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PREFACE

At first glance, this appears to be a slender vol-
une, but upon closer examination, one will discover
that it contains, in its compact style and space, more
concrete interpretations than in volumes many times its
size. In this work, I offer my original lexicographical
and historical studies, to recover the primary meaning
of same of the unexplained and difficult vocabulary of
the Hebrew Bible, which I began in my first book,SOME
LEXTOOGRAPHICAL COMMENTS ON THE HEBREW BIBLE, New York,
1990, and in my second book, LEXTCAL AND HISTORICAL
CONTRIBUTIONS ON THE BIBLICAL AND RABBINIC PASSOVER,,
New York, 1991, which were received favorably by
scholars. As in my previous bocks, verse numbers are
cited according to the Masoretic Hebrew text of the
Bible.

Today's Hebrew Bible, is a remnant of the great
Hebrew literature that existed in ancient times. Along
with the loss of this literature, came the disappsarance
of the majority of its vocabulary and classical literary
forms, including many original connotations for the
surviving words recorded in the text of the Hebrew Bible,
In time, many passages and words in the Biblical text
became misunderstood and have remained so for centuries.

The same thing happened to early Rabbinic literahwe.
The original connotations of many Mishnaic Hebrew words,
and the origin and reasons for customs practiced in
Early Rabbinic Judaism, have been forgotten in the carse
of time, and are now misunderstood.
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Many scholars do not recognize the great impact that
Early Christianity had on Early Rabbinic Judaism. Early
Christianity played a role in the development and
formation of the liturgy for the Passover night, the
Haggadah. Attention has been given to this aspect in
my interpretations of same Passover custams in Early
Rabbinic Judaism.

My son, David Wolf, discussed the entire manuscript
with me, proofread it, offered his constructive criti-
cism and encouragement, and compiled the bibliography
and indexes. My wife, Fay Wolf, and my daughter, Mrs.
Sylvia Jacobs, listened attentively to my interpreta-
tions and expressed their opinions too.
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THE TREE OF KNOWLEDGE AS THE TREE OF DEATH
IN THE BOOK OF GENESIS

Genesis 2:9 977 270 nYT PYr i Jrna DT Py
Genesis 2:17 *2 11bh Y3Rn RY Y77 210 nyvo vyor
.nIpn nio 13mp 7538 D173

During the last 2,000 years, many interpre-
tations have been given to the story about
Adam and Eve in the Garden of Eden, or Para-
dise, and the two special trees located there..
Modern attempts have not succeeded in solving
fully the many problems inherent in this story.

The Tree of Knowledge of Good and Bad and
the Tree of Life, appear in this narrative.

In the middle of this story, however, only one
tree, the Tree of Knowledge of Good and Bad,
was mentioned.

Some scholars thought that the single tree
in the middle of the story, the Tree of Know-
ledge, was a later addition. Other researchers
have held that this narrative originally
contained one tree, the Tree of Knowledge,
and that the Tree of Life was added later.
Still others believe that originally the story
mentioned both trees and that the Tree of Life
was was not a late accretion to the narrative,
Modern scholars have not been able to explain
this story by eliminating one of the trees or



by dividing it into two different sources.

The word nyY7 is the problem and the inter-
pretation of the Tree of Knowledge of Good
and Bad (y}? 2ip nyii vy), is the item that
has drawn the attention of scholars through
the ages. The Biblical narrative focuses its
main attention upon the Tree of Knowledge of
Good and Bad. The uncertainty comes from the
fact that the Hebrew text does not define any-
where what is meant by p7? 210 ny7.

Upon this Biblical Garden of Eden narrative
in the Book of Genesis, Paul built one of the
fundamental tenets of Christianity, the doct-
rine of Original Sin and the Fall of Man.

Pagan cultures had the concept of an inhe-
rent primordial evil and a myth of the envy
and vengeance of the gods. Stories about the
Fall of Man were current in Babylonia and
Assyria. Paul borrowed these concepts from
Hellenistic thought which were not accepted
by Rabbinic Judaism. In the NEW TESTAMENT, Paul
said: "Therefore as sin came into the world
through one man and death through sin, and
so death spread to all men..."(Romans 5:12).
"Then as one man's trespass led to condemna-
tion for all men" (Romans 5:18).

According to Paul, Adam's sin of disobedience

brought evil and death into the world, after



he was expelled from the Garden of Eden and
was forbidden to eat from the Tree of Life,
thus placing all mankind under sin and death.

Christianity taught that, after Adam's
transgression, all men were inherently evil,
and they could be redeemed only after Jesus
came as the Christ. To save mankind from its
sinful condition , another man, a new Adam,
had to be sacrificed, who would redeem it;
"so one man's act of righteousness leads to
acquittal and life for all men'"(Romans 5:18),
and "so by one man's obedience many will be
made righteous" (Romans 5:19).

According to Paul, man could escape the
consequences of Original Sin through redemp-
tion by the Second Adam, Jesus, who gave up
his life in the crucifixion. He thus empha-
sizes the interdependence between sin and
sacrificial expiation. "For as in Adam all die,
so also in Christ shall all be made alive"

(1 Corinthians 15:21). Thus, without faith in
Jesus as the redemptive savior, men would live
and die in their Original Sin.

Rabbinic Judaism rejected the doctriqgﬁof
Original Sin and maintained that the only road
to salvation was through ethical deeds and
stressed Original Virtue, the beneficent her-
editary influence of righteous ancestors upon




their descendants.

While man tended to corruption, he was not
basically a corrupt creature. By carryingout
God's commandments, man could overcome the
evil impulse and develop his impulse for good.
By paying attention to the mitzvot, God's
ethical prescriptions, man would be protected
from sin. Man's Garden of Eden, or Paradise,
was not only in the past, but can also be in
the future, when man helps to establish the
Kingdom of God on earth.

Since the Garden of Eden narrative does not
mention the word sin or evil, it means that
this story does not tell us about the origin
of sin or evil, as some scholars believe.
After eating from the Tree of Knowledge, Adam
and Eve were embarrassed because of their
nakedness. Before eating from this tree, they
did not feel this way because they didn't know
any bettery they didn't have, at that time,
the necessary knowledge. The nakedness of
Adam and Eve was not a sin or something evil,
it was a matter of propriety in society. Clo-
thing is a necessary item for human living in
this world.

Adam and Eve did not rebel against God and
they made no effort to oppose the divine judg-

ment or the absolute sovereign will of God.



5

Man is a free moral agent who must suffer the
consequences of his actions. Since man ate
from the Tree of Knowledge of Good and Bad,
he has the wisdom to choose freely between the
good and the bad in life.

A popular interpretation of the Tree of
EKEnowledge of Good and Bad is that its fruit
introduced to the first humans the knowledge
of sexual relations. Scholars advocating this
interpretation hold that it was benevolence
that impelled God to withhold from man the
awareness of sex which brings pain and hardship
in the raising of children. For this reason
God forbade man to eat from the Tree of Know-
ledge of Good and Bad, so that he wouldn't
learn of the existence of sexual consciousness,
After man ate from this tree, he received par-
tial and secondary immortality through the
procreation of children.

There are many objections to this sexual
interpretation. Sexual activity was not expli-
citly mentioned in the Paradise narrative.

Nakedness does not necessarily imply a lack of

sexual knowledge. God's command to Adam not to

eat from the Tree of Knowledge of Good and
Bad, came before woman was created. Man and
woman were created as sexually mature beings.

To "know good and bad" may also have legal and
social connotations. The Bible couldn't have



attributed sexuality to God. Human procrea-
tion is not the counterpart of divine creati-
vity.

Some scholars explained "good and bad" as
a merism, a figure of speech explaining totality
by two extremes. This means a cognizance of
the opposites. According to this interpretat-
ion, the Tree of Knowledge gave man access to
everything, to all good and bad things, to
universal or divine knowledge, omniscience,

a godlike power which is a characteristic of
the deity.

Objections to this interpretation are that
there is no place in the Bible where antithesis
meant "ewverything" and that man never gained
universal knowledge, making this an unfounded
solution. When God created man, he bestowed
upon him abundant knowledge contained in speechs
Even before the creation of woman, God brought
the beasts before man, who was a c¢reature with
knowledge, so that he could give them names.
We therefore cannot say that man got cognition
in general only when he ate the fruit of the
Tree of Knowledge of Good and Bad.

Another view of the knowledge of "good and
bad" is that it represents mature intelligence
and understanding, which are absent in children,

that distinguishes the grownup from the child.



Scholars proposing this interpretation
hold that before Adam and Eve ate from the
tree they were, at that time, immature like
children. God wanted man to be happy and
continue his harmonious existence, free from
worries, in the Garden of Eden, but man was
not satisfied with his obedient dependency
on God, he wanted more.

Adam was like a child who disobeys his
father and disregards his admonitions. He then
eats from the forbidden fruit to become inde-
pendent from his father, God. But he wanted
also to become like God in mature intelligence.
Critics, however, argue that Adam's ability to name
the animals shows that he had more than child-
like intelligence.

According to some scholars, "good and "bad"
means the moral sense of right and wrong.
Eating from the Tree of Knowleaagxof Good and
Bad provided man with moral discrimination,
or the ability to make ethical decisions bet-
ween good and bad, making him capable of comm-
iting sin. Critics of this theory hold that it
is inconceivable that God would prevent man
from acquiring a sense of moral judgment.

Another explanation advocated by some scho-
lars, is that the Tree of Knowledge of Good
and Bad was a means to secular knowledge, cul-



ture and reason. A criticism of this theory
is that Adam's action did not cause any incr-
ease in worldly knowledge.

Whether the forbidden fruit of this Tree
of Knowledge made possible the attainment of
human maturity, moral and social responsibility,
the acquisition of certain human faculties
and self-determination, no explanation is ewver
given why God should deny mankind of any of
these responsibilities or how these gualities
are godlike.

/ The Biblical writer of the Garden of Eden
narrative refashioned Babylonian literary
material from the Middle Bronze Age or utilized
Canaanite literary sources to create his
masterpiece. Among the Tel Amarna Tablets of the
14th century BCE and in the library of the
Assyrian King Ashurbanipal , was discovered
the tale of Adapa, which contains parallels
to our Biblical story.

The god Ea created a being named Adapa,
and granted him divine wisdom, but did not
give him the gift of eternal life. Adapa became
a priest and sage, a leader among mankind, in
the city of Eridu. When Adapa was summoned
before the chief sky god Anu, Ea warned him

not to eat or drink the bread and water of
death that were to be served to him there.



Anu desired to offer Adapa the bread and water
of life to supplement his divine wisdom. But
Adapa refused to partake of the food offered
him, according to Ea's advice.

Adapa had the choice of gaining immortality
but he didn't take it. The gift of life was
held out to Adapa, but he refused the offer.
Wisdom and immortality combined constituted
egquality with the deity. In the Babylonian
epic of Gilgamesh, the hero lost his immorta-
lity because the serpent stole the life-giving

plant.
In Egypt, the Tree of Life is depicted as

a tall sycamore from which the gods obtained
immortality by eating its fruit. The Tree of
Knowledge is mentioned in the Hebrew Bible,
but is not found in Ancient Near Eastern lite-
rature.

