~T 1717'7 . .. D '7!JO,'" 

; 7H) 7',;7 7'17 )H) n)II}) H)1 DPfTlJ') D'7!Jon IIIJ:lIIJ' 

.0')11117'. 1ll' 7)fJ • fJ 71))lJfJ l7JCI),7. 0'1!J71'fTi7 ,,~: on 7J ':17> 71!J'.7 790) 

( 9 77l1JJ ,i17JT,-,;r .1980 

Correctors of holy books ••• although Rabbi Gershom 

Me 'or Ha-Golah cursed all who =rrupt the Talmud , 

thus and so it should be, they diOO' t refrain from 

=rrupting. And pleasing versions were not suffjcient 

for them, but the laws of the AIroraim to corrupt, 

and this is not right for all God-fearing men . For 

also Rabbi Sol omon (Ben Isaac, 1040- 1105) , when he 

corrected a version , he corrected i n his collisilaries . 
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But he didn't make corrections i n his book. But 

his students corrected a=rding to his OJlIlsJtaries, 

intentions he couldn't fulfill thus in his life •• . 

And it is responsible when a person doesn't knc::M 

a law, he should write his interpretation a=rding 

to his opinion, if he wishes, but he should not 

erase frcrn the holy books ..• And if, God forbid, 

the holy books beccme a:rrrupted and he corrects 

them, we would not know the true laws anynore. 

And Master Rabbi Samuel (Ben Meir,c.1080-1158), for 

every correction that Rabbi Solanon corrected , he 

permitted himself to correct twenty, and not only 

that he erased the holy books ... And let these 

words of mine be near to all God-fearers not to 

corrupt holy books by erasing them, and not make a 

no/ a yes,and a yes/a no. 
Fran all the aforementioned, we learn that the n:rth

ern French rabbi Jacob Ben Meir Tam, was opposed to tiE 

practice of many scholars of his time, who "corrected" 

or emended supposedly a:rrrupt readings in the text of 

the Talmud . 
I n the Mishna Codex Parma (De Rossi 138), and Mishra 

Codex Kaufmann ASO, Tractate Pe~im, chapter 10, hala

kah 4, it says : ):1D F77rT .7)·)F7 F7Jn~J rTfJ ••• )!!il!i 7:JFT 7.:n 
?ni)"h7 

And thus the son asks ... What i s different this 

night frcrn all the nights? 
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What was the first question asked at the Paschal 

meal? I believe that the unleavened bread question was 

historically the first question asked at the Paschal 

meal, am not the dipping question as scholars hold. 

Among the Ranans, the discussion at the symposiun took 

place after the main =urse was eaten . So too in the 

Paschal meal , the questions were asked after the main 

or second course was eaten, fran the time of the late 

first century C.E . The main or secx:x:Jd course was the 

main meal, am unleavened bread was the first item 

eaten in thi s =urse. '!he first course , ccmposed of 

appeti.zers, was considered as an appenjage to the main 

meal, b.lt not part of it. 

During Temple days , when there was no first =urse, 

b.lt only a main course, the first item served was the 

unleavened bread. After the destruction of the Temple 

i n 70 C.E., a first =urse of appetizers was added 

before the main course. The dipping of lettuce in this 

first =se, was not the one that satisfied the Bibli

cal requirement of eating bitter herbs because it was 

only in imitation of the Ronan custan of eating appe

tizers first . The d i pping of l ettuce in the second 

course, was the one that satisfi ed this Biblical inj ur

ction. 

The unleavened bread was the item that was served 

first am, therefore, it was the first question to be 

asked . Dipping was originally done only in the main 

course, but after the addition of a first course , i t 

was done also in this =urse. '!herefore, lettuce as a 
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bi tter herb, had to be dipped before eating in the 

first course and in the second course. '!his means that 

the dipping question was asked after the seoorxi diHJin:J 
in the second course. 

In Israel , lettuce was dipped all year round in the 

first course. In Babylonia, dipping of lettuce was not 

practiced at all during the year, and when it was 

dipped in the first course at the Paschal meal, it was 

seen as sanething urrusual. 'therefore, in Babylonia, t:te 
dipping question was asked first, while in Israel,the 

unleavened bread question was asked first. For this 

reason, there are two versions of the dipping question. 

VERSIOO OF ISRAEL 

.D-DJJS-nlJI7Hr 17)-)l7nnx OJ}!J "~!fVf:} "'IJXni)-),7 ).:1:1lJ 
.,-~ .,. 

VERSICN OF BABYLCNIA 

,7)-),7 nnx OJ}!J ·7~7!JH "~:JVJ:l "'IJH ,'Hnf)-)17 )':':111' . - ,.. .. 

When we examine the different versions, we must say 

that those that listed the unleavened bread question 

first, followed the custc::m of Israel, while those that 

listed the dipping question first , followed the Babylo

nian custcm. 

Mishna Codex Panna (De Rossi 1 38), wri tten in 1 073 , 

in southern Italy, W.H. Lowe's Cambridge manus=ipt of 

the Mishna, Bcrnberg's Jerusalem Talmud of Venice 1523-4, 

and the Cairo Geniza Haggadah, list the dipping q..ESt::i.m 

f irst, with the version of Israel. '!his means that they 

followed the Babylonian custcm of listing the dipping 

question first, but used the wording of the version of 
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Israel. Mishna Ccrlex Kaufmann A50 , however , listed the 

dipping question f irst , but used the ~lonian version 

for this question • 

. . • • •• nm< DJJ!J 7':J'!JN D'':J30/'J 1JN"m ~ ":m ~j:JfI . . - .. . . 
Scholars claim that this manus=ipt belongs to the 

Palestinian type. It has been adj usted to a ~lonian 

type , not only because i t lists the dipping question 

first , but also because it gives the Babylonian fonn 

for this question . '1he s=ibe made a mark before the 

word ·UN intending to put the word P N before it in 
't' • • 

the margin, but he forgot . 

'1he Mishna in the ~lonian Ta1.nn.rl Ccrlex Munich 95, 

which was copied in France in 1343 fran a manus=ipt 

of 859 C.E. , lists the unleavened bread question first, 

and the dippi ng question seocnd, with a version simiJar 

to the custan of Israel . 

'1he prayerl:xloks of Amram Gaon and saadia Gaon , the 

RaIle , 1480 editi on of Mainonides I MISHNEH 'TORAH , and 

the ~ A<XORDING 'IO THE RITE OF YEMEN, list the 

dipping question first ,with the Babylonian version of 

the question . 

The Fi rst printed Mishna of Naples , 1492, l i sts the 

unleavened bread question first , with the dipping 

question as number three , with the version of Israel. 

The Banberg edition of Venice , 1 520 , of the Tractate 

PesatUm of the ~lonian Talmud , lists the unleave ned 

bread question fir st , with the dipping question i n the 

~lonian versi on . 
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In the Matlzor Vi try of the eleventh oentury, the 

unleavened bread question is listed first , while the 

dipping question is in the Babylonian version. The 

Rylands Haggadah and the Sarajevo Haggadah of 14th 

century Spain, the Ashkena.zi Haggadah of mid-15th oen

tury southern Germany, and the ETZ I;fAWIM of Rabbi 

Jacob Ben Yehuda J;Iazan of 13th oentury England,follOn' 

the MaJ;tzor Vitry, with the unleavened bread question 

first, and the Babylonian version of the dipping ques

tion . 

We see that manuscript texts of the Palestin ian 

type ~ revised by scril:les who adjusted them to 

Babylonian versions and custcrns . 

In the middle of the eighth oentury C.E., the Baby

lonian Geonim attempted to foist their authority and 

their interpretations of the Talmud upon the spiritual 

leaders of Israel . They aimed to eliminate the Pales

tinian custcms and make Babylonian custons supreme. By 

the ninth oentury, Jews in Israel were cunpelled to 

"a:>rrect" their Talmud to oonform with the Babylonian 

Talmud . In the ninth century, the Babylonian Geonim 

abolished the roasted meat question of the Haggadah, 

for it does not appear anymore in the earliest surviving 

prayerbook of J\mram Gaon (d.875 CE) . The roasted meat 

question was replaoed with a specific question on bittEr 

herbs because , in Babylonia, they forgot that the dip

ping question referred to the lettuce or hitter herbs. 

It was forgotten because they did not eat lettuce , but 

other vegetables every day, and did not have to dip 
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even once in hot water during the year. 

'!he Babylonian Geonim also added a fourth question, 

the reclining question. 

i'lTf7 ,v'),.., 7':Z 7 DIJ P:17 7'::111'1' 7'::1 7')~7'" 73'" n7)'~ ~;:Oll' 

. 7 '~"JD,? 7:1~7~ 

On all nights we eat either sitting or recliIUng, 

this night all of us recline. 

In addition to the fourth question, they made dalJES 

in the order of the Paschal meal. Up to their time, the 

Paschal meal was eaten first and then the questions 

were asked. Acoording to the custan in Israel, the IIEBl 

was eaten before the recitation of the Haggadah hEp!se 

the meal was first in importance and liturgy was 

seoondary • 

• 7' T/!)~ i'I~'!10 'j~I711' 7P'P 7' T/!) 7 '-11'7)) ~H71" 1'7H 'J::I 
T 

People of the land of Israel, make the meal the 

principle thing, for everything is secondary to 

the meal. 

mel7,'" .);J;J 'J:l 7':l7 )H'7f/' """ 'J:l 7':1 O'li'lJ/!) 'Il)rr "'Yl"') 

( 51 nl!)J1 • 7942 .O·~II'l'7' .7'7) rTrJJ/!) 7'/!)'J:1 

In Israel, the meal was primary an:l. more important 

than the liturgy, but in Baby Ionia, liturgy was p:irrmy 

and the meal was secondary. Therefore, the Babylonian 

Geonirn changed the order of the meal. '!hey ordered 

that the liturgy or Haggadah and its questions should 

be read first, and then the meal should be eaten. This 

change in the recitation of the Haggadah before the 

meal, initiated in Babylania,has continued to our days. 
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The symposium or dinner banquet was, according to 

Greek and Reman custan , divided into two parts, in 

which the diners ate during the first part, and talked 

i n the seoolld part. The food was eaten quickly before 

the discussion, which was the main event of the E!IE!li.n:J. 
WEn tiE tables \ooIE!DO! raro.W, tiE~, tre lador tt tiE 

feast, le::i tiE di S"l i rn en a pn:ticular tr:pi.c. 9:) tx:o, at tte 

paschal meal, the food was originally eaten first in 

Israel during the first century, fol.lCh/ed by the dis

cussion, on the Pesach festival, introduced by the 

questions . 

In Israel,there were three questions, at first, in 

the following order: 1) unleavened bread 2) dipping 

3) roasted meat. 

In Babylonia, there were three questions, in the 

following order: 1) dipping 2) unleavened bread 

3) roasted meat. 

In the ninth century , the Babylonian Geonim changed 

the custan and ordered the liturgy and questions to be 

read before the meal. '!hey abolished the roasted meat 

question and replaced it with a bitter herbs question. 

In Israel, the oruer for the questions became: 

1) unleavened bread 2) bitter herbs 3) dipping. 

In Babylonia, the order for the questions became: 

1) dipping 2) unleavened bread 3) bitter herbs. 

~ing the same century, the Babylonian Geonim 

added a fourth question, the reclining question, to 

the existing three listed questions. 
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the four questions in Babylonia were: 

1) d ipping question 2) unleavened bread qte'ltion 

3) bitter herbs question 4) reclining question. 

'!he four questions in Israel were: 

1 )unleavened bread question 2) bitter herbs qESt:im 

3) dipping question 4) reclining question. 

'lhe EUropean Ashkenazic and SeFOardic rites are 

based on the difference between the rites of Israel 

and Babylonia. '!he Ashkenazic rite followed by the 

Jews of Germany, northern France, England, Poland, 

and Ronania, stems frem the rite of Israel. 111e 

Sephardic rite, follCMed by the Jews of Spain and 

Portugal, southern France, Italy, and Yemen, stems 

fran the rite of Babylonia. lhis is the history of 

the order and developnent of the questions at the 

Paschal meal for almost 2,000 years. 
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THE ROASTED LAMB IN THE PASCHAL MEAL IN THE 

YEARS AFTER 70 C.E. 

When the Jews returned to Israel after the B:II¥knian 
Captivity, the population of Judea arrl Jerusalem was 

small. In those days, it was possible to offer the 

Paschal sacrifice in the evening in the courtyard of 

the Temple in Jerusalem. During the Maccabean period, 

when thousands of pilgrims fran the Hellenistic world 

made pilgrimages to Israel to celebrate the Feast of 

Unleavened Bread arrl eat Paschal lambs, it became diff

icult to aCCClllllodate all the masses in the courtyard 

of Jerusalem's Temple. 

During the reign of Queen Salone Alexandra (76-67 

B.C.E.), when the Pharisees realized that many Jews, 

because of this great congestion in the Temple court

yard, were unable to offer any Paschal sacrifice, they 

adjusted the Biblical law of Paschal sacrifice to the 

realities of life , by sanctifying the entire city of 

Jerusalem. This permitted Jews to eat their Paschal 

l ambs anywhere within the environs of Jerusalem,instHrl 

of being limited only to the Temple courtyard. 

More Jews were rK:M enabled to participate in the 

Paschal celebrations. By divid.ing the masses :lIm gr:o..p;, 

IIOre people ate of the Paschal lambs, but each indivi

dual's portion of meat, became smaller. The number of 

sacr.ifices , slaughterers, arrl Jews entering the Temple 

courtyard , was thus reduced. 

The Pharisees also extended the time for the slaugh

ter of the Paschal lamb, by moving back the hours of 



122 

sa=ifice for the Paschal lamb, fran the evening, to 

the afternoon. 'l1ris was done by reinterpreting the 

Biblical phrase 0 ' ~ 7J1,7 7 ' 11 and .l 7 J1 to mean the time o- : _r ·. .,. :-
before the beginning of the fes tival , namely the 

afternoon. 

A=rding to J05e{:hus, in his JaaSH WAR , "on the 

occasion of the feast called Passover, a t which they 

sa=ifice fran the ninth to the eleventh hour , and a 

little fraternity, as it were, gather rotllrl each 

sa=ifice, of not fe.er than 10 persons (feasting alcre 

not being penrdtted), while the cx:mpanies often inc:luil 

as many as 20 • • • " (Jose(ilus,JEWISH WAR, with anEhjl.iSl 

translation, by H. S . J . 'nlackeray.Carrbridge , Mass . ,Loeb 

Classical Library, 1 968 . Book VI, 9 , 3 .) 

In Temple times , in the first century C.E . , before 

the year 70, the sa=ifice of the Paschal lamb took 

place in the Temple of Jerusalem, in the afterrloon, 

between 3 and 5 PM. Jews slaughtered this sa=ifice in 

groups, each of which slaughtered one Paschal lamb,witn 

a quorun of at least ten. 

'lhe Paschal meal then consisted of a main course, of 

a Paschal lamb or kid, roasted whole , with unleavened 

bread and bitter herbs, eaten in the city of Jerusalem. 

Gamaliel II of Yavne (40-c116 C. E.), grandson of IeI:bIn 

Gamaliel I, who lived in the first half of the first 

century C.E. , In Israel , publicized his grandfather's 

statement which is quoted in the Pesach Haggadah and 

in the Mishna , stating that the whole Paschal meal was 

a sa=ificial meal . 
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7~'X 0'"7:17,714'7111 71'3N X~1I1 '7.:1 :7D7X ,7';7 ~X''702 7:17 
· T : -T 

.0'7171'37 iTY1'3 n09: 7n:lin '7' XY' X~ nOD:I 

(Mishna Codex Panna (De Rossi 138), Jerusalem, 1970. 

(17 rom , '7'W P7D ,O'noll 17JIIIlJ 

Ral±e.n Gamaliel used to say: Whoever did not lift 

up high these three ("-fA in;J> in the Pa.8chal meal, 

has not fulfilled his obligation: the Paschal lamb, 

unleavened bread, and bitter herbs . 

Offerings to God had to be raised or lifted up high, 

as a token of their presentation to God. 

Even after the Paschal meal became non-sa=ificial, 

after the destruction of the Temple of Jerusalem, in 

70 C.E., many people in Israel and in the diaspora, 

oontinued for many generations, to eat a whole roasted 

l amb on the eve of the Pesach festival. 

Rahhan Gamaliel II of Yavne, was one of those who, 

after 70 C. E., continued to eat whole roasted lambs at 

the Paschal meal. 

nx 7J~ .~y, XY ,T:lP ':lD'7 701"111 ~X'~02 7:17:1 nwpo 

• ,7~.:IOX17 ~P nODn 

( :I rom , 'P':I'; iT'D ,O'noD , i'7 nx:Ym ,nJm) 

A case of Rahhan Gamaliel II who said to Tobi, 

h i s servant, go out and roast for us the Paschal 

lamb on the grill . 

When the Mishna, in the year 200 C.E., describes 

the Paschal meal, it lists, in the main or seooo::i 

ex>u:rse, not only the unleavened bread, lettuce , and 

haroset, but also the Paschal lamb. 

")D'7 7'X':lD 1I17PO:l7 •• • no,7n7 n77n7 nYD 7')D'7 ,X':I" 
( .l ro':m , '7'W P"7D,D"11OD, i~ nx:Ym nJm) • nOD '7111 7D 72 
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What does 

About 100 years before the Temple of Jerusalem was 

dest=yed , Jews were permitted to eat their Paschal 

lambs anywhere in Jerusalem . 'Iberefore , the ~rd ,h"" ..,: . 
cannot mean "Temple". 'Ille ~ 1111 ~ '! = TIl.J i p!! .,,!' = 

Jeru.salem . 'Ibis ver se shoul d be translated : 

And i n Jerusalem, they bring before him the body of 

the Paschal lamb. 

We learn frar. tlris verse in the Mishna that the 

roasted Paschal lamb was the last item eaten in the 

main oourse, not only in the days of the Temple, but 

also in the year 200 C. E . We notice that the roasted 

Paschal lamb was eaten then because, after this verse, 

the Mishna lists 3 questions , and the third question 

is about the eating of roasted Paschal lamb · 

)1l1:UJ7 P 7)'I) '?Y ~b:J D';:JiN ')IN n7)";m !>:n ll1 

. ;;y i" 11 iT1 iT iT;? ':Ji7 

That roasted Paschal lamb was eaten after the year 

70 C. E ., is oo=oborated by another Mishna . 

,D ';:J)N D'n09 "" J "Y ; ):IN' )~iTJW D 7pn 

)');]7 1-( ):J'N )7:JN) I-()" 7J>7:JII1 D)pn 

( 7 f'OX, , ' JI':1'7 {,.,9 , i~ mcJ'n , D"f1OD nJI!JI'J) 

In a place that they are accustaned to eat roasted 

lamb on Pesach nights, they may eat . 

In a place that they are not accustaned to eat , 

they may not eat . 

Rabban Gamaliel of Yavne , in the late first cent~ 

permit ted the preparation of roasted kids on the nigJts 

of Pesach , but the Rabbis did not permit it . 
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1'2t1j11 •• . ~;m~ 0'727 J 70>1 >1m '1>1 (~>I'l>OJ 127) 

.7'70;>1 o'o:ml ,0'nOD ')')J D~ "/":l ''!l 

( n iO~,,", • 'Jill ;nlJ ,irYJ ,'lJ)III17' 71ll~n) 

'Ibeodosius (0 h 1!1), the spiritual leader of the 

Raman Jewish community in the late first century C.E., 

insti tuted there the eating of whole roasted kids on 

Pesach nights. 

)D>I) '017 'J2 n>l J'11J,7 'oi7 pj'>I oi7ill : 'O;~'7 7ll>l 

077i" H)O)H ,) 'n~"!J . 0'nOD '~")J 7 't?1 9 j-IJ D' ?l? 
.~~n2 0'1iI7,? )H71i1' nH )'2Hll nnHIII '17J 7'~P IJ71J nn>l 

( H ,JJ ,'Y'J7 InD ,0'noD ,')22 71o)n) 

Rabbi Jose said: the Reman leader 'Iheodosius , 

accustaned the Reman Jews to eat whole roasted 

goats on the nights of Pesach . The Rabbis sent 

messengers to him saying, if you were not 'Iheo

dosius, we would decree a ban upon you because 

you make Jews eat sacred offerings outside of 

Jerusalem. 

We see that the Ratbis were opposed to the eating 

of whole roasted goats because it resembled the eating 

of whole roasted Paschal lambs, which were penni tted 

to be eaten only in the environs of Jerusalem. 

Rabbi Tryphon, or Tarfon, as he is popularly known 

to:ia.y, a Tanna of Israel, who flourished in the late 

first and early second centuries C.E ., called a whole 

roasted goat, a gedi mequlas (O~iPf '7U· 
·1I7"H : 1J27 ·13n .O';·7PIJ '7J ~n71p 71g.,0 <r .. ,H'Jn 

'H~YI1l )2 lnln 707J nag ,),)J );2H) 710>17 O';'1;7IJ '7J 
( H ,7l1 ,o'noD , ')2J 71ll)n) 
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An extraneous Mishna... Ralbi Tarfcn calls ita 

gadi mequlas. D..ir Ralbis taught in an extraneous MiSra: 

What is a gedi mequlas that it is forbidden to eat on 

the night of Pesach at this time? Whoever roasted it 

in its entirety in ale piece. 

Ralbi Jose the Galilean, a contatp:)r<U)' of Ral:bi 

Tarfcn, defined the gadi mequlas, as a kid that was 

roasted whole, with its head on its legs am entrails. 

H);, lO'J'IPfJ '7.l ,,77 'X :'D7X ')')liT ·of·', :. .- -. ,y,p ).11) "J1,:1 )J1 ,,,x·, 
( x .7) • 7 ~D ,O'noD .~7:W).J lllam ,'IJ)fI,." T71J)n) 

What does the wordmequlas (O)'PD) mean? Sctn1aIS 

have not been able to determine the exact connotation 

of this word. It seems that the origin of this word is 

Greek,Ir ...... S = praise. When praise was offered, it was 

accanp:mied by the raistng or stretching out of the 

hand. I believe that when it is applied to the whole 

roasted kid, it perhaps meant the stretching out of t:tE 

legs of the kid outside of the I:x:xly during the roasting 

process. 

In Israel, in the late first century or early sea:rd 

oentury C.E., there was a differenoe of opinion as to 

how the Paschal offering was to be roasted. Ral:bi Meir 

stated that the legs am entrails were to be put inside 

the animal during its roasting. Ralbi llqiba ,however , 

declared that this nethod resembled cooking, an:'! he 

held that the legs and entrails should be hung outside 

the body during the roasting of the paschal offering. 
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7P 1'11 7~no bon 710'7';, H11" 71701117 m( p';i:!i n'j 

,7j}n'; I'PO '3~ nHI I'P1j nH 7niJI ,7n~'PJ n'~ 

,177 H717 ';71"~ J'O? :1"1X 17~'pp11 .1'XO'1 '1.:17 

. I'; 17~117 ]';In x';x 

( x ro'.m , 7 jTJ11 ,0'17011 , KaIfiJarn A 50 mctm ,173m) 

fb,r is the Paschal offering roasted' One 

thrusts a spit of pcmegranate wood frcm inside 

its mouth to its anus, and places its legs and 

its entrails inside it , this is the view of 

Rabbi Meir. Rabbi Ald.ba says: this is a kind 

of boiling, rather they hang them outside it 

(the body). 

~i (680-752 C.E.), a Babylonian scholar of the 

Geonic period, in his work SHE'll.'IUI' '(Responsa), wri

tten in Aramaic, and containing lectures on very old 

'lalmudic subj ect matter that antedates the redaction 

of the Talmud, offers a definition of gedi rnequlas. 

,717Xj 7';7j 7X';YPJ ';j ?O';IPO '71 "71 'H l3~1 7Jn 

.0'J7,71J '7J 177 l'H "~H 1300 ,'';PJJ IX 1~X IJOD 7n17J 

,1971,D'';PJ71' D7';yn ,1546 ,,"'Y'J'I 07117 .17/Q '1U7H ~"7 mn';HPJ) 

( H ,1'; 97 ,11 7D'0 

Our Rabbis tau;Jht: What is a gedi mequlas? 

Whoever roasted it in its entirety in one 

piece. If a limb was cut fran it, or a limb 

fran it was stewed, it is not a whole roasted 

kid. 

This means that a whole roasted kid had to be D asia] 

in one piece, without any limbs removed, and with its 
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legs on the outside of the b:x:ly. 

According to the ToseJ;ilta, Jews in Israel , in the 

latter part of the secx:>rXI century C. E., were still 

eating whole roasted Paschal offerings in the evening 

of the Pesach. The word for Paschal offering is still 

n2-!1 
... .lelt' i'H' ].l OnJ9'i ;".77 H).l 'T9 !O" non.l 

1'!oj/H7 1'>.li07 1n>" njHP~'p~.l o'qp O'i.l;n . .. iDH 

• .1 ill > ,.7 'nOD nH 

&fur:t arl Vierra Orlices, l:¥ M. S. 2lrlea,Bl dd..:e:tEalan, 1963 ) 

In the shop of Pazi in Lydda, Rabbi Pinehas 

Ben Yair, used to sit .• • he said... (Jews) 

sell wheat in their (non-Jewish) exchanges, 

then bathe and eat their PASOlAL OFFERINGS 

in the evening . 

'Ihe Rabbis were opposed to the eating of whole 

roasted Paschal lambs or goats by Jews 00 the night of 

Pesach because, since the Temple was destroyed, Jews 

were not pennitted to eat sacred offerings outside of 

Jerusalem. The Cllristian OlUrch also objected to Jews 

eating whole roasted Paschal lambs or goats for the 

following rea.son.<;; 1) Sacrifices oould only be made in 

Jerusalem. 2) Since the Temple of Jerusalem was dest

royed, all offerings should have ceased. 3) The Pasctal 

lamb to be roasted was arranged on the spit like a 

cross . 4) This sacrifice was a type of <lIrist . 