We know from the context of the Bible that
the Tree of Knowledge of Good and Bad, was a
Tree of Death, "for on the day you eat of it,
you shall be destined to die" (Genesis 2:17).

( nenR nin 13pp 7958 D172 72 131mMM HORN RY)

I believe that the Bible does have a Tree
of Death, which is parallel to the Tree of
Life. The Tree of Death does appear in the

literature of Ugarit.
I believe that the word NY1 which normally

means "knowledge'", may be related to the
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Egyptian DUAT and TUAIT.
DUAT= land of the dead, underworld.
TUAIT=death
nyii vy = THE TREE OF DEATH
The Babylonian tale of Adapa emphasizes

how man lost his immortality.

The Biblical Garden of Eden story emphasizes
too how man lost his immortality.

"God created man in his own image,

in the image of God he created him".
(Genesis 1:27)

.ink k72 D 5% obya inb¥a DINRT AR DTAOR RI277
When man was placed in the Garden of Eden,

God commanded him,"from every tree of the

garden you may eat" (Genesis 2:16),

(228N 538 a7 py 5on)
"except from the GOOD AND BAD TREE OF DEATH",
(Y727 270 ny7m pynt)
"for on the day you eat of it, you shall be
destined to die" (Genesis 2:17).
( napn nin ajnn 7538 D172 *3)

Adam was permitted to eat from all the trees
of the garden including the Tree of Life. It
was only the fruit of the Tree of Death that
he was not permitted to eat. God intended to
give man immortality.

We may assume that Adam did eat from the
Tree of Life, or the Tree of Immortality, and
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acquired eternal life or immortality. Why did
God have to tell Adam that he would eventually
die if he ate from the Tree of Death? If he
were mortal, it wouldn't have made any differ-
ence. Since he was mortal,man would have died
eventually anyway. This means that, at that
time, man was immortal because he had eaten
from the Tree of Immortality.

Along came the cunning serpent and asked
the woman whether God said that she couldn't
eat from any tree in the garden (Genesis 3:1).

520 150RN RY DOTASR INR I QR TYRIT IR INR?Y)

(7271 PV
But the woman informed the serpent that God
permitted one to eat from the fruit of the
trees in the garden (Genesis 3:2),

(92R3 721 7791 PRIIT IR TYRT IDRNT)
except from the fruit of the tree in the middle
of the garden, the Tree of Death.

She added that it was not permissible even
to touch it because one would die (Genesis 3:3)

1908N RY D?A5R MR JAT TIN2 PR PP ?78n1)

.(71nqn 78 12 yan R21 13101

The serpent lied to the woman, duped her,
and told her that she would not die if she
ate from the fruit of the tree because this
was not a Tree of Death, but a Tree of Knowledge
(Genesis 3:4) (71nnn N1n RY TURT SR wmim 18RI

*
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The serpent said that after eating of the
fruit of this tree, her and Adam's eyes would
be opened, and they would become like God
knowing good and bad (Genesis 3:5).

IMpB3IY 13DD DIYIR D2 3 DrAIR YT 23)
( »727 aip *p7? D*A%R3 OR**F1 BI*37Y

The divine attributes of God are immortality
and the knowledge of good and bad. God did not
want man to have both of these divine attrib-
utes, and for that reason he tried to withhold
from him the knowledge of good and bad,
especially when man had already obtained
immortality.

The y7? 270 ny7iv1 v», the Good and Bad Tree
of Death, was good because it imparted know-
ledge, but it was bad because it also brought
death.

The word NV means "knowledge", but when
referring to the tree, it also means '"death".
God told Adam that the V77 prwas a Tree
of Death, but withheld from him that it was

also a Tree of Knowledge because he didn't
want man to know also good and bad, for he
wanted man to have immortality. The serpent,
however, told Eve that this tree was a Tree
of Knowledge and not a Tree of Death because
it wanted man to lose his immortality.



13

When the woman saw that this tree was good
for food, a delight to the eyes, and attractive
for acquiring wisdom, she took from the tree's
fruit and ate, and also gave some to her hus-
band Adam to eat. Then their eyes were opened
and they became knowledgeable (Genesis 3:6).

N1 TIRND 7371 23RN Py 210 *3 TYRT RINT)
2IRNT 17900 mpnl 225075 pYIT TAnll D?i1°pY
(%K1 oy Aw>R% D1 10N

After eating from the Tree of Death, Adam
lost his immortality and became mortal,subject
to death. God wanted man to have immortality,
for he did not warn him not to eat from the
Tree of Life. Thus, after eating from the
Tree of Death, man became like God, knowing
good and bad, but lost his immortality(Genesis
3322 5

nYTy 13pn TARD TP DINT )T D?AOR AITA? IDR?Y)

P12

Immortality rested on continual nourishment
from the Tree of Life. God prevented Adam fram
extending his hand to take fruit from the Tree
of Life in order to regain his immortality
(Genesis 3:22).

YON? D?A0 vyn Dx npYr 117 nber 1» anyvi)
( o%y5 *m
Hence, God drove Adam and Eve from the

Garden of Eden (Genesis 3:23-24).
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(.77V 72m D?A5R miim? 1amde?1)
(.D7TRT NR ®72177)
When man was driven out of the Garden of
Eden and cut off from the source of the fruit
from the Tree of Immortality, he lost his

immortality.
Thus, man acquired the divine attribute

of wisdom or knowledge of good and bad which
gave him the ability to differentiate between
the good and the bad. At the same time, man
lost his other divine attribute, immortality,
after disobeying God's command.

o nit Y= Tree of Life,Tree of Immortality.

nyi1imn py= Tree of Death,Tree of Mortality.

The main theme of the Garden of Eden narra-
tive is man's loss of immortality because of

his quest for additional divine knowledge,

which became only a temporary gain.
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Gxesis 1:6 oD*A7Y%R DR
D>nit 7iN3 VP v
.B282 DI 173 2*730 *nA*?
Gesis 1:7 Y737 NR D7 AN WY
Y°p72 nnnn ¥R DD 173 97377
Y7272 Syn ¥R Dnm 717217
Geresis 1:8 . 0?D¥ Y7272 DR RIP?]
On the second day God divided the water and
created the sky.
o*nb p*n 373 27721 *n?y has been interpreted as:
"And let it divide thé waters fram the waters";
"Aand let it divide between waters and waters';
"And let it separate the waters from the waters";
"That it may separate water from water";
"To separate water from water";
"To divide the waters in two"';
"Parting the waters from the waters" and
"to form a division between the waters".
The word >7722 is a noun.
277an = a se[.:\aration,division,partition.
= p*nY D7n 772 5773an 7?1
That will become a separation between the
waters.
The word Y1 has been defined as:
"firmament", "vault", and "expanse'", from the
root Y7 = to beat, stamp, beat out, spread out.
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I believe that the root Yp7 = pi13 (Job 7:5)=

VP31 =to separate, divide, cleave.
quz_a g’?i = a fissure, cleft, breach,
division, separation, partition.

= D01 7ina2 y2*p9 i’
Let there be a partition in the water.
D?hi1 7T1n2 y?p7 is parallel to
.0?n> D*n 173 bS*7an
= VP37 NR 0?7758 byri

And God made the partition.
= D?00 YV?P75 D?A5R RIP?7

And God called the partition sky.

PINT SV 991v7 Ripy?
.07n¥ir Y?p7 710 by

And birds will fly above the earth
under the sky partition.

Genesis 1:20
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In the Hebrew Bible, God is known by a four-letter
personal Divine Name YHWH ( 7777 ),the Tetragrammaton,
which is not pronounced by Jews the way it is written
because of its holiness. In Talmudic literature, this
Divine Name was substituted by the term HaShem [ng}_r_ =
the Name), or Shem (p¥ ). Judaism prevented the profa-
nation of the Tetragrammaton by encouraging the use of
the substituted form HaShem. Thus, in Jewish tradition,
HaShem is synonymous with "God™.

I believe that the word 0¥ connoting "God", was
used earlier than the post-Biblical period, and was
already prevalent in the Biblical pericod.

Here are some examples of its use in the Bible.

Leviticus 24:11 . DU nR n25x70cn mERm 13 3P 77
And the Israelite woman's son blasphemed the Lord.
Leviticus 24:16 .npe9> nin miac DY 3717
And he who blasphemes God YHWH shall be put todeath.
Genesis 12:8 LT a_!f: RIP?? My marn a‘q' 1271

And there he built an altar to YHWH, then prayed
to God YHWH.

Genesis 4:26 .M1T? DP3 K9pY Smad TN
At that time (man) began to pray to God YHWH.
Genesis 16:13 .?9% 7377 m1Ac DY RIpNT
So she prayed to God YHWH who spoke to her,
Deutercnomy 32:3 .RIPR mrTr DY *3
For I will pray to God YHWH.
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Deuteronomy 28:58 arm RIiI3MY 7331 u_v'n ny ng‘rg:r
. TR M N

That you may fear this glorious and awful God,
YHWH your God.

Psalms 18:7 -VIDR YR 5R1 mIA* RIPR Y 7133
In my distress I prayed to YHWH,‘and cried to my
God.

Isaiah 55:13 .0%iy niIRY a.!?'b Ty mry
And it will becaome for God YHWH an eternal sign.
Psalms 72:19 .o5%1p% 17130 ug’ T1737
And blessed is God, his glory is etermal.

Psalms 113:2 .0%iy 1) anyn yrian minc DY >
Blessed be God YHWH fram now forever.

1 Kings 5:17 ni1ia% %9* RY 3 AN TIT NR NY1* AOR

CTPAYR T D?} n»a
You know that my father David couldn't build a
temple for God YHWH his God.
1 Kings 5:19 ... ?i%x mn» .'sz:b n»*a niiad 723\' 3377
And I intend surely to build a temple for God YHWH,
my God...
1 Kings 6:1 My neanm 12%7

And he built the temple for YHWH.

1 Kings 6:2 MYy A%y Thnir T332 9BR nramy
And the temple that King Solamon built for YHWH.

1 Kings 8:17 mim> D®> n®*3 n11ab *ar 117 315 py 7”7
JOnTwr TSR

It was my father David's intention to build a
temple for God YHWH, the God of Israel.
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1 Kings 8:20 S5R70> ISR mimr DPS nvam mIaRy
And I have built the temple for God YHWH, the God
of Israel.

1 Kings 8:13 o2nbry thaed j15mn 7% b;.u N3 *n*3a 71z
I built for you a princely temple, a place for you
to live in forever.

Solamon built for God YHWH a temple in Jerusalem in
which He was to live forever.

Isaiah 18:7 .77°% 7 nIRay¥ minc DY oipnm SR
To the sanctuary of the God of Hosts YHWH, at Mount
Zion.

We can see from all these citations that oY = God,
and does not have the ordinary connotation of "name".
Solomon didn't build the Temple in Jerusalem
for the name of God, but for God YHWH.
The following Ugaritic quotation will show
that the word Shem (O¥)= God.
bttrt . Em . btl
(Gordon, C.H.UGARITIC TEXTBOOK.Rome,1967.Tedt 127:56)
éoTrT. SM . BYL = bya ov nyhvy.
This has been interpreted .to mean:
1) Ashtoreth name of Baal 2) Ashtoreth heavens
of Baal. Ashtoreth was a consort of Baal, the
Canaanite storm and fertility god. She was the giver
of life or death, and was also associated with Eshrun,
the Phoenician god of healing. In 1 Kings 11:5,Ashtor-
eth is mentioned as the goddess of the Phoenician
Sidonians ( D?377Y¥ 7i9R nIwy ) .