5) 'Ihe roasted lamb was a figure of the suffering of 

Jesus on the cross . 
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Justin Martyr, born in Schechem, Israel , about 

100 C . E., in his took DIALOGUE WI'IH TRYPHO,CCllifXJSed 

between 155 and 161 C.E., sutnnarized the Olristian 

objections to the Jewish =ntinuation to eat whole 

roasted Paschal lambs on Pesach night. 

40 .1 The mystery therefore of the sheep, which 

God has bidden you sa=i.fice as the Passover, 

was a type of Olrist •••• 

40.2 God does not a llow the sheep of the Passover 

to be sa=if iced at any other place than 

that in which His name has been called , 

knowing that there would cone a time after 

Orrist had suff ered , when even the place of 

Jerusalem would be handed over to your 

enemies , and all offerings should CCXl1pletely 

cease to be. 

40.3 And that sheep which was o:mnanded to be 

roasted whole was a figure of the suffering 

of the =05S, by which Christ was to suffer. 

For when the sheep is being roasted i t is 

roasted arranged in f ashion like the fashion 

of the cross, for o ne spit is pierced strai

ght fran the lower parts to the head, and 

one again at the back , to which also the 

paws of the s heep are fastened . 

46 . 2 (Trypho replied) No, for....,.; are aware, as 

you said, that it is not possible to slay a 

passover-sheep elsewhere than in Jerusalem. 

(Justin Martyr. THE: DIALOGUE WITH TRYPHO,translat.ed 
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by A. Lukyn Williams. London, 1930. pp.79, 80, 90) 

Aooording to the Pauline interpretatioo of Orristi

anity, Jesus was the final Paschal lamb, therefore no 

more Paschal lambs were needed to be sacrifioed and 

eaten. '!hose Ratbis who objected to Jews eating whole 

roasted Paschal lambs, believed that since the Tenple 

was destroyed in 70 C.E., no more lambs CXlUld be sac

rifioed and eaten. If they couldn't be sacrifioed in 

the Temple, they certainly could not be pennitted tol:e 

eaten outside of Jerusalem. Other Ratbis, however, 

believed that whole roasted Paschal lambs may be eaten 

outside of Jerusalem. In the late first century C.E., 

Rabban Gamaliel II of Yavne, Israel, and in Rane, they 

ate whole roasted Paschal lambs. 

np') '077 'J~ nN j'nJn 'Oi7 d'N Oi7t~ ,n~7' '~7 70N 

P7;PFJ •••• po!>t7po 7nlN P"'Jl, o'no!J .).)~ O'H)O 

.7'nO!J 7niH . r: 

• 1962,p..,"7J , 707~') )7NFJ IIKYm ,nJ'" 7' = !J"JlII1I!JOmJ 

( 297 771.Ul, 75 ,:l p7!J ,270 01' 

Ratbi Jose said: the Reman leader Theodosius, 

accustaned the Reman Jews to take lambs on the 

nights of Pesach, and prepare them roasted 

whole. . .• for they call them Paschal sacrifices. 

In order to counter the Pauline Olristian interp:l;ta

tion of the Pesach festival, Gamaliel II of Yavne, 

attempted to preserve the traditional Jewi.sh cel.eb:at:icn 

and interpretation of this holiday. He changed the name 

of this festival fran the Festival of Unleavened Bread, 

to the Festival of Pesach, to show that God was still 
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continuing His covenant with the Jewish People an:i tiBt 

they were sti.ll under His protection. Gamaliel II 

authorized the =eation of a new Pesach liturgy or 

Haggadah. He continued the Paschal meal in the same 

manner as before the time of the TEmple's destruction. 

'!his meant the continuation of eating whole roasted 

lambs to show that they were still ne e:led in order to 

fulfill the requirements for celebrating this festival, 

even though the Tanple did not exist anynore. 'Ib show 

that the whole roasted lamb was still an offering to 

Gcd or sacrifice, he stipulated that it should beraisr:d 

up high during the meal. 

,nOD:J I~'H D'i:J7 nrJ~1J 'DH H~1!t ~:J: 'OIH n'n !>IP~DJ 1:1' 
. "': -r 

.D"i,DI nYD .nOD :in:!,n '7' HY' x) 
.1944 ,pll '7:1 ,1523-4 ,l':lD7:1 nH:nn Ol~:m ,'0)11171' 710)n) 

( " iO'm , "'11lJI P'D ,D 'noD 

Scholars an:i CClllleatators have assumed that after 

the destruction of the Tanple in Jerusalem, the Pasdal 

maal became a non-sacrificial one. '!his is incorrect. 

We must notice that the word i:J 7 in Rahhan Gamaliel's .,.r 
statement does not have the usual connotation. In this 

instance, i:J 7 = offering, sacrifice. 1bus, Rahban ..... 
Gamaliel II, by instructing Jews to raise high ( 7lJX) 

the Paschal lamb, unleavened bread and bitter herbs as 

offerings to God, is te1ling us that it is a sacrificial 

mea1, continuing the tradition of Temple days . 1be 

Paschal meal was sacrificial, but the new Paschal lit

urgy was non-sacrificial. We must not cxmfuse them. 

I believe that there was another reason for a:nt::iru:i:n;1 
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to eat whole roasted Paschal lambs after the year 70 CE. 

Justin M3.rtyr ,who lived in the 2nd century, gives us a 

clue. He said to Trypho: "'!he MYSTERY therefore of the 

sheep, which God has bidden you sa=ifice as the Pass

over .•. " In Rabbinic literature, the Paschal sa=ifice 

is also called a mystery which was given only to Isra:!l. 

When referring to Exodus 12 : 43-44, cOncerning the 

Paschal offering that was not to be eaten by any s tran

ger before he was circumcised, the Midrash stated that 

this sa=ifice was a mystery reserved only for theJews. 

)XI I~ 1~7pn' ~H n7nH nox :Hln 717~ DI7pn on) 70H 
'1'\ 

. D:10Y)l~ onx H~H 7 ',iRO!) IPI' . : . 
. 1972 .:::J"~ >n , 1 ",-rl"fJ ;r"~H,7m '"1':1 InUJIJ ,;0., n1f)rJ r!T1m 

( 226 7Ull' " ,0" iTPJi!) 

'Ih= lbly O-e"J::lBlu;~al Be fe, said to tren: A fu:eiglmtim 

SnJld n::t: Il'ErliIe in it, am n::t: kn:w its mysteries , 

ally }O.l ~\e. 

Another Midrash also stated that circumcision was a 

mystery revealed only to Abraham . 

17n~pn n!;P'J H!1P} .. n)'!' 171 ],; 1J:J,?/7 )" 7710 1717'(1 

• . on7~H~ H)X n)'o )D 7','DOf) 
i .. -:--

( 79 )I. 7) 7~ ,~ n:1 .1885 ,.T;)'! ,"DI~ ,71J~D TlNYm ,Hmn;n mTO) 

J\rD. Wlrt: is tie s='et: eX tte Fbly o-e, oBllt~""] ~ He? 

It is c:iJ:u.m:::is.: Rr tte Fbly o-e, Bl ] ~ fe, did 

rrt. reo..ell tte mystery of ci.ro.m::isi.cn tut to lhaI BII. 

7": '.I?P'? =rV(1t~f~OV= mystery 
'll1us , according to Justin Martyr and the Rabbis, the 

sa=ifice of the Paschal lamb was a mystery. Cil:u.rrcision 

was a mystery too. 'll1e Pauline Gospel was also po Jta:'! 
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as a~." to rrake ]qu.,n tiE mystery of the gospel" 

(Ephesians 6:19) ... .. . to speak the mystery of Christ .. " 

(Colossians 4: 3 ) . "But we speak the wisdcrn of God in 

a mystery" (I Corinthians 2;7). 

During the Hellenistic period, a great propaganda 

l iterature for Judaism was created. A large number of 

converts were obtained in Israel and the Diaspora, 

during the Second Temple period, frem the widespread 

missionary rrovement . Jewish missionary endeavors were 

geared to individuals rather than rrasses. The NEd'l TEST

AMENT mentioned this. "Woe to you teachers of the law 

and Pharisees... you travel over land and sea to win a 

single oonvert ..... (Matthew 23 :15). 

In the Ranan period, Jews were actively and SUICOC::El5l:r 

fully engaged in seeking oonverts to Judaism. Since the 

time of the Ranan emperor Augustus (BCE 27- 14 CEI, the 

Reman Jewish ccmnunity accepted a substantial number of 

=nverts as members. Converts to Judaism were welccmed 

not only in Italy, but also in Israel and Babylonia. 

Even after the defeat of Israel in the war with Rome, 

many noble oonverts joined Judaism during the reign of 

the Ronan emperor runitian (81-96 CEI. 

In the first century CE, a convert to Judaism had to 

undergo the mystery of circumcision,and baptism or 

ritual immersion , in order to be permitted to partake 

of the mystery of the Paschal sa=ifice. 

;:JiX7 ;::ziv o'7lJiN "lJ0 n'.J ,o'no!J .J~JI 7"lnJIll 7l ., -- ., 

(n lr:J':)i1 • 'J'/:W p7!J ,O'f1O!J • i~ roam ,i7Jm) .J7J1~ ino!} 
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A proselyte who converted on the eve of R;srlJ, 

the school of Sharrrnai says, he is BAPI'IZFD, 

then eats his PASCliAL SAauFICE in the evening •• 

Jose Ben i;falafta, a Tanna of Israel , who flOJrished 

in the second century CE, also held that a convert to 

Judaism, had to undergo circumcision and baptism. '!he 

same view was expressed in the third century CE by t:w:> 
AIroraim of Israel, Ra!:t>i l;liyya Bar Abba and Ra!:t>i Joha

nan Bar Na~. Fran the same text \"/e learned that a 

convert's circuncision and baptism took place in the 

daytime, with a court of three presiding over the eEI:

cises. 

!l7lJ71!1 lJ) 7~ I.PH D!>I.II!> pnl' 7"H H:JH 7~ H"n 7"H 

7J D"/II ••• P '.II~ 'n7n 'D P '~7 7DH1 ••• !l7:Z0 7) 

. n!l·!I:z '7l 7 '~'!10lJ 7'H D"/III •• • 17/11!>/II 7'7:/ 

( ~ , ID , 'J)'~7 j>711 ,nl~' ,'!>n lID)n) 

R3tbi. .tfi.Y.l6 Bn:' JIl±a said in tte rare cr Rtbi. .lJ & a I! 

In all ciIturstan:::es, IE is rrt a a:n.ect: lI'i:il IE is 

c:iJ:o.m::i.saj arl B'lPlmv . •• fi::r R3tbi. .kse said, \Ie ra:rl 

lDth. •• le:u:n fro:n this, a a:n.ect: ae::t; (a cn.rt cf) t:hma ••• 

arl le:u:n fro:n this, w= cb rrt ~ a a:n.ect: at n:i91t. 
Ratbi Eleazar Ben Pedat, an Amora of Israel, of the 

third century CE , declared that the Jews were scattered 

in the war ld in order to make converts . 

)H71'1' nH HI ,7 717~ fJi7;>n ,7)~i7 H!> :71.11!>H '~7 7DHI 

.D'71 Dn')jI I11Din'fJ '7;} H'JH nlDO/H,1 7'.l'J . '. 
(~ ,111 ,D',",11 ,''In 7ID'Jn ) 

kD R3l:bi ElEHzar said: 'DE fuly O"E, BJ ] Ie fe,ex:ilirl 

tte jew:; CIlIl7;J tte rati£n; in arl!r t:tHt: a:n.erts \O.lld join 
t:tsn. 
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The Rabbis of the Talmudic period -.re well disposed 

to proselytes joining Judaism. The continuation of 

Jews eating whole roasted Paschal lanDs after 70 CE, 

which -.re sacrificial , in Israel arXl in the Diaspora, 

is related to the search of Jewish religious leaders 

to thwart the missionary propaganda of Pauline Orrist

ianity arXl its attempt to expropriate the Jewish 

festival of Pesach, and to CXlnpete with Orristianity 

in gaining new converts for Judaism. 

In order to be a recognized convert to Judaism, 

the proselyte had to be cirClMlCised and baptized. Then 

he was pennitted to participate in the Paschal meal 

arXl eat fran the whole roasted Paschal lamb, which 

was sacrificial . The Paschal lamb was thus a means 

to refute Pauline <llristian theology which claimed 

that since Jesus was the Paschal sacrifice, no more 

whole roasted Paschal sacrifioes were needed. 

When Jews and CXlnverts to Judaism, ate these !=es:ta1 

sacrifioes or lambs, they demonstrated their ClHX>Sit

i on to Pauline Orristian propaganda. Therefore, all 

the scholars who claimed that after the year 70 CE, 

only non-sacrificial Paschal meals were eaten, have 

not recognized the sacrificial character of these 

meals . 

In the fourth century , the Babylonian Amora Raba, 

was one of those rabbis who held that unleavened bread 

arXl bitter herbs should be lifted up high during the 

Paschal meal in order to fulfill the requirements for 
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celebrating the Pesach festival. Roasted lamb, howe.er, 

should not I:e lifted up high because it would be con

sidered as a sa=i£ice, and holy sa=ifioes are not to 

be eaten outside of Jerusalem . 

,7 ':JUT) p7Y ,7YI1 : IIJ7 'lJH 

n':JJn) 7'7Y 717DI 

n':JJn) 7'7Y 7'11 7~:J 

• ,,-!nJ D '';7,7 )j ill;:' 111171111 11:>11 7;» II) 1 

( ::z • TIJi' ,O'l7DD • ,)::z::z 7713)n) 

RlI:a ffiid: Ie mEt lift lp h:ig1 tie ~ l:mD 

an I'e mEt lift t.p h:ig1 tie bitter J:erb 

remEtrct:liftt.ph:ig1tiErreat: 

~, it IoO.Ild ~ as tiu.JjJ I'e ate lcly 

sn-jfjo;s 0JtsiI:E (c£ ~). 

It appears that whole roasted Paschal lambs were 

still eaten in spite of the opposition of sane rabbis. 

Fran the fourth century , the Christian emperors of 

Rane, prohibited Jews fran proselytizing, and an.ersiaJ 

to Judai ';m nCM became a =ime. As a result of the grcM

ing Rabbinic oppoSition, coupled with the constant 

Olristian opposition, and the decline in the number of 

proselytes entering Judaism, the consumption of whole 

roasted Paschal lambs de=eased. 

In the oldest known Haggadah which is fran the cairo 

Geniza, the roasted meat question still appears, but 

in the 9th century, the Babylonian Geonim eliminated 

the roasted meat question fran the Paschal liturgy. 

Moses Maimonides (1135-1204), in his code MJ:9N;H 'lCRAH, 

a:rnpleted in 1180, stated that ~ do not say the n:asterl 
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meat question anymore because we have no sa=ifices. 

71' 7'H~ •• ,~ ')7~ R'R R"'"'# 7~7H 71'H RTR 7~lJ 

07D7l:J 1llJ'7Yll .TI77Rl:J • 711l"l:J 7:1 mm 7J'J7' ,TIm 171m) .7:1 71' 

,'1'l:J~ 1'7D :,7Y~' POn n7j~ ,O'1l:J7 TDO • 7955 ,O"~77' ,1480 '~)7 

( 7#D1' '77llJ1 

What did the Mishna mean when when it stated that, 

"In a place that!' they are accustcmed to eat roasted 

lamb on Pesach nights, they may eat" . 

. 0 "j7H D 'no!} ,~?~.J • ~y ~ 7 jN~ U iUIIJ D 7 PrJ 

If the Rabbis did not approve of the practice of 

eating whole roasted Paschal lambs outside of .Jer:u:alan, 

what were they in favor of? 

In the "Te...--usalem Talmud, a Mishna is cited to show 

that at the time that the body o f the Paschal lamb ~;as 

brought to the diners at the Paschal meal in Jerusalem, 

two dishes were brought to the diners outside of Jeru

salem. 

,nH, ,noD~ 7j7 ,nH , ) '~'iJ:1n ']~ 7 'j'7:J 7 "7:1J:1 7 'In 

,1944,1'77"71 ,J7:JD7:1 11H:J7J1 o,):m ,'l:J'~'" 77/J)n) • ,n'Jn' 7;'7 

( 7 , 7 ~ • .l 1O':m , """w 1779 , D 7110D J'COlJ 

Ie l£mrE fran his Mi.STa: l'lrrl rut:s.iJ:E of Jer:uxliem, \Ie 

Earl tw:> d:i.sh;s I ere in rrerroty of t:I:e Feo:i al 1alb affer:ir'g, 

an:} at dJ et in rrerroty of t:I:e fb3igl. ( Her i rg. 

Since both of these sa=ifioes were roasted, it 

would be logical to say that these two dishes also 

consisted of roasted meat in their memory. This Mishna , 

however, d i d not specify which part of the lamb was 

roasted for these two dishes. 
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In the Babylonian Talmud, there are differences of 

opinion oonoerning these two dishes. Hezekiah, an 

Amora of Israel of the third century, held that they 

oould be even a fish am the egg on it . Rabbi Joseph, 

a Babylonian Amora of the mid-third century, thought 

that two kinds of meat were needed, one in memory of 

the Paschal lamb offering, and another in rnerrory of 

the Hagiga offering. Rabina, a Babylonian Amora of the 

4th to early 5th century, believed that the two dishes 

could even be a bone and its broth . 

• "~.111!1 rrY':l1 17 1~'!lH : ,OX .,'ptrr ... ]7'~''':Jn 'J" 'liO 

7rrXl ,rrO!l~ '~t 7rrx • '''3 'J'O 'J" 7"Y :70X ~OI' 37 

. 17~1"'3t X071 1~'!1H :7DH X~':J7 .171'ln~ '~7 

( 3 ,7'P ,D'no!l ,'~:J:J 71D~n ) 

'Ihrough the ninth century, the Rabbis still had not 

made a definite decision oonoeming the items that w:!re 

to be used in the Paschal meal in memory of the RIsdBl 

sacrifice offered in Jerusalem's Temple. Jews thus had 

a wide latitude in choosing what they wanted to use 

for these two dishes at the Paschal meal. 111is is d:mn

strated by the earliest surviving prayerl::ook, that of 

Amram Gaon of Babylonia, who flourished in the ninth 

century . His definition of the two dishes, is nothing 

more than a quotation of the views of the Ral:bis 

mentioned in the p;1Ssage frem the Babylonian 'Ialmud. 

By the twelfth century, many Rabbis were in favor 

of the opinion of the Babylonian Ral:bi Josetil of the 

mid-third century, that two kinds of roasted meat were 
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needed, one in memory of the roasted Paschal lamb 0ffe

ring, arrl another in merrory of the roasted Hagiga 0ffe

ring. 

In his code, HaMANHIG, Abraham Ben Nathan yartU 
(1155-1215). of Lunel . in Provence, France. stated ttat: 

the two dishes were two kind30f roasted meat. arrl that 

it was custanary in France arxl Provence, to serve 

diners at the Paschal meal, the roasted shank of a 

lamb, in memory of the ancient Paschal lamb. 

)'~Jn '~'O .~~ 7"' 7'~'~Jn ,~~ 7J~ )17" nH "P))7 

NYJ'J7"1J)7 n11"1YJ 7A,"1~7 .•• '~Y "',7~ "1711) "1~T '')y.7 7l?J:l 

...• 7Fm ))771 n7')Y') 

( 487-2 1]'771J,V .nI711 n,~':1.7 • 'J~ TO ,7978 

In the thirteenth century, Rabbi Asher Ben Saul of 

Lunel , France, in his BCOK OF aJS'KMS, culq;x>sed about 

1210. supplies additional info:r:mation on the flltbLdl:kn 
of the roasted shank in memory of the Paschal offering, 

but he substitutes a roasted egg in memory of the 

Hagiga offering. 

,nIH 7')7Y PH7 ••• ))771,7 n7')Y') )H"1~' )~ 7Ji1~ 

IN "OJ) 7:11 "p ~~ 71!)~:l IH H)H )7"7J )~ 71!)~J 

"1~7 HHT D')"J 'JJ ~p tnp "Y·;]. D')IY DJ ,O')"J;]' 

• ,)y n)~HJD 7~P "P:l"1H nJ'Jn) 

0'J1f1N'"7 )p; pro :77fD • )'J7)o )'HlI "7'>::r 71!1H") n7J.731J11 "190) 

( 756 771J,V .7935 • D'~Dn' • qoH ;lI71JrJ llH1J 

All Ja..s are a:o.:sb::Iraj to rcast t:te !tBrK... .I\rrl ttEy 

dJ rrt: :o:ast it with an iD::n spit, bJt. ei.tte:- with a 

w::o:En spit, in lI"EII'OY cC t:te Th::dal Jalb,<r with a:als. 
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'Ih¥ als:> n:ast an f'gJ w.ith it 01 ~ a:a.ls, W1ich is in 

lIH!tXy ee tte fb3i93. snifice ee ~ 14th (ee Nisan), 

W1ich .as art:m D et4 A 1. 

In the same century, in Egypt, David HaNagid (1224-

1300) , the grandson of Moses Mailoclnides, in his ccmn

entaJ:y on the Pesach Haggadah, stated that it is custo

mary for Jews to use the roasted shank of cattle in 

memory of the Paschal lamb, and a roasted egg in mem0-

ry of the Hagiga offering • 

• n). ').n 7:17,?1 "O!UT ):17P ~O:1 en,?,," "':1 :17nW"", 

• iTl1iT:JiT JJ7"7 T 10iT) • 7!1y "7~:J nn'?~ )''In:1 Un] 

.nJ ,,),"~ 7;,T7 "O!}':> 7;'7 ');'i'llJ ']'D':z O' C IJJI 

trn:l>l 7''.:z 777 ':17') orTPO noD )111 .77).n >JJ 7'J]n 777 ':27 '!T77D) 

( 44 71T.l)) • 1981 .0')"1'1' .0":1/J717 1:1 

After" tte 'Th:iIple YBS dastLt¥rl, tte RiS:lel cCfedrT;J <Irl 

~ fb;j:ig-l afferiTlJ..ere atn1;<hd, it YBS am.limy OItsid? 

of Israel, 1D tale Ii et4el llEBt, W1ich is tiE Sui< of 

Cllttle, an:l. th:y ~ t;.o k:in:5 of d.i.Slas in n:en:t:y of ~ 

Itul al an:l. fb3i93. sa::rif:ices. 

)':J", "OD ')W ~ )',:1 ':>i'l7111' ');, IJrr1 ,., Ol';'! 

ml':17 "')137 i'l7nW ,:J '7):1 7i?:1 7 '':>JJ D,,,b ••• ,"':Jl!m 

(IBID.,p.29 ) " ,n>7'):1 

krl as fi:r taEy. .. all ~ are a:o.sb:mrl 01 tte f:i.l:st 

nicjIt: of R:s:dl to p:q:m:e tie table.. . th:y p..rt: 01 it 

tie srallest q.antity of n::asta'l rrwt, salt, am a 

n:::sstEd f'gJ. 

In 13th century Italy, Rabbi Zedekiah, the son of 

Dcx:tor Abraham, in his code SHIl3Ot.E HaLEKEl', canpiled 
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in Rcme, about 1240, stipulated that the t\olO meatd:i..9Es 

may be even of one kind, one, in msmory of the Paschal 

lamb, i s to be roasted, and one, in msmory of the 

Hagiga offering, is to be boiled. 

'~Y 7nxn 71~~ 'nx 7'00 I~'DX 7~~ '3'D 'J~ D~ ~, 

."A'~n 7~1~ ,nxI n09 ,~T~ ,nx .~~7~O ,nxI 

l7D~~ nxYm .X!JIH7 o.77~ 7'~ ,7',ny 7J'~7 nm D~m O,?~'7 .~~I'J} 

( 784 770V .D'noD 770 ,7959 ,P,I'IJ .1886 ."J~') D)~n .'~)~ 

In 14th century Spain, Rabbi David Abudarham, stat.a:l 

in his code, written in Seville, 1340, that the shank 

should be roasted on coals because the Paschal offering 

was originally roasted only on a spit of pcmegranate 

wood. 

InlX 7'~IY )·X nOD"~ 'JDD D'~nJn ~v VI7Tn )'~IY 

• )ID7 I'V ~~ 779~:J. x~x 

,D'~~77' ,an71~X 717 7'~ 'lOP 7'~ 777 I7HJJ D~m o.7771:ZX) 

( 277 77/W , 1959 

'!he Kaufmann Haggadah, fran 14th century Spain, 

records that the t\olO dishes were: a shank of a lamb 

roasted on the fire , and an eqg boiled in water . 

"Y'~I ~x~ '7~Y "~VI71 71J~ 7'~'I'J~n 'J~ ~O~ D'~" 

.D·O:Z n~~7:ztJ 

('DE laJfi:ram H:q::aili'l: Fa:simile Etliticn c£ M; 422 c£ tiE~ 

<DlJErtim :in tiE <i:ialtal T.itxary c£ tiE H.n;J:Irian ~ eX 

Sc:i£n:es, Bier ESt, 1 c:1Sl ) 

In 14th century Provence, southern France, Rabbi 

Aaron HaCohen of Lunel, stated in his code CHDI' ~ 

that the t\olO dishes were: one, in msmory of the Pasctal 



142 

lamb, which is roasted, and another, in memory of the 

Hagiga sacrifice, which is boiled. He said that it is 

our custan to make a roast of a shank of cattle, which 

is not roasted on a spit, but on ooals because the 

Paschal lamb was roasted only on a spit of pcmegranate 

wood. 