- aa - -
i -
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In Carthage, Ashtoreth was called the
"face of Baal" ( >va 7» nanwy) . Baal was a
trinity, one god composed of three gods.
Ashtoreth was the female emanation or part of
the masculine god Baal, in association with
the holy spirit, the god Eshmun.

Thus, 5y3 Df niAYy = Ashtoreth of the god

Baal. This shoﬁs-that in Ugaritic the word

oY = God. It has the same meaning in the

Hebrew Bible.
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THE TOWER OF BABEL
GENESIS 11:1-9

Scholars have claimed that the Biblical writer,who
portrayed the building of the tower of Babel in Baby-
lonia, thought that it symbolized man's early rebellion
or arrogant defiance of the will of God. Others held
that this story represented the desire of mankind to
raise itself to the dwelling place of God, or man's
attempt to stretch ocut his hand to God for help.

In Babylonia, the ziggurat became the means by which
man and God could establish direct contact. This was a
man-made holy mountain created fram bricks; a giant
step-ladder, or stepped-tower, with a temple at its
summit, and another at its base. At Ur, Uruk and Nippr,
the zigqgurats were ascended by means of a temple stair-
case. In Babylonia, the ziggurats were termed temples,
with different names, that included both earth and
heawven.

According to the Biblical text, mankind, at that
time, had one language and few words, or one vocahulary,
when some people traveled eastward, found a plain in
Babylonia, and settled there. The land lacked stone,
so, for construction purposes, they molded bricks and
hardened them with fire, and employed bitumen as motar.

According to Genesis 11:4, they decided to build a
tower, whose top reached the sky,

-p>pba feN2r 5721p9 77Y 415 7333 A3m 178K77

Commentators have assumed that the word 77y in this
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verse, refers to a city, claiming that the builders
wanted to build a city, the city of Babylon. According
to Genesis 10:10, however, the city of Babylon is rep-
resented as already built.

I do not believe that this story deals with the
building of the city of Babylon at all, but treatsonly
of the construction of the tower.

I think that b::_:r._w 77y is a hendiadys (="one by
means of two" ). This is a figure of speech in which a
single concept is expressed by two words, nouns, where
one defines the other, connected with a conjunction
"and".

From ZAQARU (Akkadian)= to be high, we get ZIQQURAT=

tower.

Fraom 771 (Hebrew)= to be high, we get b"_r.:z_n =tower.

ZIQQURAT= 271p = tower.

The ziqqura.ts were towers with temples, at the
top and bottom, whose purpose was to facilitate comm-
unication between earth and heaven.

I believe that 77V = a tower.

Isaiah 1:8 m11¥3 77Y = a tower of watch=a watchtower.
5;.:1@-7 7’y = a tower
Garesis 11:5 233 7R 511 B NRT 7Y AR NIRIS MY 7171
LOTT 733
YHWH came down to look at the tower that the

earthlings were building.
Genesis 11:8 pPINT 93 239 Yy ovn DR IR PR
.77V nizay avI02)
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And YHWH dispersed them from there over all the

earth and they stopped building the TOWER.

Genesis 11:9 b:t‘_'g nRY RIP 13 Sy
Therefore,its name was called Babel.

Babel is the name of the tower, and not the city of

Babylon.

The name Babel ( 523 ) stems from:

1) 258 23 = Gate ofGod

2) 53 33 = Gate of Bel

The tower was '"the ladder", and the temple it sup-

or

ported on its summit, was "'the gate". With this giant
step-ladder, man was able to ascend to the temple,the
gate, leading to heaven where the gods lived and rev-
ealed themselves to man.

At Beth-El, Jacob dreamed of a ladder ( ng ¥ 7

tower, whose top reached to heaven, and upon which
was a temple, a Gate of Heaven.

Genesis 28:12 .. .IODWT V71D 18NT7Y YN 230 Dbp 3m
Genesis 28:17 D?ndir VP ar1 D?IYR n’:an s g
This is ro cther tten the TEMPLE OF GOD ad this is the
GATE OF HEAVEN.

{Geresis 11:9) BAREL(=GATE OF GOD)= GATE OF HEAVEN
(Geresis 28:17).

Thus, the Gate of God (Babel) in Genesis 11:9,refers

to the temple on the tower, and not to the city of
Babylon.

The crucial statement in the whole tower

story is in verse four, where the people who
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were building this tower stated:.qf!:b oI .
This has been interpreted as: "let us make a
name for ourselves”". I don't think that this
story tells us that God dispersed the people
on earth because they tried to reach Him in
order to worship Him.

Man's desire was to bring his deity down
to earth. In the ziggurat, the deity, using
the stairways of the tower, was to descend
to the temple at the base of the tower, and
there make himself known to man.

oy 135 TPy1 = let us set up a god for

ourselves.
DP" = God

Man set up an idol to worship.

This tower building story informs us about
the genesis of idolatry in the world. When
man set up a god for himself and began idol
worship, God dispersed him over the entire
earth. In short, the aim of this story is to
show that God disapproves of idol worship.
The Tower of Babel story is an anti-pagan

polemic.
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>y
Genesis 41:33 .D*I¥D VIR DY 107077
Genesis 41:41 5017 DR yIn AR
.O0?73¥0 PIR 53 5.1_: TR *nn3 R
Genesis 41:43 -027¥n PIR 55 2V ink 19037
Genesis 41:40 .?n*a JY mrap ANR

From Genesis 41 we learned that as a result of
Joseph's successful interpretation of Pharach's dreams,
he was elevated to a position of leadership and made
a ruler of Egypt.

Scholars have assumed that in these verses the Hexew
word »Y is a preposition with the usual connotation of
"on","upon" and "over". I believe that the word DJ¥ is
a noun from the root 7%y (in Arabic)= to be high, and
that 5y = chief. In Aramaic, 2P and KR’2V =the most
high.

These verses should be translated thus:
.077¥n PIR 2V sanvP>r = And appoint him chief of the
land of Egypt.

9017 DR y7p WK1 = And Pharaoch said to Joseph:

-D?7¥n PIR Y3 PV nix *nni a7 = See, I have appointed
you chief of the whole land of Egypt.

-0*7¥n PIR 53 DV inir 7in':_v = Then he appointed him
chief of the whole land of Egypt.
.>n>a 5y ar*an ank = You shall become chief of my
palace (=government).
Pharach= PrfO (Egyptian)= Great House. It was ori-

ginally applied to the royal palace,and later to the
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government and monarch.
In succeeding chapters of Genesis,the term for
"chief" isv?%¥ and Y91 1.

Genesis 42:6 »PIRT DV D?2Pm R Aodvy =
Now Joseph was the ruler,the chief of the land.
Genesis 45:8 02730 PIR 933 YPin =

A ruler of the whole land of Egypt.
Other verses where DJy = chief, follow:

Genesis 43:19 -901% n23 2V IR Prkm YR aP171=

And they approached the man who was chief of Joseph's
palace.

Genesis 44:4 .in»a 5y 70KY MR 01 I=

And Joseph said to the man who was chief of hispalace.
Genesis 44:1 .in>a 2V PR nr 1373=
And he commanded the man who was chief of his palace.

2 Kings 10:5 .7°p7 Y PR nvan Y rwR=
The man who was chief ofthepaléceandthemar-mwm
was chief of the city.

King Solomon of Israel reorganized his empire by
dividing his kingdom into 12 new administrative dist-
ricts,binding it to the central government in the city
of Jerusalem.Every district was ruled by a district
governor commanding a garrison of troops to help him
collect revenues in kind for Solamon's palace and for
his huge building programs.

1 Kings 4:7 YR 53 53 D’gg; 1‘3133 oV anYeh 1=
And Solamon had 12 district governors as chiefs of all
Israel.

Scholars have interpreted 21Y¥J as "officer",
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"overseer",'"prefect" ,but he was a district governor
cammanding a military garrison (27¥1) .
in*a nxr 7901 PR A%3527 ‘= who provided
food for the king and his palace.
.%3%2% IR Sy mra? miYa vTinm = each one
had to provide food for one month in the year.
Some of Solomon's ministers of state ( 0?7¥)

were:

1 Kings 4:4 - NIy 5_1_’ yr*im> 12 977339 =
Benaiah Ben Jehoiada was chief of the army.

1 Kings 4:5 » n’;g;n bg In3 33 mrIrYY =

Azariah Ben Nathan was chief of the district governors.
1 Kings 4:6 opn bg RT3y 73 DI*IIRY nran b.l_) YR
Ahishar was chief of the palace,and Adoniram Ben Abda
was chief of the corvée.
An equivalent of the noun DYy (=chief)= 217.
2 Kings 25:8 o rap 317 = chief of the guard.
Jonah 1:6 >afnir 33 = chief of the sailors (captain)
Esther 1:8 n»a 137 =chief of the palace.

nzay 2y = n»3 217 = chief of the palace.



Genesis 41:40 >n»a 5V w»an anx

0y 53 PY? 778 Y1
- 702 511X ROIT P7

what does the word p¥? mean? Commentators have
said that this is a difficult word whose meaning is
very uncertain and no explanation is quite satisfactary
They have interpreted it to mean: "be ruled",'be led",
"be administered by","be directed",'"shall dart",'"shall
conduct themselves',''shall cbey','"shall order them-
selves",'shall be obedient",'"shall yield","shall equip
themselves","are to submit","will depend on","dispose
themselves","'shall arrange themselves",''pay homage",
and "be fed".

Scholars have not been able to agree on the root
of the word ¥ . Some thought that it was derived
from the root p¥1, while others believed its root was

71¥ or ppy .

We know that the assimilation of the > is not an
uncammon phenomenon in the Semitic languages. I believe
that the root of the word 87 is pP¥%, in the same
way as 7727 is derived from the root mp2 .

The root p#¥5 is not listed in Hebrew dicticnaries,
but in Arabic, p¥2 = to adhere, to cling, and in Coptic,
SOLK= to adhere. Therefore, the Hebrew root P85 = to

adhere, to cling.

Joseph was appointed as chief of Pharach's govern-

ment,next in rank to the Pharaoh himself.
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These Biblical wverses should be translated thus:

*n>3 DY mran anw
You shall become chief of my government
*ny %3 PY? 775 S
then all my pecople will adhere to your command,
y122 3TN RDIT 77
only I The Throne will be greater than you.

The word ®D3IT has been interpreted to mean:

"in the kingly throne","my royal throne","by the
throne',"with respect to the throne" and "on the
throne".

These interpretations do not convey what Pharach
was telling Joseph. He told Joseph that he is the
throne, and as the throne, he is greater than Joseph.
He was not greater by,in,on, or with respect to the
throne, but as Pharaoh The Throne himself. Pharaoch
said that "I am The Throne"
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Job 19:6 <A7RT *5p iT9¥p1 2Im1y midK %3 198 IP7T
What does the word 77°2iT mean? It has been given
the following interpretations: "drawn", "closed", "hem
in", "enclosed", "raised", "encircled", "thrown up",

and "spread".