')FlI:11J171 170D') 7:" '>Y;'I • ')FlJ:z1J 7n10 '')y'H 1 '')'FI:117 ':II 

7'HI •• •• ;'10.7:1 J)77rTJ '')Y 177F1P') 131I7JOI .171 '117') 7;'7 

7;'7 H717F1 'D') OPO;'l7 0'')17117 >p P7 71DFI:1 In7H 7'')7Y 

• 110'7 ')FI 71DFI:1 H')H I7')YJ ;'1';'1 H') nOD171 nOD') 

177::1m , FlCLece,1750 Ol'):m , ')']7')0 /l1:317 77m1't') o"n ntl7"7H) 

(:1 ,OP ,7' 9'PD ,I7OD;'I '),> 

Blood atonement was important in Biblical Judaism, 

but in Rabbinic Judaism after 70 CE, it was replaced 

by atonement through prayer, repentance and charity. 

In Orristianity, h~ver , inmense power was still 

ascribed to blood, when the blood of Jesus tcok the 

place of the blood of the sacrifices , acting as an 

atonanent for sins and as the means of ccmnunion with 

God . 

Medieval Christian Europe believed in the notion 

of the curing or healing properties of blood . Jews, 

well before the 12th century, were held to be lTl2gi.cians 

whose magic was demonic. In observing the Pesach festi

val, Jews were persecuted because they were accused of 

practicing hideous traditions against Orristians. 

J\mong the consilia of the canonist Oldrado da Ponte 

of Avignon,duri ng the years 1320-1335, there was an 
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accusation against the Jews of Crete , which reappeared 

in the middle of the 15th century . This accusation was 

similar to the one that Justin Martyr made against the 

Jews in the second century CE. The charge was that.:&.s 

slaughtered lambs ror the Pesach holiday in a manner 

which symbolized the crucifixion. When a crucified JaTb 

was found near the Candia ghetto i n 1449 , it was taken 

as a manifestation of Jewish contempt for Christ ianity. 

The earliest case of the blood accusation against 

Jews in connection with the Pesach festival occurred 

in 1144 , in Norwich , England . other accusations in 

12th century England , took place in Gloucester , Bury 

st. Ednunds, Bristol , and Winchester. 

English Jewry followed the custans of northern 

France because it stenmed fran the Franco-German area . 

In thirteenth century England, no roasted meat was 

eaten on the first two nights of Pesach . 

p);JIM 13M 7'M i7np •.. . 7"11< ii177J7>D (i7l1J" :rm) 0"7i7 

• ' >.Y 
,1'7737)D 1m ,771.7' 722,7;1' '27 I7HD 0'1i73D7 O'PO!) n7;J')i7 :0"" 11/) 

( 322 77llJ1 ,J71!11n TO ,1962 ,O')IrI17' 

Fran his saying ,7RJ)= now, we may conclude that .,.-
previously , the eating of roasted meat was accep-

table. 

In the thirteenth century, the Jews of Germany were 

overwhelmed by persecutions and massacres growing out 

of the blood libel. Rabbi Jacob Ben Asher (1 269-1340), 

stated, in his code ARBA. TURIM, that in Germany, Jews 
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were not accustcmrd to eat roasted meat on the first 

two n i ghts of Pesach. 

_N7~ ' ~y ~7::1N~ N~V 71uJ0 07P~ TJ::1VX 

,o"n n7m 770 .7987 ,in7'7J ,71l'H P :J,7JJ' nWJ 0'770 J):J7N) 

( 7JJn 'PJJO ,no9 n7::1~,7 

Upon examining many of the cx::rles of laws and 0l5b::rrs 

\-rritten by Gennan rabbis , it appears that eatingrcasteJ 

meat on the first two nights of the Pesach festival, 

was prohibited among German Jews. 

The German rabbi Joseph Ben Moshe, rom in !ill st:d:1t 

a. d. O:>nau, near Augsburg, canpiled in 1470, the cx::rle 

LEKEl' YOSHER , a =llection of the legal decisions and 

customs of his teacher, Rabbi Israel Isserlein (1390-

1 460), rom in Regensburg, Germany, and died in N?!lsta'it, 

Austria. Rabbi Joseph recorded that his teacher held 

that the two dishes, one, in IIlelTOry of the Paschallarb, 

and the other, in mem::>ry of the Hagiga offering, had to 

be a kind of meat, but he was not particular whether 

they were roasted or roiled, for thus his teachers Io.E!re 

accustaned to do. 

O'J7N1 u:J7,77 ,71 'ln~7 n09~ 7::17 O'N':J~ 7fJ:J 7'~ XP177 

:J7 1!J79) '''79 OJ~N _ 7iJ:J 7'~ 7'7Y~T '107' :J7::1 7P09 

1J,7J 7::11 ,O'~1!J7:J~ IX O"I~Y Du ON NT'!!P 7 'X0 (':1H7V' 

~0 nl:J71!J117 m::1'h7 'po!! O'luJ~ ~)7J ,rTlm 7'':1 '107' '7) 711/1' Op~) 

77::1 ,7903,7 '':17:J • 7JWJ"79 :JPJ)' IlKYm _ 7rn;r nm7n 'JJr.I 771Qu 7:1"7 

( 9(J 71 lUI • 7 71l'H7 

Rabbi Isserlein was a Gennan Jew, by birth and edu

cation, who was a spiritual leader in Austria . When he 
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said that his teachers were a=UStaned to eat either 

roasted or boiled meat , it rooans that in GeJ:rnany, 

roasted meat was originally permitted . 

A contemporary of Isserlein, was Rabbi Isaac Tirnau 

(born between 1380 and 1385), who recorded the custans 

of the Jews of Austria , Hungary and Moravia, in his 

BOOK OF UJS'l1:MS . He stated that in Austria , i t was 

custanaxy to eat roasted meat on the first two nights 

of the Pesach festival . 

. 1J 'nJ'7fJJ ,~y ~1;)H~ 'J. '1731 

I 73 "DP) • ., 17D'7lJ /1Ia,n ,JU7'O l?"l7"'H 'J'''.Ji'~ D7J,7J",7 "790) 

(53 771JJ1. 1979 .0')£/"17 

In Germany and Central Europe, the Black Death of 

1348, brought many political, econanic, social , cult

ural, and religious changes. In its aftermath, many 

Jewish cx::mnunities in the Holy Ronan .Empire vlE!re 

destroyed . About fifty per oent of Geonar'ly's JeWish 

population died in the Black Death. The ghetto had its 

beginning during the second half of the 14th oentury . 

Since many of the kncMledgeable scholars in Germany 

perished in the Black Death, or were killed afterwards 

in the pograns, their replacements now became salaried 

officials, who were not that acquainted with the 

Jewish laws and custans as their predecessors had been. 

Because of their lack of knowledge, these new spiritual 

leaders adopted /rore stringent religious practices . 

Each cx:mnunity and its rabbi adopted the practice that 

they favored. 'thus , many new codes of Jewish lawcame 

into being . Custans and practices that ~lE!re current at 



146 

the beginning of the 14th century were changed or 

susperrled and became ~ in the 15th and 16th 

centuries. 

Since the 13th century, the custan has been to use 

alE! meat dish, in meroory of the Paschal sacrifice, an 
an egg, in memory of the Hagiga sacrifice. 

Jose[.i1 Caro (1488- 1575), the Spanish ra.tbi who 

migrated to Safed, Israel, stated in his code, SHUIJIAN 

ARUK, that "it was custanary for the meat to be a stait, 

roasted on coals , and the egg to be cooked". Moses 

Isserles (c1525-1 572), one of the leading scholars of 

Polish Jewry, held that the egg had to be roasted, for 

this was the custcm in his city Cracow. 

)HT;]) ,.,J 'Jn~ 7::1T tmo nOD~ TJT 7nH 1'~''':2n 'JII) 

n'"' 7":2nll )JnJ7 P)7' n'n'" )JnJ 7":2n7 .nY':2) 711:2J 

7J7 ,n'7~Y :H"D7 .n~II1:lD n',7n n;"':2n7 D'~nJ,7 ~P '~Y 

.7J"P:2 7'J"1} 

( 7 t1'1JO,J)lTI 7D'D ,rIO!J mm ,1976 ,P'7!')J ,0"" n7711 :777P m~fI) 

Rabbi Solomon Luria (1510- 1573), the great Polish 

decisor, stated in his RESPCNSA, that, "one should 

take the two dishes, narrely the shank and the egg, and 

eat them, rut be careful that none should be roasted, 

for it is prohibited to eat even a roasted egg on the 

night of Pesach .• . It is the Ashkenazic custan to roast 

the shank and the egg because they do not eat them, but 

preserve them for the second night of Pesach. I think 

that it is a strange custan and against the custcm of 

the Talnrud ••• And in my opinion, this custcm becane 

widespread because they hold that one needs especially 
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a shank, and its anissien invalidates the act. And 

because of this, they preserve the shank for the second 

night of Pesach and do not eat (it en the first night) • 

And therefore they roast it so that they shouldn't eat 

7""1 ,O~~N'I "Y'3"1 P177" 7J""7 7'~'~3n" 'J~ "P'. 
I 
710N n'I~Y nY'3 7~'9K K"7 , 'I~Y 7nN Ol~ ",", N~D 

nY'3nl PI7Tn "~IY~ 7J~DH JnJO ••• "~,~ nn7H3 ~I~K~ 

.n"1D ~,~~ 'n7N O'7,oDI31 nn7K "~:HN 17KD '9~ u"n 

'np7 'D~7 ••. 770~nn JnJD 7J1 N7n7 'J'P3 K7n 77 Jn10 

.3~PO In~177 P777 KPl7 7'7YD O'7310D 'D~ JnJD" OD9nJ 

DHml. 7'~~IH D1'K7 n'JD ~,~~ P177" D'701~ 'jn 07~07 

• 7nl~jK' N~D '7j nn7N 7'~7Y 'j" 

( n9 ;o7m,1958 .P7"7'] .1859 .17m~ OI~YTI • ~"1lnmI m31ml m~14lJ) 

Fran this responsum, we obseJ:Ved that, in the 16th 

century, Rabbi Solaron Luria held that the shank, in 

JIleIIk:lrY of the Paschal lamb offering, should be boiled, 

and the egg, in m2IllOry of the Hagiga sacrifice, should 

likewise be boiled. He also believed that one must not 

necessarily use a shank to fulfill the requirement of 

remembering the ancient Paschal sacrifice. 

Ratbi Abraham Qmzig (1748-1820), who was born in 

O:mzig and died in Wilno, wrote in his popular code of 

Jewish law, HAYYE ADAM, that "one must be careful not 

to intend to roast the shank for the Pesach •.• and E!I.al 

calf meat or fowl meat • .• but roasted fish and eggs are 

permissible" • 

7~'9KI ••. n09~ P777 n7~Y~ 70K' K~D 7nT'~ 7'7Y 

.7n10 0 "7~Y O'Y'37 0'17 ~3K ... 97P 7H ~JP 7D3 
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( 449 T7lW ,7''tf7 ,D>'.>IIII·" ,J >JI]1(7 DlnJH IIH1J D71( "rr) 

According to Rabbi Danzig, one may boil a shank, in 

memory of the Paschal lamb sa=ifice, but not roast it. 

Even meat frem a calf or fowl, may not be roasted, 

while fish and eggs are pennitted to be roasted. 

'!he Hungarian rabbi, Solcmon Ganzfried (1804- 1886), 

stated in his popular law code, KITZUR SHULH1\N l\RUK, 

that "we are accustaned to eat eggs •.. we do not eat 

roasted meat on both nights of Pesach, even of fowl, 

and if one boils and roasts it afterwards in a pot, we 

do not eat it" . 

,nl'.»~m >nlllJ >'.>JI 7111J 1'!I;:n1( 7'1( ••• O'JI>J !l1:11('.> D>JrtlJ 

,"7>7,'J Irtll('.>JI 7:1 ,nI(l 1,71'.>IIIJ 1'.> '!II(I ,1]1J) '.>111 1'.»!l1I 

.7''.>:111( PH 

,11(l17'.>J)!I 717 J7 I1K!11T1 ,7>'!lJI]iQ mI'.>lII T7XlJ 777)) 7rr'.>l11 77J1p) 

( rr 'PJIO ,!TO!I '.»'.> 770 ,1951 , M31de::tet 

I n the 18th century, in Lithuania, Poland and Germ

any , J ews used a neck of fowl as the shank, in remem
brance of the Paschal offering. 

The use of f owl meat was already mentioned in the 

code of Rabbi Eliezer, the son of Joel HaLevi (11 40-

1235), of western Germany I VIho opposed the use of 

roasted fowl meat on the first two nights of Pesach, 

in memory of the ancient Paschal sa=ifice . 