Job in chapter nineteen replied to Bildad's qestim
in 8:3, "Does God pervert justice?" ( 2o098n miy> bxi),
and to Elihu's statement in 34:12, "Yes, surely, God
will not do wickedly, nor will the Almighty pervert
justice" ( opdn nyy; ¥5 >7¢) p297° KXY X DIOR 9K).

In 18:8, Bildad asserted that the wicked man is
caught in a net by his own feet( 17172 néa nbg *3).
Despite the declarations of his friends, Job declared
to them that God had wronged him.

Scholars have assumed that §7?@i7 is derived from the
root 721 = to encircle, to enclose. I believe that it
is a Hiphil derived from the root #p%, which is mot

found in the Hebrew dictionaries. The assimilation of
the letter lamed is found in Canaanite dialects and
in other Semitic languages.
g% (Arabic) = to catch, seize, rob.
*3mpy %R »> fox 4y7 = Know then that God has wronged me
772Ri7 *2y i143p4 = and caught me in His net.

Another example of the root 772 is found in Psalms 17:9
*3979 47 p7w7 *390 = From the wicked who plunder me

*5p 99777 gbia 23°% = my personal enemies who ROB me.
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Exodus 5:9 73 APY2r preann Sy mriavie 725N
.72Y 77271 IVP? HR7

We are told in this chapter of Exodus that Moses
and Aaron asked the Egyptian Pharcah for his consent
to let the people of Israel go and permit them to take
a three-day journey into the desert to celebrate a
sacrificial festival to YHWH, the God of Israel.

Pharaoh thought that offering phony sacrifices to a
God that was unknown to him, was an unreasonable ense
for taking time off from work. How could he give a
three-day vacation from work to so many slaves to cele-
brate a fictitious religious festival to an unknown
God?

Pharacoh considered the Israelite workers lazy and
ordered his construction supervisors not to supply
their workers with any straw for manufacturing bricks,
and, at the same time, to maintain the existing guota
of brick production. Instead of reducing their work, he
increased it. Pharaoh aimed to keep the Israelites so
busy that they wouldn't have any time to think about
celebrating new religious holidays.

A3 -7!’33_’_3 has been interpreted as: "they may labor
in it"; "let them attend to that'"; "so that they keep
working"; "let them fulfill them"; "let them keep at
it": and "that they may labor therein".

by a to be busy
HE -Iit'_.y:g = then they will be busy with it.
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ﬂﬂg.;'-: 2X has been interpreted as: "pay no regard";
"pay no attention"; "take no notice"; and "not dally
around with".
vy
1Y¥? YR = not be occupied
755{' 7337 has been interpreted as: "vain words";
"lying speeches"; "lying words"; "pack of lies";"wvain
discourses"; "deceitful promises"; "glib speeches";
"wain conversations'; and "vain matters'".
The noun 13;:__ does not have the usual connctation

to be occupied

il

here.
I think that the root 727= to offer, to sacrifice.
'Jg;:an offering,a sacrifice,
The noun 733 has this connotation in the following
Biblical and Mishnaic sources:
Exodus 12:24 . oY1y TV TPIaY 75 Py i 7377k anme)
And you shall observe this OFFERING as an ordinance
for you and your children forever.

Leviticus 23:27 ini®a pi* 727
The daily OFFERING in its time.
Numbers 18:7 marom 717 53%

For every OFFERING on the altar.
In the Mishna, it has the same connotation.
.Inaim *7° R¥> RY mopa 19x D"‘?JT aeibe 3K Koe 55
(Misdracodex Faufmarn AS), Jerusaleam, 1968. Tractate E@ﬁmﬂﬁ 5)
Whoever did not 1lift up high these three OFFERINGS in
the Paschal meal, has not fulfilled his cbligation.
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For more details about this word, please
see my book LEXICAL AND HISTORICAL CONTRIBUTIONS
ON THE BIBLICAL AND RABBINIC PASSOVER.

York, 1991. .Dp. -8;:98,

New
119-120.

My translation of this verse is:

pr¥IRiT Sy arrava 1asn
Make the work heavy on the men

3 a&y;?
Then they will be busy with it
LAMRKESEIRET AT

And they shall not be occupied with fake
sacrifices.
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7;33 has been translated as: deception, fraud,

falsehood, lie, and disappointment.

Jeremiah 14:14 . *pY¥1 D°X37 DOK337 DY

It has been translated: "These are but false promi-
ses that they utter in my name"; "The prophets say
false words in my name"; "The prophets prophesy falsely
in my name"; "The prophets are prophesying lies in my
name"; and "It is a lie that the prophets utter in my

name" .
My translation is: The prophets prophesy fakery
in my name.

Jeremiah 14:14 .03% D*RIIND ADT ... PV 11IM
It has been translated: "They prophesy to you a
false vision"; "They prophesy to you a lying vision";
"They are prophesying to you a deceitful vision';"They

say to you a false vision"; "Delusive visions...that
is what they prophesy to you"; and "The prophets offer
them false visions".

My translation is: They prophesy a fake vision to

you.

Jeremiah 27:10 .b3% p°R31 DA PP ’3

It has been translated: "For they prophesy a lie to
you'"; "They are prophesying falsely to you"; "They
prophesy lies to you"; '"For they say false words to
you"; and "Whither will they bring you, these lying

prophecies".
My translation is: For they prophesy fakery to

you.
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Jeremiah 29:23 - 728, *pw3 137 173171
It has been translated: "They have spoken in my
name lying words"; "In my name they have spoken lies";
"They prophesied in my name,and what they prophesied
was false"; "Speaking in my name false words'; 'they

have delivered as prophets a word in my name'; and
"They have spoken false words in my name".

My translation is: And they gossiped fake progecies

in my name.
This translation is corroborated by Jeremiah 23:27,
1AY7% wrr 17907 7eR onnidga, which informed us

that the fake prophets told their prophetical dreams
one to another. Verse 30 told us how these phony pro-
phets used to steal their prophecies one from another

1AY7 nRp ¥R 737 *21an.

Isaiah 9:14 .21t KT IPY TR K723

It has been translated: "The prophet that teaches
lies, he is the tail"; "The prophet who gives false
instruction is the tail";"The prophets who teach lies
are the tail"; "The prophet teaching falsehood is the
tail";"The prophet with lying vision is the tail";"the
prophets with false oracles are the tail"; and "The
prophet that gives lying assurances is the tail".

My translation is: The prophet teaching fakery

is the tail
Jeremiah 23:32 . WY ninbn 833 Yy raad
It has been translated: "Behold I'm against those
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who prophesy lying dreams"; "I am going to deal with
those who prophesy lying dreams"; "Behold I
am against them that prophesy false dreams";
"I am against the prophets who dream lies";
and "Their made up dreams are flippant lies".

My translation is: I'm here concerning

those who prophesy fake dreams.
This translation is corroborated by Jeremiah
23:23, which stated that God is not only at
hand, but also far off.

Zechariah 13:3 mym> DER nI37 WY *3

It has been translated: "Because you have
told lies in the Lord's name'"; "For thou spea-
kest lies in the name of the Lord"; "Because
you have spoken a lie in the name of the
Lord"; "For you have lied in the name of the
Lord"; and "For you have spoken falsely in
the name of the Lord".

My translation is: For you spoke fakery in

the name of YHWH.

1 Kings 22:23 - T7°K?23 b 53 0¥ 717 maz ni

It has been translated: "So the Lord has
put a lying spirit in the mouth of all these
prophets of yours";"The Lord has permitted a
spirit of deception to speak through all these
prophets of yours"; and "The Lord has put a
lying spirit in the mouths of all these

prophets of yours.
My translation is: YHWH put an air of fakery in the

utterances of all your prophets.
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Nuabers 11:18
NT? INIV...TE3 435K 0 TAKD MM 23782 onr33 73 b3 onboRy...
.onYoxy 73 ooy

Nbers 11:20 ... R715 oob m%m) oooNn XY 78K 7V 0707 2T ...

The Israelites yearned for the free fish, the cucum-
bers, the melons, the leeks, the onions, and the garlic,
which they used to eat in Egypt (Numbers 11:5). They
complained about their constant diet of manna and dema-
nded to eat meat. A west wind brought down many migra-
ting quail, which were gathered and spread out on the
camp ground to be cured in the sun. The Israelites
devoured this meat voraciously, but many of them died
while eating. Moses had warned them that they would
have enocugh meat for a whole month until it would come
out of their nostrils. Eating decamposed meat caused
severe vomiting, exiting through the mouth and even tte
nostrils.

What does the word H;,r_ mean? It has been explained
to mean: "loathsome"; "loathsame thing"; "locathing";
"loathsomeness''; "hateful"; "alien"; "repugnance';
"nausea'; and "cholera".

Scholars have assumed that the word RIT stems fraom
the root 777= to be locathsome. It would be more logi-
cal to say that R]T stems from the root N77= TIT=R7T =
to vomit.

N'?;b os% av7r= And it will became as vamit to you.

In the Samaritan Pentateuch,Numbers 11:20,}:‘?; is

spelled n;;
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In the Apocrypha, in BEN SIRA 37:30, this
word is written N:;, but in 39:27, 1t 1is
written i777.

TTr

*S%m 3P 293yn 21793 3
LRIT YR vrar gaInm
i

For overeating brings sickness,
and gluttony leads to vomit.
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7iR77

e
Isaiah 66:24 3 DPYYDIT DYPIRT 7183 IRIT IN¥?)?
. 703 3% 75N21 Joa; £ T
Daniel 12:2 ce-+1¥7P7 DY NDIR *3IV’H D377

.obiy 7IR775 nioamy

What does 77R77 mean? It has been inter-
preted by scholars to mean: "abhorrence",
"aversion", "horror", "loathsome", "disgust",
"contempt", "shame", and "a spectacle”.

The root of yikzz is R77 = to vomit.

The noun 77H37 = R2£ = vomit.

Both wverses, in Isaiah and Daniel, deal
with the dead. In Isaiah, it is B7JIR 7728,
while in the Book of Daniel, it is 7oy now 2Jvo.

The dead bodies of those who rebelled against God,
will be perceived and considered by mankind as things
to be thrust away, cast forth, or disgorged, as vamit.

7ba 535 7f821 777
And they will be vomit to all mankind.
05iy 718775 nigggb

To taunts of eternal vomit.
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Judges 5:30 - 722 dx‘vg o>pona om3

Afrer the Israelite army of 10,000 men,commanded by
Barak the son of Abinoam, defeated the Canaanite army
and 900 chariots of King Jabin of Hazor and his general
Sisera, Barak and Deborah, the prophetess, sang a vic-
tory song. This song concluded with a portrayal of
Sisera's anxious mother peering out of a window,asking
herself why her son's chariot was so late in returning
from the battlefield. She answered herself saying that
his army was busy dividing the spoils of embroidered
dyed garments and girls.

This verse has been interpreted to mean:

"a wench or two wenches apiece'; "a damsel or two for
each man"; "one or two girls for each man"; "to every
man a damsel or two"; "a maiden or two for every man";
"a girl or two for each man"; "a maid or two for each
warrior"; "a wench to each man, two wenches"; "every
man a mule and great booty"; and "will he show compa-
ssion to the head of a man".