>'.»!>J'~Y 'l1J) 1W~ 0''.>:111(111 071( ']J 'n>I(" 

• nO!l 

717J >J/( nJCJ1T1 , '1m !>I(P ' :2,:2 7TJ)''.>1( IJ>:2"7'.> 1T"':lH"7 '00) 

( 721 T7lU1 ,rr:m "'110 ,>JIII 7"7:1 ,7983 ,P"7P7] ,'JI':2lV!lH 
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In the East, Yemenite Jews use, for the 

two dishes , two pieces of meat, one roasted 

and one boiled, but they are not particular 

about taking only shank meat . 

711J:1 HP 1 7 nnp':1 D' 7 'D,~IJ 7 'H) 7":1 'n"1 >111J • •• 

• ':11!11:11J 7nHl '':1Y 7nH (JJ17, 

u'717l71J .l71JHP l]DP 1IHn ;"nl1:11 XlIID D'77U>,7 un : )1J>n m:I'm) 

( 79 711lJJ • 1963 .D>':1I1J1'7' • n' JI1J 

In most Ashkenazic Jewish communities toda» 

a roasted piece of chicken neck or wing or 

l i ttle shank bone is placed on the plate, 

not to eat , but to look at, in memory of the 

Paschal lamb offering. 
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THE ORIGIN OF THE FOUR CUPS OF WINE IN THE 

PASCHAL MEAL 

~ obli9Cltien to thank God for his bounty at the 

oonclusien of a meal, was based, aocxllxiing to the 

Ratbis, en the verse in Deuteroncmy 8: 1 0 

" 7' 17"')H ~7 nH R::n:u nJ):Jr" n ':1:'H 7 .-;._ .. 
When you eat and drink, then bless the Lord your God. 

A parallel to our verse in Deutercocmy is: 

Joel 2:26 J1 bin ) bH an ):110 

• a:1 'n')H 11 DII nH Dn));! 7 

When eating and drinking 

then praise the naJre of the Lord your God. 

'Ihus, after eating and drinking, CX'le should bless 

the Lord. 

Greek princes and chieftains in the days of Haner 

(e800-700 BeE), made sacrifioes, and feasted en broiled 

meat, bread, and drank mellow wine copiously the whole 

day long till sundown. Meat was eaten cnly when sacri

fices were made. It was usually eaten with bread and 

washed down with wine. 

King Ashurbanipal of Assyria (668-627 BeE) , epJEh atal 

his victory over Te-Umlan, with a feast, in which IS1t:ar, 

the goddess of wine and love, bade him to eat foed, 

drink strong wine, make nrusie, and exalt her divinity. 

'!he Bible menticned too that grace was recited also 

before the meal. Guests would not eat of a sacrifice 

before the prophet Samuel blessed it. 
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1 Samuel 9: 13 

)~H) ""D3" ")Y' 0'D3 inx 7~HYD~ .~ 
... .. 

f~~ 7» OY" )~H' x) ,~ 

n:1 TiT 7'7:1' X," .~ -,-- -.~: 

_ 0 'Wlpn , )~Il' 7~ ',nH . \ 
R:r }Ol will m:dl h:im l:efi:Le m g:es lp to t:h:! Slrire to ESt 

Rr t:h:! p¥pJe will n:::t ESt I.Tt:il m COTES 

BnwFP he blesses the sacrifice 

Afterwards the guests eat. 

In the pseudepigrapuc work, the LE'rI'ER OF ARISTEAS, 

written in the sec::cnj half of the sec::cnj century BCE, 

in the Hellenistic period, recon.1ed that during the 

reign of King ptolemy Philadelphus (285- 246 BCE) ,when 

Jewish elders were invited to a royal banquet, an old 

priest named Eleazar said grace before the meal. 

line 182 ••• the lord high steward, Dorotheus, ••• 

was the special officer a(:p)inted to look 

after the Jews ••• in the matter of drinking, 

eating, and reclining .•. in a=dance 

with their own custans ..• 

line 183 ••• which were in use aroong his Jewish guests. 

line 1 84 •.• Eleazar, the oldest of the Jewish pr:iesh; 

••• rose up and nade a remarkable prayer. 

line 185 ••• and then they turned to the enjoyment 

of the banquet which had been prepared. 

(llil'lER <F JlRlS1:EAS in 'lIE ~ lKl ~ CF 'lIE 

an'1ESDMNI', Erlib;d I:¥ R.H.Clars. Odixd, 1976. V.2,lirEs 

182-185) 
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Rabbi Yohanan Bar NappaJ:la, a Tanna of third artury 

CE Israel, is quoted in the Babylonian Talmud, saying 

that the men of the Great Synagogue instituted for the 

Jews, benedictions, prayers, Kiddush, am Habdalah. 

~N'IIo'~ Dir~ rJpn 17')77).,7 nOJ~ 'I!hl< :pnj, '.l' 'ON . ~ : 
. (N .J) .nr.:n:J • ')n no)n) nr)7.ll7r nr.n7? ni)9n nb'J 

Who were the men of the Great Synagogue? They were 

the leaders of the early Pharisees in Jerusalem, who 

arose in the Hellenistic period. 'lbese early Pharisees 

were highly influenced by their Hellenistic env.i.t1::ma1t. 

They as well as the leaders of the Jewish aristocracy, 

priesthood am military men in Jerusalem, as early as 

the third century BCE, acquired sane Greek education 

am were acquainted with Greek· culture and language. 

Thus, Judaism in the Hellenistic period, in the Diasp:xa 

as well as in Palestine, becane Hellenistic Judaism. 

Jews as part of the Hellenistic world becane acquai

nted also with Greek table manners am dietary habits 

for meals. Among the Greeks, men poured libations for 

themselves and their families before am after meals. 

As a result of their Hellenization in the Greek period, 

Jews adopted private rituals such as the cup of bl if13 

which was a blessing pronounced over a cup of wine, 

along with a blessing over bread, before and afternwls. 

Wine is first mentioned in Jewish private ritual in 

the Hellenistic period. The practice of drinking wine 

at the Paschal meal is first recorded in the Book of 

JUBlLEES, written between 161 am 140 BCE. 

'~all Israel WlS art:in] tre fl.eS1 eX tre ~ Jalb, ani 
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DRINKING THE WINE, and was lauding and b lessing, and 

giving thanks to the Lord •• " (JUBILEES 49 : 6, in'TI£ 

J\RXRlHilI. 1«) ~ CF 'lIE OoT., Wita:ll:¥ R.H.(hu:les. 

O<fi::r::tl, 1976, v.2, p.OO). 

In Hellinistic Judaism, wine was =nsidered a heav

enly drink. Those who blessed and drahk a full cup of 

wine, would share not only the bounty of this world, 

but also divine life and iIrrrortality in the world to 

cane , the Messianic kingdcm. Wine became for Jews a 

Messianic symbol, namely that by drinking the cup of 

wine , one would partake of the Messiah himself and 

usher in the Messianic kingdan. The cup was the true 

mystery, and according to Philo, only the initiated or 

those purified by Jewish law, nay be told about this 

sa=ed mystic rite . 

In the New Testament, at Jesus' Last Supper, two 

cups of wine are mentioned. One , in the Grace before 

the Meal , and one, in the Grace After the Meal. Mark 

14:23 is the Grace before the Meal : "And he took a cup, 

and when he had given thanks he gave it to them, and 

they all drank of it" . 1 Corinthians 11: 25 is the Grace 

After the Meal: "the cup, after supper" . 

In the first century CE, when Joset:hus descri bed 

the carmunal rreals of the Essenes , he stated that they 

recited Grace before and after meals. "At the begi nning 

and at the close they do hcrnage to God as the oountiful 

g i ver of life" (Josef'hus. JlliISH WAR . J3cx:>k 2 , chapter 8 , 

section 5. Loeb Classical Library). 
In the Mishna, ccmpiled around 200 CE , i t is pres=-
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ibed that one should say Grace before and after meals . 

. O,I·ifm;) OiP1!]; 7i:J1J ••.. • • Ii 10 ,7 )jlI 

( 7 nJZV l P1D ,n1j~J .n]~) 

Grace was recited before meals, with a cup of wine, 

and recited after meals, with a cup of wine. '!his makes 

a total of two cups of wine. 

If the 4 cups of wine in the Paschal meal are not 

of Biblical origin, where did they ocme fran? '!be 

Ral:¥Jis in the Tannaitic period instituted 4 cups of 

wine for the night of Passover. 'Itlis we derive fran 

their enactment mentioned in the Mishna, that advised 

charity officials, when distributing Wine to a poor 

Jewish person, not to diminish fran the 4 cups of wine 

due him . 

• 1" )D n,O,j jlJ1HO I) In"D' H) •••• )H7D'JD 'JjI 

( ') mCl707 • H {O),7 • '7'1!IlI P~D ,0 'noD ,nJm) 

Where are the 4 cups of wine derived fran? '!his 

question is posed in the Jerusalem Talmud. I n order to 

find a Biblical justification for the 4 cups, Rabbi 

Yohanan Bar Nappatla, an Amora of third century Israel , 

stated, in the name of his teacher, Rabbi Benaya, that 

tiEy represent the four redemptions of Israel in Egypt, 

mentioned in Exodus 6:6-7; 'n"p'n 'n)Hl I 'n)Y,71 'nNYI,71. 

:n"]J 'J1 ODJ IJnl' 'J7 ln10lj jlJ,N) 1']0 

• . • 'nNY1,?I In ']N )N,D' 'JJ) ,ION Ij) nl)INl jlJ1N 7lJj 

nl(YI" ol)yn • '0)rn7' 710)n) • 'n"p)1 'n)l(l I 'n)Y,71 

( '7'DJ/ P7D .l7J01J 

'Ihat the Tannaitic Rabbis instituted the 4 cups of 
wire :fi::r tiE Paschal meal,is corroborated by Raha, the 
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Babylonian Amora of the 4th century, and Rabina, the 

Babylonian Amora of the 5th centw;y. 

(:1 , pp ,O'rt09 , ,!>= 7ID!>n). )J:1"7 up'n 'D~ JI:J"7N • •• N:J"7 

(:J,Op,O'rt09 ,'!>:J:l 7)D~n) • )J:1"7 )J'pn 'O~ I1J1:J"7N :"7DII IIJ':17 

For the Jews as we~l as the Greeks, the most illp::a:tat: 

blessing of the wine was after the meal, unless the 

cup of blessing was a Kiddush or Hal::dalah for a special 

kind of meal. 

When the Paschal ~ consisted of a main course, 

two cups of wine were drunk, one for the KicHuSh before 

the rrea~, and another one for the Grace after the Meal. 

However, in the third quarter of the first century, 

another course, a course of appetizers, was placed 

before the main course, making the main course, the 

second course. 

'lhe Kiddush or first cup, which used to be before 

the main course, was placed before the first course, 

the course of appetizers. But the Rcmans had a custcm 

of drinking a cup of wine before the mea~ which arose 

during the reign of Dnperor Tiberius Claudius (14-37 

CE). So the Ratbis added a cup of wine before the main 

or second course of the Paschal rrea~. Now there was a 

cup of wine for Kiddush before the first course, the 

course of appetizers, a second cup before the main 

course, and a third cup for the Grace after Meals. 

In the Jerusalem Talmud, it is stated that wine 

drtmk during the ~ doesn't intoxicate, while wine 

drtmk after the meal, intoxicates. 
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.7:Jwn 73'N 77Tnn 71n2w ,7jWn 77,nn 7nN ~w 7" 

(n ro~,7, '7'1!1JI ,."11 ,O'T1OII ,l7:vJ7:J nlClJ.7 07~Y17 ,'D~m7' 77fJ~n) 

This means that the third cup of wine which was 

drunk at the conclusion of the Paschal meal, before 

the recitation of Grace after Meals, was considered a 

part of the meal, and did not intoxicate. 

THE MISHNAH 00 WHIOI THE PALESTINIAN TAIMJD RESTS, 

by W.H. Lowe, cambridge, 1883. '7'WV P711 ,o'nOIl.nJ~fJ 

7 iT::1')iT 

7JITn ~V 7727 'I!),')I!) 07!) 7~ 'll TlJ (1 

·pwn n :,,:J 7'~.v 7D7N7 ~~n,7 nN 7fJ7l 'Y':l7 (2 

nnFJ' n ,"fJ~ nY7 ON 

• tIny;' N~ 

T iTJ 7,7 

nO!U7 

1 ~N,7 n701jn 

'.1"27') 'W'~fJ 

7nN 7·' 7' D·!JlJ 
.. .f/' • 

7 '3 .. 
7'3 

7'N 

(J 

(4 

(5 

BABYLCNIAN TALMUD <X>DEX MUNICl:! 95, Jerusalem, 1970. 

'7'WY P7!J, 

1JITD nj7:J 1'~.11 77:JfJ 'W'')I!) 07::1 1~ "'Il TlJ (1 

7'W,7 nj"12 l'~.v 7fJ1N) ~~nn nil 7fJll 'Y':l7 (2 

nnw' nlnw~ nY77 ON 7~~n n70;::J" 7lJ (J 
• 

nnw' II~ 'V':17') 'w,~~ 7'3 (4 

n01l11 7nN 7·'7 'V!JIJ 7 '1'17 (5 . ... . 