In the literature of all nations there are many
designations for the male organ, the penis, or phallus.
Euphemisms, paraphrases and intimations are employed
so as to avoid obscene terms. In the Hebrew Bible, the
following words are used:

‘??3 (Genesis 17:11; BExodus 28:42;Leviticus 15:2)
227 (Isaiah 6:2; 7:20)
}E (Isaiah 57:8)
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I believe that the word ¥R in Judges 5:30 is ano-
ther example of a euphemism for "phallus'". The word
UR7= phallus. 0f7 (rbm)(Ugritic) = a girl.

= 7321 UN7Y ornnna ond
For a soldier's phallus, a girl or two.

This interpretation is corroborated by the verse in

2 Samuel 3:8 nya ¥rR 7737 YV TRA TIIRY W7
2mTITTS IBR 73IN 293 ORI R

King Saul had a concubine, Ri;pah, the dau-
ghter of Aiah. A king's concubines were consi-
dered to be royal property which was to be
kept within the royal household. It was a
treasonous act for anyone to acgquire such a
concubine, for it was tantamount to aspiring
to kingship. Ish-Bosheth, son of King Saul,

accused Abner of having sexual relations with
his father's concubine.
(2 samuel 3:7) *38 215705 5K AARA Y11

Abner was angry over the words of Ish-Bosheth,

and said 2rTIMTY TR IR 253 ORI

This has been interpreted as: I
"Am I a dog's head of Judah?"

"Aam I a baboon in the pay of Judah?"
"am I the mere head of a cur?"

"Aam I a dog's head that belongeth to Judah?z"
"Am I a dog's head to lick the palm of Judah?"
"Am I a dog's head,which against Judah?z"

"am I a dog's head against Judah?z?"
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"Am I the leader of vicious men in Judah?"
"Am I a dog's head from Judah?"
"Am I a dog's head on Judah's side?"
Others interpreted 13%» v¥7 as "dog-headed"
or "dog-faced baboon".
Some say that its interpretation is unknown
and its signification is uncertain.
I believe that in this verse too that the
word ®X7 = phallus.
25 = a male prostitute.
Jé% in Deuteronomy 23:19 has the same conno-
tééion.
Ish-Bosheth accused Abner of being a male
prostitute because he had sexual relations

with Saul's concubine.

= 27797725 PR TIIX 29D BRI
Am I the the phallus of a Judean male
prostitute?
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1323273 1273
wp Y
Genesis 33:11 *N273 nx R1 0P
Joshua 15:19 1272 *% man
Judges 1:15 iT373 5 man
1 Samuel 25:27 . IhAoY R°2m TeR ANTA 137327
1 Samuel 30:26 LiTT? 23k Sdepn 72732 D3V Aan
2 Kings 5:15 . 772y nrp 1272 K31 NP
Joel 2:14 mr7*y Jo11 Anin 7233 1R TR0

-032709K

In all of these verses, the noun 1271 = gifts.

In the fourteenth year of King Hezekiah's reign,
Sennacherib King of Assyria, invaded the kingdom of
Judah, in 701 BCE, attacked and captured 46 fortified
cities and countless small villages. Sennacherib sent
his field marshal ( 7778 ), chief officer ( 0770 27 )
and field commander ( rm_'gi:'l?_ ), with a large army from
Lachish to King Hezekiah at Jerusalem and stopped at
the agueduct of the Upper Pool. They called for the
king, but Eliakimson of Hilkiah the palace adminis-
trator, Shebna the secretary, and Joah son of Asaph
the recorder, went out to them. The Assyrian field
commander spoke in Hebrew to the people on the wall
and advised them not to listen to King Hezekiah, but to
surrender to the king of Assyria.

2 Kings 18:31 & Isaiah 36:16 '3 AP YR 1yB@PNn DR

. 73N aR¥1 7273 AR TBY 710N TH0 0K i3

What does 972 »hAR 3Py mean? Translators and
2 ) PR -
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camentators have interpreted it to mean: "make ye

with me a blessing", "make ye peace with me", "make
your peace with me", "if ye wish to be blessed","do
me a favor", "make an agreement with me", "make an

agreement with me by a present", "send me a gift",

"Join in my good fortune'", and '"make your agreement
of mercy with me".

The noun 7272 does not have the connotation "gifts"
here, but something else. I believe that, in this case,
Ffﬂr‘y = homage.

= IIN IR¥? n213 A oy

Do HOMAGE to me, and surrender to me.

This is corroborated by the fact that in Late Egqyptian
(1350-650 BCE), Brkw ( 7372 ) = 1) gifts 2) homage.
2 Samuel 8:10 717 Y901 S8 1332 DI DR ,gh mhyery
127257 Didey 5 byvy
271327 7IYTINI DASI TOR IV
7TYTIT 77 YN ninnbn @R 3
.ngh: *%37 371 *537 703 53 10w 17737
137251 D155 15 SRP5 has been interpreted as: "to

greet him and to congratulate him".
772 (Late Egyptian)=to kneel inhomage
73725- to kneel in homage to him
0759-. an alliance

When King Toi of Hamath heard that David
had defeated the entire army of Hadadezer,
king of Zobah, he sent his son Yoram to
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King David TO ASK HIM FOR AN ALLIANCE( i% )
nﬂ@b ) and to kneel to him in homage (71571%7)
because he had fought against Hadadezer and
defeated him; for Hadadezer had waged war
with Toi. And he had in his possession silver,
gold and bronze articles.

4 2
To ask him for an alliance and to kneel

- ° - - - - -
1 Chronicles 18:10 737221 DI%BY 15 DIRYD

to him in homage.
Of course, after kneeling in homage, the

gifts that Yoram or Hadoram brought with him,
were given to David as proof of his homage.

2 SAMUEL 14:22
- 7907 AR 77271 IANYY AYIN 1730 YK ARG Fp2)
And Joab fell on the ground with his face,
prostrated himself, then KNEELED IN
HOMAGE BEFORE THE KING.

© For other examples of my interpretation
of the word Bibf’= an alliance, please see

my book: SOME LEXICOGRAPHICAL COMMENTS ON
THE HEBREW BIBLE, by Rabbi George Wolf.
New York, 1990, pp. 147-8, 156.
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WHO WAS OSNAPPAR OF THE BIBLE?

Ezra 4:10 R7°p21 K27 7_.'_7_._70‘3 o1 7 x*m{ xd7
. fam anim

And the other peoples whom the great and glorious

OSNAPPAR DEPORTED and settled them...

Osnappar has never been definitely identified because
scholars have been divided concerning his identity.
According to same Greek codices of Ezra, he is the
Assyrian King Shalmaneser V (726-722 BCE), who aoouered
Samaria in 722 BCE. Some scholars hold that he is
Sargon II (721-705 BCE), the Assyrian king who departed
large numbers of people fram the kingdom of Israel to
Assyria. Others believe that it refers to Ashurbanipal,
King of Assyria (668-612 BCE).

I think that Osnappar is the Assyrian King Tiglath-
Pileser III (744-727 BCE), mentioned in 2 Kings 15:29;
16:7, 10, who was the father of the great Assyrian
Empire. His Assyrian name was Tukulti-apil-e¥arra, and
from this name is derived his other name Pul (2 Kings
15:19; 1 Chronicles 5:26). His name is transcribed in
the Hebrew Bible as Tiglath-Pileser, which became rec-
orded also as Tilgath-Pilneser 7087 29 na%R (1 Chro-
nicles 5:6; 2 Chronicles 28:20) and 70.15.9 na bn
(1 Chronicles 5:26). I believe that his long name was
shortened further in the Persian period to Osnappar.

An outstanding feature of the reign of Tiglath-
Pileser III, was his inauguration of a policy of mass
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deportations of people fram rebelliocus vassal states
to another region and replacing them with similar exiles
from other wvicinities of his empire. His policy of
deportations was continued by his successors.
Tiglath-Pileser III invaded the kingdom of Israel
twice, once during the reign of Menahem (747-737BCE)
(2 Kings 15: 19), and again during the reign of Pekah
(735-732 BCE) (2 Kings 15:29; 1 Chronicles 5:26). In his
campaign of 733 BCE, Tiglath-Pileser III conquered
Galilee and Gilead and deported most of the upper
classes to Assyria.

2 Kings 15:19 2955 OID N7 PIT W MR 0 590 KA
LH03 730 oK
2 Kings 15:29 750 70&59 n>anaa Sew: o m28 "na

e D377 Yomey pw 3 97 YA TV 22T nr1.. P27 TR
1 Chronicles 5:26 NRT BN TY0 V1D m7 nr Yxwr R Wy
paw >¥m57 *1AY 2333875 D227 Tew T 10170 NAIR M
Y772 W1 KT 'rum'1;5:;5 mu;r I
From D2277 = "and he deported them", which is a sin-
gular, anc;l not a plural, we see that 599 = 70158 nadn=
70K%5 nban . i
In stlor‘t, Osnappar is Tiglath-Pileser III,the father
of mass deportations, who was renowned and remembered
as such in the Persian period,in the Book of Ezra,writ-
ten around 400 BCE. He couldn't be Shalmaneser V, the
congueror of Samaria in 722 BCE, since he died shortly
and didn't have the opportunity to make mass deportat-
ions from Israel, the northern kingdom. He isn't King
Sargon II, who did make large deportations from Israel,
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but his name wouldn't lead to Osnappar. He wasn't
Ashurbanipal (668-612 BCE) because we did not hear of
any great deportations in his reign due to rebellions.
More variations of the name of Tiglath-Pileser III
exist in the Bible than any other Assyrian king.

Ezra 4:10 2?72

R77*p?7 RI7T THION 511 *7T R?OR IRD?
L AT 22V WY 17700 7 TTA23 rpiT 2

King Tiglath-Pileser III of Assyria (744-727 BCE),
absorbed the small vassal kingdoms of Syria and Pales-
tine and converted them into provinces of the Assyrian
Empire. He deported their wealthy, professional and
industrial classes to other regions of his empire,
replacing them with similar deportees fram those regi-
ons.

In his successful campaign of 733 BCE, against the
kingdom of Israel, he annexed Galilee, the coastal
region and Gilead, and organized them into 3 Assyrian
provinces: 1) Dor (the Sharon Plain till the Philistire
border) 2) Gilead (the kingdom of Israel's territory
in Transjordan) 3) Megiddo (the northern plains and
Galilee).

Isaiah 8:23 alludes to Tiglath-Pileser's campaign
and the three Assyrian provinces he established.
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1) b*iT 777 = the way by the sea = Dor province.
2) 77777 72p = the land beyond the Jordan = Gilead
province.
3) p*7aim 5751= Galilee of the nations = Megiddo
Province.

The kingdom of Israel, which now caomprised only
Mount Ephraim, continued to exist as an Assyrian vassal
state until King Shalmaneser V of Assyria (726-722BX)
invaded the country, and after a siege of three years,
724-722 BCE, conguered Samaria. Sargon II (721-705BEXE),
converted Israel into an Assyrian province called
SAMERINA, exiling the upper classes to cities inMedia
and northern Mesopotamia, and replacing them with dep-
ortees from Babylon and Syria. From 721 BCE, when the
land of Israel was renamed, its people were not called
Israelites anymore, but Samaritans.

2 Kings 17:5 1719008 Sy pPINT Y331 1188 T9D Sy
L0730 Uw T7hY 1¥7)

2 Kings 17:6 nKk TI1PR TO9n 13 YOIy nryrenn nipa
mYma oniR avr1 A7TPUR IRIW? DR P171 1170Y
o A EAN S B 'n;.r 27amay

2 Kings 18:10 ... NIBI OTID UDY axpn mI2Yvr2
. 71900 112531 Srewc 752 per1ad yen
2 Kings 18:11 TIIPR IRIV? NR 17YR TOn Sary

.?TH ?IVPT yria w3 71amar mbma onaza

2 Kings 17:24 R1YD1 AN1381 2330 7TYR TOD RATT
Yww® *33 non iYW *9yYa2 a2y prisony nonnl
L7772 23¥77 71760 DR 18777
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These Assyrian provinces existed almost unchanged
for hundreds of years and were eventually incorporated
into the Babylonian and then the Persian Empire.

What does the word 7777 in Ezra 4:10 in the phrase

7220¢ 77 137232 mean? The old translations of the
Bible, the Septuagint, the Vulgate, and the Peshitta,
translated it as "cities". This means that 733?55 is
the name of the country. They did so because they beli-
eved that all the foreign deportees could not have been
settled only in one city. Since .-T:;n? appeared in the
text as a singular, some modern interpreters rendered
7772 as "city". This meanc that rv;mg is the name of
the city.

I believe that the noun iT"?P does not have
the usual connotation of "c;Lty", but,in this
case, means"PROVINCE".

The word 7772 is similar to 71 v38 and PIX .

P7N = land, country. It also connotes, in Biblical
Hebrew and Phoenician, "city".
2 Chronicles 32:4 Sm3Im NRY N137yAN %3 NN 1HnD*)

= PIRIT 7102 oA
A they stopped up all the sxrings ard the camal that flowed

into the CITY (of Jerusalem). The Septuagint rendered
PINIT 7102 as:fi@ T925 Mot ws (=through the city),
Psalms 74:20 .onnm nixi VIR *2emn I1Rdn °5 n*71> ban
ILock at the Taple, for the CITY 's dark places are full of
sats of arine.
Rf.;r’:n:J (Aramaic)= city, region, PROVINCE.
rr_,.! 73? (Hebrew)= large town, district, PROVINCE,
country.
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277 = town, city. I think it also means ""province"'.
Therefore, 727p = 71770 = PIR= city, PROVINCE.
rrzg._‘_r_ 72Y (= Across the River)= a term fram the

Assyrian BEmpire, eber nari, whose Aramaic form in the
Persian Empire, was the official title of the Fifth
Satrapy, or the region west of the Euphrates River,
which included all the nrovinces in Syria, Phoenicia
and Palestine.

The province of Samaria was part of the Fifth Satrapy
of the Persian Empire.

Tiglath-Pileser III or Osnappar, as he was called
in the Persian period, was the father of the policy of
mass deportations of peoples in his Assyrian Empire.
For that reason he was given credit, in the Persian
period, for the later deportations of Sargon II, who
created the province of Samaria, and continued the
policy of Tiglath-Pileser III.

The correct translation of Ezra 4:10 should be:
= 7303 73 INU? 12208 1 m2722 lom animy

And settled them in the PROYINCE OF SAMARIA
and the rest of (the Satrapy) ABAR NAHARA.
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Isaiah 29:1 717 730 N2 PRI SRTIN vid
T “g o = -

.45p317 B0 A1w by 732 280

In this chapter Isaiah told how God would
make the City of God, Jerusalem, a besieged
city, with a multitude of nations fighting

against her.
Isaiah 29:7 98798 by poxI¥m D772 b3 yind...

Isaiah 29:3 <125V 20331 725% 1313 *hCam
What does#.'?.:?.g_’ 0?27 mean? This has been given

many interpretations:

"Let
"Let
"Let
"Let
"The
"Let

the feasts run their round".

the pilgrim-feasts run their round".
your cycle of festivals go on".
festivals come in their cycles",.
solemnities are at an end".

them keep festivals".

"Gather ye fruits".

"Let
"Let
"Let
"Let
"Let

9K 7N

the feasts come round".

the feasts revolve".

the cycle of feasts continue".

the feasts go or come around".
them kill the sacrifices".

= City of God= Jerusalsm 0’5?37;'

In Sumerian, the city of Ur is URI.UNU (G) or

L
URU.UNU (G). In Akkadian, alu = city.
In the Tel El1 Amarna letters of the 14th

century BCE, uru ili= city of God.
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Masoretic 5R’:’f = Dead Sea Scrolls IJR9IR =
city of God.
= OR7IR OR?IR im
Woe City of God, City of God
= 117 71m nrap
The city Dawvid settled.
The word +799 is a kal, imperative, masculine,
plural, which stems from the root 790 = to add.
mie Sy ngg'o79?=pddayeartoayear=1n2ym.
I believe that the word 778717, which is a kal,
imperfect,third person, masculine, plural, stems from
the root 723 = to strike (= to attack).
0”27 is a noun, plural, fram the root aam .
Fraom the root 77¥= to surround, to besiege, to
attack, we derive the noun 7¥= besieger, enemy.
I believe that fraom the root 117 = to surround,
go in a circle, we derive the noun 17 = a besieger.
= 3Apar B3R
Besiegers will strike (= attack).
This means that the prophet Isaiah informed
the people of Jerusalem that in two years
time, the city will be attacked by foreign

besiegers.
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vy

Isaiah 15:5 mogoy’ nb1y 79y v gme3a pyr2 axind >ay
12 w3y 23331 nopady mdvn *3
c 17,;:.,'1’;’ 730 'nppr o*3%n 7171 *3
Jeremiah 48:5 *23 5y *211 nrmadin whyn 3
.ypy 738 npyy *3¥ o23idn 13301 73

Isaiah chapter 15 and Jeremiah chapter 48, contain
elegies on the destruction of the kingdom of Moab and
its cities, Ar, Dibon, Nebo, Medeba, and others, by
an invading army. When Moab was attacked, its refugees
crossed the fords of the Arnon River, and fled to the
kingdom of Israel for asylum. Isaiah counseled the
Israelites to hide these fugitives and not betray them.
He said that they should allow them to dwell in the
kingdom of Israel and protect them fraom the invading
spoilers (Isaiah 16:2-4). Isaiah sympathized with these
war refugees from Moab, when he said: pyr7 axind a5,
my heart cries out for Moab.

The Moabite refugees ran as far as the city of Zoar,
the uttermost fortress of Moab, near the southern tip
of the Dead Sea.

- n’dba nb:y vyy T nn’vs

Eglath Shellshlyah her fugltiv&e are as far as

Zoar.

13 @5y* *331 n°midr ndyn *3 = For the ascent to
Luhith, he goes up on it weeping.
what does -V'lgfl’: 73¥ npy7 mean? It has been

interpreted as:
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"They raise a cry of destruction";
"There are cries of Disaster";
"They lament their destruction";
"They raise a cry of anguish";
"She cries Destruction";
"They shall lift up a cry of destruction";
"They utter heart rending cries"; and
"They raise the cry of destruction".
Scholars have claimed that :zgvgsbmm<ﬁxm‘ﬂe
root 77» and is an error for : 9737y} ,97VIVror
77Y7V7 because the 7 was softened to 1. T
yya to shout, to make a loud noise.
P37 to shout, to make a loud noise,to cry out with
a loud voice.

Vii=zpr7

I believe that 77V¥? is derived from the root
VY mpyIay17 = to shout, to cry out with a loud
voice.

ﬂ?&ﬁ?: is a pual, imperfect, third person,masculine,
plural.

The prophet Isaiah mentioned that the armed men of
Moab cry aloud and that the Moabite cities, Heshbon
and Elealeh, cry out , and their voice is heard as far
as Yahaz (15:14). He also said that a cry has gone
around the land of Moab and the wailing reached Eglaim
and Beer-elim (15:8).

p>3% 777 »3 = For on the road to Horonaim

27yp? 72¢ npyr = They shout a cry of destruction.
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The prophet Jeremiah sympathized too with the pecple
of Moab : pyrx nb> axindr Y7%*x axin Sy (48:31). He
also spoke of the destruction of Moab and the cries
emanating from her cities, Heshbon, Horonaim and
Elealeh (48:34).

5171 2307 TY p237np mpyy 91p (48:3)

277y APYY JP2DYT axin m11v1(48:4)
what does qj?gg' 73p npyy *13¥ mean?

It has been interpreted as:

"They have heard the cry of destruction";

“"Cries of destruction are heard";

"Anguished cries over the destruction are

heard";

"A distressing cry of anguish is heard";

"They shall raise a cry of tribulation and

of destruction";

"The enemies have heard a howling of destr-

uction";

"Cries of distress are heard"; and

"One can hear the cry of confusion".

The word ?3¥ is omitted by the Septuagint,
Targum Jonathan and most translations.

Scholars ascribe the word ’7¥ to the root

9% . il

I believe that the word ’7¥ stems from the

root 77¥ , just as P7 comes fS} the root »77 .
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Ny OIN? V3
bt i o r
TR ST IN TN
“—T & r
It seems that roots meaning "to break",
"to split", or "to bore", also have the conns
otation "to sound","to make a loud noise",
"to cry out”, or "to . ecall®.
»r7 = to break, to make a loud noise.
77¥ = to bore, to cry aloud, to cry out with

a loud wvoice,

72 = to split, to sound
TI¥ = tocent, taocall
7¥ = a call D77Y¥Y = calls
r .-y
’2{ = calls of
Yy = to sound dyfg is a kal perfect,

third person, masculine plural, in a pause.

It is well known that in the Hebrew Bible,
the kal and the hifil are used many times
interchangeably. This means that the meaning
of a verb in the hifil can also appear in a
kal form and vice versa.

Thus -1yna¥ =4p*nPiy = they sounded
i vy’ B -

= Ipny 720 npyy 3y
Lt i e gt oot D
They sounded calls of an outcry of

misfortune.
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D’HI.TJ
2 Kings 6:9 7oKy 5k79 750 5% DA% BR nOUy
mrim oipom Jayn Ipon

.0?RNJ bk o@ >3
rey =T

When the king of the Arameans was warring against
the kingdom of Israel, Elisha, the prophet of Israel,
reported to his king, the movements of the enemy's
troops.

What does D?N7) p7r pp > mean? This phrase has
been interpreted by scholars in many ways.

“For the Syrians are governing down there".
"For the Arameans are encamped there".

"For the Arameans are going down that way".
"Because the Arameans are going down there".
"For the Arameans are lying in wait".

"For the Syrians are there in ambush".

"For the Syrians are hidden there".

"For there the Arameans are in ambush'.
"For the Arameans attack there".

"For there Arameans are hidden".

The word D’/ stems from the root nni, and is
a kal, present tense, masculine, plural. I believe that
the connotation of /MM (Late Egyptian, nfjjt)= "strong)
"mighty", "powerful", should be applied here.