When we ccmpare line 3 of the Lowe Mislma with the 

Mislma in Cedex Munich 95, we can see that the word 

7 '!I = 7 lJ + From . In line 4 ') = From. .. 
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My reading and translation of this Mishna is : 

7 ~NrI n , 0 '317 7 >:2 = FRa1 these cups 

n7nw~ rlY7 OH = if he desires to drink 

> 1!J>!11!1 7 >:2 rim" =he may drink fran the third cup 

lTn",' N~ 'JI'~'7>=FROM the fourth cup, he should 

not drink . 

TTO!Jt7 7TTI? 1'7 'D'!J!) 7'1? = One does not (drink) . .. . 
fran a cup of wine after the Paschal meal . 

Fran the wording of our Mishna , we see that it statEs 

"they mixed a third cup of wine for him" '1'J'~11I D7j )7 7170, 

rut for the fourth cup of wine ( 'JI'~'7) I it does not 

state that was mixed with water. 'llie word )17IJ is mi.ssirg. 

This means that a fourth cup of wine was poured , but 

it was not mixed with water for drinking. 

We know that Ral:bi Eliezer I a Tanna of Israel in the 

late first century, stated that we do not say the bene

diction over wine until we put water into it . 

• '7TJI'~ '~'7 '7~7,O'1J 7j7n~ 7n'l'J 7J1 ,nrl >JI »j'7~IJ »H 

( rI 10).. ,7 ,n!) ,n7j'7J ,i> ll/IYm ,l"71fJlJ) 

We learn fran the Mishna that one may drink fran 

the third cup of wine , rut not fran the fourth cup of 

wine. '1l1e third cup of wine was considered part of the 

Paschal meal because it was mixed with water anddrunk 

before the Grace after Meals, while the fourth cup was 

not mixed with water and came after the =nclusion of 

the meal . Therefore it was not permissible to drink the 

fourth cup because wine after the meal could cause 

i ntoxication . 
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If the nUlber of cups of wine to be drunk at the 

Paschal Jreal was to be limited to 3, and the 4th cup 

was not to be drunk, then why did the Tannaitic Rabbis 

institute 4 cups of wine? Why did they change fran the 

nmlber three to the nmlber four in the nmlber of cups? 

Pauline Olristianity int:.eqlreted the wine at the 

Paschal Jreal to be the blood of Jesus. "'Ihis cup is Ire 

new oovenant in my blood" (1 Corinthians 11 : 25). '!be 

idea of the threefold GcxIhead, the Pauline conoept of 

the Trinity, in whim new converts were baptized "in 

the name of the Father, and the Son, and the Holy Ghost" 

(Matthew 28:19), caused the Rabbis to increase the 

nmIber of the cups of wine at the Paschal Jreal fran 

3 to 4. By eliminating the nurber three, which could 

be interpreted as a sign of the Trinity, the Ral::bis 

exxmtered any Olristian illusions and interpretations 

given to the wine in the Paschal Jreal. In Rabbinic 

Judaism, the doctrine of the mystical symbolism of the 

wine representing blood was not recognized by the R31:bis. 

When Olristianity became the state religion of the 

Ronan Empire in the 4th oentury, the Rabbis questioned 

the necessity of diluting wine with water for ritual 

purposes sinoe it was part of Orristian theology. By 

the 5th oentury, wine mixed with water for ritual pur

poses, was discontinued in Judaism. 

How can we explain the fact that today, Jews 

drink four cups of wine at the Paschal meal, 
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when the Mishna in chapter 10 of Tractate 

Pesahim, prescribed that only three cups of 

wine were to be drunk? This happened because 

the correct reading of t his Mishna was for 

gotten, and the word 7'7'09~ in the verse 

n09IT 7nH 7'7'09D 7'H was not understood 

anymore as a Greek word, but was assumed to 

be a Hebrew word with another connotation. 

They forgot that this Mishna stated that 

the 4th cup should not be drunk. When mixing 

wine with water was abandoned by the 5th 

century , it was forgotten that the 4th cup of 

wine was never mixed with water. Since all 

the cups of wine were not mixed with water 

anymore, all the four cups began to be drunk. 

For an explanation of the word 7'7 '09D, please 

consult my book: 

LEXICAL AND HISTORICAL a::NlRIBUTICNS CN '!HE BIBLICAL 

AND RABBINIC PASroVER, by Rabbi George Wolf, 

New York, 1991, pages 177-180. 
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WAS THE LAST SUPPER IN THE NEW TESTAMENT 

A PASCHAL MEAL? 

Jews s poke an early Ral::binic Hebrew, in daily life 

and in the school , in the New Testament period. Paul, 

who was born in Tarsus in Cilicia, Turkey, spoke HEi:rew 

to the people in Jerusalem. Acts 21 :40 s tated that: 

"He spoke to them in the Hebrew language". Jesus, who 

was boJ:n in Israel , certainly spoke Hebrew to his dis

ciples . Paul claimed that Jesus spoke to him in the 

Hebrew language. "I heard a voice saying to me in the 

Hebrew language, Saul , Saul, why do you persecute me" 

(Acts 25:14). 

Jesus' words are recorded in the Gospels, but not 

one of them, is the work of an eye-witness . When the 

Gospels were translated into Greek, they were altered 

with deletions and additions, not found in the origiral 

Hebrew versions, in order to meet the theological 

needs of the O'lUrch at that time. 

Jesus was a nationalistic Jew who addressed hi.rn:elf 

only to Jews. He said: "I was sent only to the lost 

sheep of the house of Israel"(Matthew 15:24). "It is 

not fair to take the children ' s bread and throw it to 

dogs" (Matthew 15: 26 ). He was scrutillous in observing 

Jewish law. ''Not an i ota , not a dot , will pass fran 

the law until all is acccrnplished" (Matthew 5 : 18). 

"But it is easier for heaven and earth to pass away, 

than one dot of the law to become void" (Luke 16: 17) • 
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Many Pharisees were his followers . "But sane belie

vers who belonged to the party of the Pharisees rose 

up" (Acts 15:5). Many priests also joined them. "And 

the number of the disciples multiplied greatly in 

Jerusalem, and a great rrany of the priests were cbriient 

to the faith" (Acts 6: 7). Jesus' adherents were pious 

Jews who practiced Jewish cererronial laws and were 

"all zealous for the law" (Acts 21 : 20) . The early fol

lowers of Jesus , or first Christians, were faithful 

observant Jews, who never intended to br eak away frem 

the Synagogue, fran Judaism, or inaugurate a new reli

gion. 

Paul was in conflict with the Christian ocmnunity 

in Jerusalem because he taught precepts that were 

oontrary to the Jewish religion . Paul's gospel negated 

the Jewish tradition of unique spiritual status with 

God. Faith in Jesus replaced the observance of Biblical 

CCI'lIIIalrlnents and obligations which were abrogated 

because "Israel who pursued the righteousness which is 

resed on law did not succeed in f ulfilling that law. 

Why? Because they did not pursue it through faith, but 

as if it were resect on ~rks" (Ranans 9:31-32). 

According to paul, only those who believed in Jesus 

were the true Israel, "for not all who are descended 

frem Israel belong to Israel" (Ranans 9: 6) . "'l11is mear:s 

that it is not the children of the flesh who are the 

children of God, but the children of the premise are 

reckoned as descendants" (Ranans 9 : 8). "But he is a 

Jew who is one inwardly, and real circumcision is a 
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matter of the heart, spiritual and not literal" (Rarans 

2: 29). "The premise to Abraham and his descendants, 

that they should inherit the world, did not oane thro

ugh the law but through righteousness of faith" 

(Rcmans 4: 13). 

Paul rep.xliated the Judean Olristian interpretation 

of Olristianity by asserting that his interpretation 

of O1ristiani ty was superior to theirs because the 

gospel which he preached, "I did not receive it fran 

men, nor was I taught it, rut it came through a reve

lation of Jesus Olrist" (Galatians 1 :1 2) . 

Since Paul's interpretation of O1ristianity did not 

depend on the teachings of the Judean O1ristians, but 

on a divine act of revelation, all their teachings 

were unnecessary for O1ristiani ty. Thus , the teachings 

of the Jerusalem Olristian OlUrch and its Judaism were 

abrogated. 

After the destruction of the Temple in Jerusalem, 

the early Rabbis renamed the Festival of Unleavened 

Bread as the Pesach Festival. The Pesach Festival cele

brated Israel's Exodus fran Egypt and God's continued 

protection of his people, as he did in Egypt through 

the blood of the Paschal lamb, leading to future 

redemption. 

In early Christianity, the Jewish Festival of Unlea

vened Bread was reinterpreted too, not to celebrate tie 

Exodus , but to fit the Pauline interpretation of Christ

ianity and the future redanption of mankind through 

Jesus. 
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Sane scholars identifi ed the Last Supper as a BB:iBl 

meal, while others do not agree with this iJta:.(1etat:ia1. 

'!be Synoptic Gospels portrayed the Last Supper as a 

Paschal meal , but there was no mantion in the Gospel 

of John of the kioo of meal it was , for it stated only 

"and during s upper" (John 13 : 2) . John 13:1 stated , 

however , that it was "now before the feast of the Pass

over" . we can concl ude fron this that it was a l so a 

Paschal meal . 

In Matthew, Mark aM Luke , the festival was called 

Unleavened Bread because that was its name at the time 

of their redaction before 80 CE. John called the festi 

val Passover because it was redacted after 80- 86 CE, 

after the new name Passover arose . 

When the Synoptic Gospels used the name Passover, 

they meant the paschal lamb. Josephus, in his JEWISH 

WAR, written about 75 CE, also used the old name Feast 

o f Unleavened Bread. 

''Now on the first DrU' OF UNLEAVENED BREAD the disci

ple s came to Jesus , saying, Where will you have us 

prepare f or you to eat the Passover?" (Matthew 26 : 17). 

"And on the first DAY OF lNLEAVENED BREAD, when they 

sacri fioed the passover lamb, his disciples said to 

him , Where will you have us go aM prepare for you to 

EAT THE PASSOVER?" (Mark 14 : 12) . 

"'Ihen came the DrU' OF UNLEAVENED BREAD on which the 

passover lamb had to be sa=ifioed" (Luke 22: 7) • 

"And he said to them, I have earnestly desired to eat 
this passover with you before I suffer" (Luke 22: 15) • 
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Fran the Synoptic Gospels we noticed that the Last 

Supper was a sacrificial meal, in whi ch a Paschal lamb 

was eaten. 

Matthew 26:19 "And the disciples did as Jesus had 

directed them, and they PREPARED , THE PASSOVER". 

Mark 1 4: 16 "And they prepared the Passover". 

LUke 22 : 8 "So Jesus sent Peter and John , saying , Go 

and prepare the passover for us , that we may eat it" . 

In the Synoptic Gospels , there is no mention of 

eaUng a Paschal lamb during the meal, even though the 

texts stated earlier that a lamb was prepared for the 

meal. />bst probably the original texts mentioned the 

consumption of a lamb during the meal , but it was 

deleted later in order to conform to the Pauline inter

pretation that Jesus himself was the Paschal lamb. 

"For Christ , our Passover lamb, has been sacrif iced" 

(1 Corinthians 5 : 7) . "He appeared to put away sin by 

sacrifice of himself" ( Hebrews 9 : 26) . 

"The next day he saw Jesus ccming toward him , and said, 

Behold the Lamb of God , who takes away the sin of the 

world" (John 1 : 29). 

Since Jesus was th.e Paschal lamb, we can understand 

why the Last Supper was not portrayed as a Paschal 

sacrificial meal in the Gospel of John . '!be main item, 

the Paschal lamb, was removed fran the meal in t he 

Synoptic Gospels , while f r an the Gospel of John , the 

rest of the Paschal food items were deleted. 

Those schol ars who c l aimed that the Last Supper was 
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not a Paschal meal because it had to be a familyaffair, 

wi th wcnen and children present, have forgotten that 

this was not a strictly Bibl ical Paschal meal anymore . 

While the Biblical Paschal meal was l:im.i ted to imrediate 

families, the Paschal meal had already been adjusted 

during the reign of Queen Salane Alexandra (76-67 BCE), 

by the Pharisees , who reinterpreted the phrase in 

Exodus 12:6 D >:17)),7 7 >:1 and :17)) in the Bible, to 

mean the time before the beginning of the festival , or 

the afternoon, so that the Paschal lamb was s1a.JjJtereJ 

in the afternoon, fran the ninth to the eleventh hour 

(= 3 to 5 PM) . 'Ihe Pharisees moved back the hours of 

sacrifice fran the evening to the afte:rnocn, thus 

exterrling the time of sacrifice . 

Josephus, in his JEWISH WAR, testified that in the 

f irst century CE, eating the Paschal lamb was not an 

iIrmediate fami ly affair anymore , but of a new f amily 

CUliposed of asscx::iations or fraternities, whoarranged 

wel l in advance the celebration of the eating of the 

Paschal lamb. 