The prophet Elisha warned the king of Israel that
the Arameans assembled many troops in a particular
place and were powerful there.This meant that the king

should beware and not pass through that place,but avoid
it. oopmy oix p¥ 5= For there the Aramesrs are powerful.
> ¥ .
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nma

Isaiah 30:15 Yrab> ©ITP 1T YIIR MR T2 23
19ygIn nmiy 73702
-+03N3333 ;rAn AMDAIY ORYNI
In this chapter, the prophet Isaiah condemns
the imperial policy of the kingdom of Judah
which sent ambassadors to Egypt to conclude
an alliance with her against Assyria. He said
that they should trust in God rather than
deceive themselves by expecting Egypt, which
never kept its promises, to protect them.
Egypt is compared to a broken and overhanging
part of a high wall which will be destroyed.
In the same way, the kingdom of Judah will be
broken up into sherds and scattered.
What does nyg'y.: nma? ﬂ_?_f?ﬁf;’! mean? It has
been explained as follows:
"Come back, keep peace, and you will be safe".
"In returning and rest you shall be saved".
"In repentance and rest is your salvation".
"You shall triumph by stillness and quiet".
"When you will repent and rest you will be saved".
"If you return and be quiet, you shall be saved".
"When thou shalt turn and mourn,then thou shalt be
saved".
"In ease and rest shall you be saved".

“Through turning and rest you would be helped".
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In Post-Biblical Hebrew, the noun n:nm—repentance-
I believe that the Biblical equlvalent of this term
is n':gw' > :73-75' = ng:ai:! = repentance.

According to the commentators, the noun

nni= peace, rest, stillness, quiet ad mourning.

I believe that the connotation of nni (late Byyptian,
nl}tlz "prayer", should be applied here.

In the days of Isaiah, the 8th century BCE,acanized
prayer services may have been sufficiently well estab-
lished. Repentance meant a return to God by striving
after righteousness.

= YOI NNIY 73193
You shall be saved by repentance and
prayer.
ppwna has been interpreted as: "in quietness"; "in
stillness"; "calm"; and "silence'.
I believe that thefg = calmness.
nnoa has been inter;;reted as: "staying quiet";
"confidence"; "hope"; "trust"; and "assurance".
I believe that ﬁg?.? = trust.
= pan3zaaz mran ng?g?-7 Dggg.;
Your strength shall be in calmness and
trust.

Isaiah emphasized faith in God in time of distress.
A return to God, repentance, leads to trust in God
and a refusal to depend on human help. Repentance,
prayer, and faith in God, leads to trust and calmness.

The message of Isaiah was that faith and trust in God
will sustain the kingdom of Judah during the crisis of
the Assyrian threat and that no human security fram
Egypt was necessary.



61
nirl

Isaiah 30:30 .ax77 i_vi'?g' nrIr i%ip 1w AR A YORYAT
The prophet Isaiah told how Assyria will be beaten
down by God and the kingdom of Judah will be saved
without the help of Egypt.
What does ¥27, 7¥777 n1) mean? It has been trans-
lated as:
"And show his arm sweeping down'.
"And will make them see his arm coming down".
"And display the sweep of his arm".
"And shall show the striking of his arm'.
"And shall show the terror of his arm'.
"And the wrath of his arm to make a display".
"And shall show the descending blow of his arm",
"And causes the lowering of His arm to be seen".
"and shall shew the lighting down of his arm'.
"and the bringing down of his arm shall be seen".
In the Bible, YHWH's arm is characterized as a
symbol of strength.
Isaizh 51:9 27> pi7r 7y *82% =Put on strergth, arm of YHH .
Isaiah 62:8 7ry yiirar 71°p°3 ‘mim» yavy = YHH has swam by his
right hand ard by the strength of his am.
Psalms 89:14 w233 oy vivr ;b= You have an arm with strength.
T beliewve that the noun ngl stems from the root
nm1 (Late Egyptian, nl;:,t)- strength.
= F!R'?"' ?.U'?'?? IH?J?
And the strength of his arm will be seen.
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Proverbs 29:9 21K UK NR 0261 DIN Ui
LTI R T nam
7 172 pgrb: ~r:

What is the connotation of the word Dﬂ;?_? The
translators are divided concerning the subject in the
second line. Some take the wise man as the subject of
PO21 7177, while others assign the fool as the subject.

The following are interpretations of this
verse:

"If a wise man has an argument with a fool, the fool
only rages and laughs, and there is no quiet".

"If a wise man goes to law with a fool, he will meet
abuse or derision, but get no remedy".

"If a wise man goes to court with a fool, the fool
rages and scoffs, and there is no peace".

"when a wise man enters into litigation with a fool,
there is ranting and ridicule, but no satisfaction".

"A wise man contends with a fool, and when he is
angry, he laughs and does not scoff".

"If a wise man contend with a fool, whether he is
angry or laugh, he shall find no rest".

"A wise man shall judge nations, but a worthless
man being angry, laughs and fears not'.

"Let a wise man argue with a fool, be he angry or
good-humored, he will not gain his end".

"If a wise man contendswith a foolish man, whether
he rage or laugh, there is no rest".
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"If a wise man hath a controversy with a foolish
man, whether he be angry or laugh, there will be no
rest".

"When a wise man goes to law with a fool (the fool
only) rages and laughs immoderately".

"A wise man has a lawsuit with a fool, and he is
excited and laughs and there is no quiet (or, rest)".

"If a wise man has to contend with a fool, he (the
fool) rages and laughs, and has no rest".

"If a wise man conrends with a foolish man, whether
he rage or laugh, there is no rest'.

"If the wise, when he disputes with a fool,becomes
angry, or jests, he will have no rest".

"If a wise man goes to law with a foolish man, he
may be angry or laughing, but there will be no rest".
The translators have interpreted the word n7J to
mean: "quiet'", "remedy'", "peace", "satisfaction'" and
"rest'. Others have interpreted it as a verb to mean:

"gain an end" and "fears".
I believe that the noun n77J (Late Egyptian, nht)=
victory.
=27IR P>R IR DIYI DIM PR
When a wise man litigates with a foolish man,
PO®1 11321 = whether angry or laughing,
nn3 1’81 = then there is no victory.

This proverb advises the wise man to avoid having
disputes with a good-humored or angry fool because
the wise man will not win.
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What does 0?0507 ‘59?' mean? Translators have
rendered it thus: :

"when the judges ruled".

“"When the chieftains ruled".

"When the heroes governed".

" When the judges were in power".

"When the judges judged".

"The judging of the judges".

Scholars have maintained that the word 0¥ in our
verse in Ruth is an infinitive construct. Theyclaimed
that the grammatical construction of this phrase is
unusual because it contains a masculine plural noun
(mp;w'a‘ ), preceded by an infinitive construct {:55’5' )
which depends on the word following it.

I believe that the word D'aw'is a noun, in the same
form as: P?ﬂl’ (Genesis 21: 6}, '77'7.? ( Genesis 42:35),
:mr? ( Genesis 19:2), and 7723 ( Genesis 35:23).

The noun D?.rM (= judgment) is also found in
2 Chronicles 20:9.

In the book of Ruth, the noun bis¥ = rule.

My translation of 0°0887 Oo¥ 7n22 2771 is:

And it happened in the days of the rule
of the rulers.
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Isaiah 28:1 D239 *3PY NINI navy inm
invxpn 3y 5:7: Py

-71%2 cnadn ar;gp R’J gx"7 Yy I8N

The prophet Micah rebuked the rulers of the
northern kingdom, Israel, and the leaders of
Judah for abhorring justice and perverting
all equity (Micah 3:9). He said that if a man
were to utter lies and say that he wished to
preach about wine and strong drink, he would
be made the preacher for the people(Micah 2:11).

gc0n 721 190271 17°Y% 1% qOKR 373 PRI M17 TYT BOPR 19)
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Isaiah too, rebuked the rulers of Judah
and compared them to the Ephraimites, those
drunken leaders of the Israelite northern
kingdom, who were enslaved by wine. They did
this because they wanted to drown their anxi-
eties in wine so they wouldn't have to think
about the coming Assyrian invasion and destru-
ction of Samaria.

Isaiah depicted the Israelites conducting
a drinking party, a drunken orgy, with the
participants wearing garlands and perfumes on
their heads, which, the prophet said, will be
trampled, during the Assyrian invasion, under
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the feet of the Assyrian troops.
In this chapter, Isaiah warned the leaders

of Judah and its priests and prophets,that
they will share the same fate if they continue
their carousing and attempt to involve Judah
in a war with Assyria. Isaiah stated that it
is not they, but God who is the source of
justice and protection for his people.

At banquets in ancient Egypt and the Middle
East, each guest was crowned with a garland
of scented flowers placed around the head.
The flowers in this garland were regularly
in full bloom and bright with color.

In Egypt, blue-flowered lotus or water-lily
was held to be sacred on account of its soft
delicate perfume. One of the oldest plants
known to man, the red rose, was in great demand
throughout the East. The Greeks too wreathed
the heads of their guests with roses. The
rose has the ability to retain its fragrance
when dried, and its perfume was known to in-
crease as the petals dried.

The Persian kings wore crowns of myrrh.

At Athenian banquets, all kinds of perfumes
were used. The Greeks also believed that the

use of perfumes enabled them to drink more

wine without feeling any ill effects.
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nIN2 nIvY has been interpreted as:
"crown of pride"; "proud crown"; "haughty

crown"; and "proud garland".
njoy = crown, garland, wreath.

.-.

The garland of flowers circled the head like
a crown.
The root /T2 = to be high. I believe that
the noun nI82 = high-towering.
Therefore, niRa nggz; high-towering garland.
P’y = a flower. )E}J = a sprig (Akkadian,
niblu= sprig). %271 p?¥= a flowery sprig.
fn?ggp ’2¥ has been interpreted as:
"of its glorious beauty"; "his glorious beauty}
"whose glorious beauty"; "so lovely in their
beauty"; "of majestic beauty"; "of the strength
of his glory"; "the glory of his joy"; "of his
glorious ornament"; and "of its splendid

ornament".
782 = A head-dress consisting of a sort of

crown or garland.
I believe that the noun nIRZN= nN70V= crown,

garland, wreath. i i
2y = beauty. 7AmIX9n ?3¥=his beautiful wreath.
Wh;t is avggg N7 %} "This has been defined
as: "rich valley"; "revellers"; "fertile val-
ley"; "lush valley"; "fat valley"; "fertile
mountain®; "luxuriant wvalley"; and "bloated
with rich food".
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Ancient Egyptian banquet scenes show cones
made of metal or wood upon the heads of guests.
These cones contained fragrant oils or oint-
ments which melted in the heat of the sun and
covered the head and shoulders of revellers
with a perfumed grease which seeped into the
skin. Men too used perfumes at banquets and
festivals. Putting perfume on the head of
guests was mentioned in the Bible.

755— perfume, ointment, scented ail.
Psalms 23:5 vgm’-r 1002 n:u;-mm:tnyimimﬂlpacﬁ.ne.
Psalms 133:2 <7217 5y 17° vkm Sy 2707 79g3
As fine perfume on the head running down on the beard.
Amos 6:6 anen? auei n*ex7? And they will anoint
with top quality scented oils.

I believe that the noun X1 is related to
the Late Egyptian GAY= ’X1= jar, flask.
Therefore, N?1= ?KRi= jar, flask, cone.