"on the occasion of the feast called Passover, at 

which they sa=ifice fran the 9th to the 11 th hour, 

and a little fraternity as it were, gather round each 

sa=ifice of not fewer than 10 persons (feasting alone 

not being pennitted), while the ocmpanies often incl.lrl:l 

as many as 20 ••• " 

(Josephus . JEWISH WAR . cambridge, Mass .,Loeb Class

ical Library , 1968 . Bcok VI , 9, 3 ) 
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Jesus and his disciples too formed an association 

or fraternity ( 1717::Jn), to partake of the Paschal 

sacrificial meal. Jesus sent his disciples Peter and 

John, to prepare the passover, namely the Paschal lalb, 

so that the fraternity of Jesus ~d be able to eat 

it (Luke 22:8). 

"and as they were eating, he said, .•. He who has 

di~ his hand in the dish with me" (M:ltthew 26:21, 

23). 

"one who is dipping bread in the same dish with me" 

(M:lrk 14:20). 

"So when he had di~ the morsel" (John 13:26). 

Scholars hold that these verses referred to the 

eating of appetizers before the Paschal meal. During 

the days of Jesus, no appetizers were eaten as a first 

course before the main or second course of the Paschal 

meal. '!he eating of appetizers as a first oourse was 

instituted in the third quarter of the first century. 

In Jesus' day, diners ate fran a CCllllOll bowl or 

dish. Around the end of the first century CE, a new 

custon appeared, according to which ea.ch diner ate 

fran his own private bowl. 

In Pauline Orristianity, the unleavened bread or 

matza, represented the lx:x:1y of Jesus, while the wine 

became the blood of Jesus. 

'~esus took bread, and blessed, and broke it, and 

gave it to the disciples and said, Take, eat, THIS IS 
/I 

MY B:)[)Y (M:ltthew 26:26). 
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"And he took a cup, and when he had given thanks he 

gave it -to them, saying, Drink of it , all of YOU; for 

'!HIS IS MY BLCOD of the covenant, which is poured out 

for the forgiveness of sins" (Matthew 26:27-28). 

" ••• he took bread, and blessed, and broke it, and 

gave it to them, and said, Take; 'IHIS IS MY BCDy"(Mark 

14:22) • 

"And he took a cup, and when he had given thanks 

he gave it to them, and they aU drank of it . And he 

said to them, '!HIS IS r.,y BUXJD of the covenant, which 

is poured out for many" (Mark 14:23- 24). 

"And he took a cup, and when he had given thanks he 

said, Take this, and divide it arn::mg yourselves" (Luke 

22:17) . 

'!his seems to be the original version of Jesus' 

statement, without the Pauline addition. 

"And he took bread, and when he had given thanks he 

broke it and gave it to them, saying, THIS IS MY £O:>'l" 

(Luke 22:19-20). This contains the Pauline addition . 

Paul's statements are found in Corinthians and in 

Ranans. 

1 Corinthians 11 :23-24 "he ••• took bread , and 

when he had given thanks , he broke it, and said, THIS 

IS MY BODY which is for you". 

1 Corinthians 11: 25 "also the cup, after supper, 

saying, THIS aJP IS 'IEE NEW COVENANT IN MY BLCCD" . 

Paul stated that Jesus was set forth by God to be 

"as an expia tion BY HIS J3LCX)0" (Rcroans 3: 25 ) . 
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At the Last Supper, the di.sciples ate, but Jesus is 

not portrayed as eating because, ac=rding to Pauline 

theology, if he was the Paschal lamb, he could not be 

shown as partaking of himself . 

Jesus =uld have said that the Paschal lamb repres

ented his body, but this ~d have been impossible 

ac=rding to Pauline theology. In the New Testament, 

it is written that Jesus said that the unleavened 

bread symbolized his body. He oouldn't have said that 

too. '!his is a Pauline interpolation into the text of 

the Last Supper. 

l'ihere did this idea that unleavened bread represen

ted the Paschal lamb ocma fran. Unleavened bread is a 

form of bread. In the Bible, unleavened bread ( i7YlJ ) 

is called orr!1 bread. 

In the Hebrew Bible the word orr ~ has 2 c:an:tat::ia5 : 

1) flesh 2) bread. 

Matza or unleavened bread is orr!1: (bread) . 

Paschal lamb is orr ~ = (flesh) . 

'Iherefore:matza ( orr;)= Paschal lamb ( on!1 ) . 

Thus, according to Paul, eating the unleavened bread 

was equivalent to eating the Paschal lamb or Jesus. 

In Rabbinic Judaism, we have a similar occurrence. 

After the destruction of the Temple in Jerusalem, no 

more sa=ifices were offered. 'The unleavened bread ttEn 

came to represent the Paschal lamb, or sa=ifice. In 

the Rabbinic Seder, the unleavened bread assumed an 
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importance equal to the sa=ifice of the Paschal lamb. 

Another Pauline interpretation, that wine repr Jta:1 

blood, or that drinking wine meant a symbolic drinking 

of blood, was inserted into Jesus' \YOrds at the Last 

Supper. This could never have been uttered by Jesus . 

At the Jewish Paschal meal, wine never represented bleed .. 

In Jesus' day, the Paschal meal oonsisted only of a 

main OJurse. A first =urse of appetizers, before the 

main =urse, was added to the banquet in the third 

quarter of the first century. Jesus and h i s disciples 

~re depicted i n the Last Supper eating a main =urse, 

with unleavened bread and wine . "And as they were at 

table eating" (Mark 14:17). 

'lhe principal foods eaten during the main =urse, 

the Paschal lamb and the bitter herbs, were excised 

fran the original verSion of the text of the New Testa

ment because they were to serve other theological needs 

of the Olurch. Jesus became the Paschal lamb. The late 

redactors of the Gospels were not interested in des=i

bing the Last Supper as a Paschal meal, but to elpasi.21a 

only those features of the meal that were continued in 

the Church's ritual. "For as often as you eat this .Ize3d 

and drink the cup, you proclaim the Lord's death until 

he ccmes" (1 Corinthians 11: 26) • 

A=rding to Josephus, in the first century CE, the 

Essenes, at the beginning and end of their meals , said 

blessings over bread and wine. They had two cups of 

wine. "Thus at the beginning and at the close they do 
hanage to God as the bountiful giver of life" (.k:a::Pus. 
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JE.WISH WAR II, 128-133. Loeb Classical Library) . 

According to Matthew, Mark and 1 Corinthians, Jesus 

ate fron the unleavened bread and then irrrnediately 

followed it by drinking a cup of wine. '!he cup of wine 

in these books, was the cup of benediction which fo11o

~ at the conclusion of the main course. Paul stated 

so, "In the same way also the cup after supper" (1 O::lr

inthians 11: 25) . This cup is associated with the Grace 

After Meals, which stems fron the tradition of meals 

held by an association or fraternity (/777:J fT ). 

In the Gospel of Luke, we are told that Jesus first 

"took a cup" (22: 17 ) / and then "he took bread" (22: 19) / 

which is not in the same order as in Matthew / Mark and 

1 Corinthians. According to the des=iption in the 

Gospel of Luke, the cup of wine that Jesus had divided 

among his disciples, was the first cup of wine which 

preceded the main =urse. '!hus, we have two cups of 

wine mentioned at the Last Supper. 

'!he cup of benediction carne into Judaism under Gteek 

influence . It was believed that men could achieve imno

rtaUty by consuming the divine fluids, wine and bread. 

Wine was a messianic symbol, and drinking it, meant 

partaking of the Messiah himself. 

Am::lng Jews, the most important blessing over the 

wine, was after the meal, unless the cup of benediction 

was used to unaugurate a special kind of meal . In the 

Last Supper , two cups of wine were listed. '!he first 

cup of wine was before the main course / in the Gospel cf. 

Luke, while the seo:xrl cup, was at the end of the main 
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course,in the books of Matthew,Mark and 1 Corinthians. 

The Jewish Paschal festival was ccmpletely reinter

preted by Paul. '!he Paschal lamb was now Jesus. Paul 

said, "For Olrist,our paschal lamb has been sacrificed" 

(1 Corinthians 5: 7). The unleavened bread became the 

body of Jesus. "Jesus ••. took bread ••• and said, This is 

my body" (1 Corinthians 11 : 23-24) . The cup of wine 

became the blood of Jesus. "This cup is the new ~ 

in my blood" (1 Corinthians 11 :25). '!he bitter herbs 

became the sufferings of Jesus. "I have earnestly 

desired to eat this passover with you before I suffer" 

(Luke 22:15). 

Jesus' Last Supper, which was originally a Paschal 

meal, now, under Pauline inteqJretation, became an act 

of worship, the Olristian flJcharist in remembrance of 

Jesus, with the consumption of small portions of bread 

and wine. "Do this, as often as you drink it , in remem

brance of me" (1 Corinthians 11: 25). ''For as often as 

you eat this bread and drink the cup, you proclaim 

the Lord's death until he ocmes" (1 Corinthians 11 :26). 

This new Olristian Pesach festival didn't need any 

Paschal lambs, bitter herbs, or even unleavened bread 

anymore. Paul said, ''Let us, therefore, celebrate the 

festival not with the' old leaven, the leaven of malice 

and evil, but with the unleavened bread of sincerity 

am truth" (1 Corinthians 5:8) . 
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GLOSSARY AND INDEX OF MY NEW INTERPRETATIONS 

7 9JON The Assyrian King Tiglath - PileserDI 
-- :r 

(744-727 BCE ) . Ezra 4 : 10. pp . 46-48. 

77~ to kneel in h omage. 

2 Samuel 8: 10 ; 14 :22; 1 Chronicles 

18:10. pp. 44-45. 

homage . 

2 Kings 18:31 ; Isaiah 36:16 . pp,43-4 . 

T7J a protector . Psa lms 71 : 6 . p .7 3 . 

Ei a powerhous e . Psa lms 22:10 . p . 75. 

N', a cone . Isaiah 28: 1. p . 68 . . , 
?~? a sacrif i ce. Exodus 5 :9. pp . 31 - 33. -r..-
nEl death, mortality . 

Genesis 2 : 9 , 17. pp . 9 - 1 4. 

7iN? ? vomit . Isaiah 66:24 ; Da niel 12:2. r .• 

p. 39. 

vpwn calmness . Isaiah 30: 1 5. pp . 59 - 60. -:-

N 7T vomit . Numbers 11 :20. p. 37 . 
TT 

In besieger . Isaiah 29:1 . pp.52 - 53. 

~~ a powerhouse. Genesis 49:3. p .7 S. 

:z'jJ) a male prostitu te . 2 Samuel 3 : 8 . pp . 41-2. 
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9,?> to catch, rob. Job 19:6; Psalms 17:9. 

p.30. 

'?i~ to adhere. Genesis 41:40. pp.28-29. 

~'7~~ a separat i on. Genes i s 1:6. pp.15 - 16. 
to :_ 

ngl prayer. Isaiah 30:15. pp. 59-60. 

n"J strength. Isaiah 30:30. p.61. --
nU2 victory. Proverbs 29:9. pp.62 - 63. 

O'R"J powerful. 2Kings 6:9. p. 58 • . . . • 
~'P tower. Genesis 11:4. pp.21-24 . 

• 

~» chief. Ge nesis 41:33, 40,41, 43; 

42:6; 43:19; 44:1,4; 1 Kings 

4:4-7;2 Kings 10:5.pp.25-29. 

p~p to lick. Job 39:30. p. 79. 

~pp to shout. Isaiah 15:5. pp. 5 4- 55 . 

IT~9» a crook. Habakkuk 2:4. pp.71-72. 
'1'1,\ 

l09 to think. Psalms 48: 14 . p.77. 

iY a call. Jeremiah 48:5. pp.54 -57 . 
T 

IT"'? a province . Ezra 4:10. pp.50-5 1 . 
'7";. 

phh a phallus. Judges 5: 30; 2 Samuel 3:8. 

pp. 40-42. 
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P'P1 a partition . Genesis 1 : 6-8 , 20 . - .... 
pp . 15-16 . 

n4~~ repentance. Isaiah 30 : 15 . pp . 59-60. 
T 

oi'),/ an alliance. 2 Samuel 8:10; 
~ 

1 Chronicles 18 : 10 . pp.44-45. 

ali God - . 
Genesis 4:26; 11:4; 12:8; 16: 13 ;Leviticus 

24:11, 16; Deuteronomy 28:58;32:3; 1 Kings 

5: 17, 19; 8:17, 20 ; Isaiah 18: 7;55:1 3; 

Psalms 72 :19; 113 :2. pp.17-20; 23-4 . 

·)PfJPJ they sounded . Jeremiah 48 : 5.pp.54- 7. 
"T 

01Df (noun) rule . Ruth 1:1. p.64 • 
. 

1i'PJ fake , fakery . Exodus 5:9;1 Kings 22:23 ; ...... 
• • 

": ~: .. 

Isaiah 9:14; Jeremiah 14:14;23:32; 27:10 ; 

29:23 ; Zechariah 13: 3. pp. 33-36. 

wreath. Isaiah 28:1. pp . 67-68 . 
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