D?310P R?1= a cone of scented oils or perfume.
THIS VERgE SHOULD BE TRANSLATED:
=0?79X% 779¥ naxa nIwy 1A
Woe to the Ephraimite drunkards' high-towering
garlands,
= imyron 2y 5213 Pr¥?
thelr beautiful wreaths,

and flowery sprigs,
&, P2y 3pgIg a’ng R71 DR7 5V 70X

where cones of scented oils are on the heads
of those intoxicated by wine.
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This is part of a divine revelation about
the fate of Israel and its oppressors, the
Chaldeans. In response to the prophet's gques-
tion concerning injustice in the world, God
informed him that the Chaldean oppressors'
successes will not continue.

Some interpreters apply the whole verse to
the Jewish people. They say that the first
part deals with those who rejected the wvision
of the prophet, while the second part treats
of those who accepted it. According to them,
both parts thus form a marked antithesis.
Another interpretation of this verse is that
the former hemstitch applies to the insolence
of the Chaldeans and their voracious lust for

conguest, while the latter hemstitch applies

to the Jewish people.
Many authorities hold that the first member

of this couplet is corrupt past safe reconst-

ruction.
The following illustrates how scholars have

rendered this verse in their translations.
"Lo, his spirit within him is puffed up, not up-
right, but the righteous man is rewarded with life
for his fidelity".
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"Behold, he whose soul is not upright in him shall
fail, but the righteous shall live by his faith".

"The reckless will be unsure of himself, while the
righteous man will live by being faithful".

"see, he is puffed up, his desires are not upright,
but the righteocus will live by his faith".

"Behold, he that is unbelieving, his soul shall not
be right in himself; but the just shall live in his
faith".

"For his soul does not delight in iniguity, but the
righteous shall live by faith".

"If he should draw back, my soul has no pleasure
in him, but the just shall live by my faith".

"Behold, his soul is puffed out, it is not upright
in him, but the just shall live by his faith".

"The upright (shall rest) his soul in me, and the
righteous shall live in my faithfulness".

"Behold,puffed up, his soul is not straight within
him, but the just,through his faith will he live".

"He who is stiff-necked will have no rest in his
soul".

"Behold the proud! his soul is not right within
him, but the righteous shall live by his faith".

Scholars hold that the word njfg'is the
third person feminine singular of Pual, or it
is a noun which means "pride", "presumption",

"elation", and "mental inflation".
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Because the Hebrew letter » interchanges
with the letter 2, I believe that that the
root Y9y = Ypy = to twist, to bend, to bend
out of shape, to pervert, to be crocked.

crooked= dishonest. a crook= a dishonest man,

a thief.

I believe that the noun ”3?{= "crookedness",
and is an abstract feminine noun with a
concrete meaning. Thus, this abstract noun
J??{ = a crooked man, a dishonest man,a crook.

Another example of an abstract noun with a
concrete meaning is:

Isaiah 3:25 = mppbpa TN29339 4 v 2 3773 1200

Your men will fall by the sword, and your warriors
in the battle.

The abstract feminine noun n;ui'a ="warrior", a
concrete meaning.

The root 7¥” = to be straight, to be gxight,
to be normal.

Who is the crook or the thief? It is the
king of the Chaldeans who is the dishonest
man because of his insatiable lust to conguer
land that does not belong to him.

Israel is compared to an honest man who
lives with his trust in God.

Part 4a portrays the thief, the crooked

or dishonest man.
Part 4b portrays the honest man.
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= 732 ivn) n;v} XY Yoy minm

Ty

Behold the crook whose mind is not normal

= AIM7 1NJINRI PrINY
But the honest man lives with his trust.

In the NEW TESTAMENT, Paul reinterpreted
the second part of this phrase for his theo-
logical doctrine of justification by faith
in order to abolish the observance of the
Mosaic law in Christianity, by replacing

works with faith.

In Galatians 3:171 it is:
Now it is evident that no man is justified

before God by the law; for "He who through
faith is righteous shall live".

In Romans 1:17 it is:
For in it the righteousness of God is

revealed through faith for faith; as it is
written "He who through faith is righteous

shall live".
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Psalns 71:6 - 700 nom g "151 MNR 7Py VDD 1030 *NID03 ',-sz_p
Scholars hold that the word ?771 is an unsolved
puzzle. The phrase 7772 anK AR ryAn has been explained

as:
"Thou art he who tock me out of my mother's bowels";
"From my mother's bosom you have been my sustainer";
"In the womb of my mother, you were my support';
"Thou art he who took me from my mother's womb';
"You have brought me forth from my mother's womb'";
"vou have been my portion from my mother's womb";
"Thou art my hope since I was in my mother's body"';
"Thou has set me apart fraom my mother's womb";
"From the moment I left my mother's womb you have been
my prop’.

The word *772 stems from the root 711 = to flee, to
escape, hasten away. The root r1y = to flee, hasten

away, seek refuge, seek protection.
1711 = 17V = to seek refuge, to seek protectim.

171 = a protector. God is a protector.
Bsalms 7121 *neom awre 7a= In you YHH I saght protection.
Psalms 91:9 om mur? anx *2= For you YHWH are my protector.
Bsalms 46:2 momn 110 071oR= God is arxr protector,
mon = to sack protection. I believe that the Septuagint
had the correct interpretation. It translated 7ria1 as
"my protector". This verse should be translated thus:

ypan >nonbi 7°%y =1 relied on you from birth,
"I71 ANK DR YOD= You are my protector from ny mother's belly

.77an *n%mn 72 = I always praise you.
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Psalms 22:10  .»ax »78 5y >mpap j0a0 *01 Ank 73

Scholars have declared that the etymology of 7772
is uncertain. This verse has been translated by scho-
lars as:
"But thou art he that took me out of the womb:thou
didst make me hope when I was upon my mother's breasts";
"You drew me fram the womb, made me secure at my
mother's breast";
"Yet thou art he who took me fram the womb, thou didst
keep me safe upon my mother's breasts";
"Upon thee was I cast at birth, from my mother's womb
thou hast been my God";
"From birth I was cast uoon you; from my mother's
womb you have been my God";
"Yet you drew me out of the womb, you entrusted me to
my mother's breasts";
"For thou art he that drew me out of the womb; my hope
from my mother's breasts",
"For thou art my trust since I came out of the wamb,
and my hope since I was upon my mother's breasts";
"For thou art he that hast drawn me out of the womb;
my hope from the breasts of my mother";
"For thou art He that wrested me from the wamb; Thou
gavest me my mother's breast";
"Yet thou hast been my prop from my birth, thou hast
imbued me with hope from the days when I lay aninfant

at my mother's breast",
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"Yes thou art He that tock me out of the womb that
inspired me with trust at my mother's breasts".

The 1 interchanges with the 5.

The noun !_7:‘! ="power", stems from the root
13 = to be strong, to be powerful.

I think that the root 774 = 713 = to be powerful.

I believe that the noun E’S = powerhouse.

Powerhouse= One having or wielding great
power.

I think tMtg_T:!-‘z "powerhouse", is found in the
following verse, Genesis 49:3.
Cammentators have divided this verse this way in
their trauslations:

|nn‘v 'm*-‘l ’J?H‘ n*ex77 *n:' ane *v:.-:x l:-': TR

]rp N7
I believe that it should be divided the following way:
|nu'a 0>

3iR NIPRIT lﬂ:r'.a nrnxl’:l':?:l 139R7
Jry anes
Instead of translating it:"Reuben, you are my first
born, my might", it should be translated:''Reuben, my
first born, you are my powerhouse".
i) iR = you are my powerhouse.

From the root /m7a4 is derived the noun 71 = I® =
powerhouse.
yvap 7Ma mnr >3 = For you are my powerhouse fram

my birth.
T ,7, Ly ’nr'au:m- My protector at my mother's
breasts. n’u:n_ a protector



76

108

Psalms 48:14 myomy 0332 InvyY
mniInIk 1108
.+ 7978 7775 17800 7}»5

This chapter deals with the beauty and
security of Mount Zion, one of the hills upon
which the city of Jerusalem was built.

What does the hapax legomenon 7102 mean?
Scholars have stated that this word-has no
satisfactory interpretation and that the mean-
ing of the Hebrew is uncertain.

The root 105 has been explained as:"to scan}
"to discriminate", "walk through", "be high",
"pass between", "look at", "mark off", "fix
the limits of", "raise up", "traverse", "to
go to and fro between'", and "to furnish with
pinnacles and turrets".

,;v{_pi:m?g 7208 has been interpreted as:
"walk through her palaces"
"consider her palaces"
"survey her fortresses"
"go through her citadels"
"pass her palaces in review"
"go through its citadels"
"raise aloft her palaces"
"survey her palaces"
"distribute her houses"
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"examine her citadels"
"observe her palaces"”
"march through her palaces"
"the depth of her bulwarks"
"view her citadels"
"distinguish her citadels".
Some have proposed to emend the text to
read: 7p0% or 11pPH.
Some wverbs connoting "to cut" also mean
"to think".
R72 = to cut; to think.

1g:='Uxxght 7¥? = to shape, to think.
200 (Akkadian pasaku= to cut),
tc decide.

772 = to cut, to decide
I think that the root 109 = P08 = to cut,to think.
The Psalmist speaks of remembering Zion and Jerusalem,
Psalms 13731 .17 nR 9372713 937231 D2 13387 oy 3"5!.3_!?7"‘3” by
Psalms 137:6 -D5¥777 NR...72727K RY o8 22Y 23785 P21
= nPw ey S0 oK
Remember its wall
= 77NYINIK 7208
Think of its citadels
=. 77778 7775 27900 190D
That you may tell it to a next generation.
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Job 39:30 -R77 DB D755M PN o1 w?g; 7,:.1'7?5._1
This verse has been interpreted thus:

His young ones suck up blood,and where the slain are,
there is he.
His young ones extract blood, where the slain are,there
is he.
And his young lick up the blood, wherever there are
dead bodies, there he is.
Her young ones also swallow down blood, and where the
slain are, there is she.
Her young ones also suck up blood, and where the slain
are, there is she.
Her nestlings also gulp down blood, and where the slain
are, there is he.
His brood gorge themselves with blood, and wherever
the slain are,there are they.
Bloodthirsty her brood, and where the carcass waits,

waits she.

She feeds her young on blood, wherever men fall dying,
there she is.

Her young ones shall suck up blood, and wheresocever the
carcass shall be, she is immediately there.

And his young ones roll themselves in blood, and where-
ver the carcasses may be immediately they are found.
His young gulp blood, where the slain are, there is he.
His young ones feast on blood, and where the slain are,

there is he.
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That its brood may be gorged with blood, and where the
slain are, there the vulture is.

This verse is also found in Matthew 24:28 and
Luke 17:37: Wherever the body is, there the eagles
will be gathered together.

What does the hapax legomenon 4y)y’ mean,
and what is its root? This text hasﬁgéen
explained as a scribal error, and in the
absence of cognates, emendations have been
proposed. Grammarians thought it should read:

1vpidy ,abyiyr ,ay>p3: ,av5p5: and 4y5:.
They say that its root is pi1%,yy5 or %1y which
isalsorelated to Arabic pb»r= to lick, lap up.

I believe that the root is Yiy=pdy=pyd=pph=
to lick, lap up. The letter ¥V interchanges
with the letter .

The eagle builds his nest high on a peak
of a mountain and,with his sharp wvision , he
is able to spot food in the depth below. The
young eat flesh and lap blood.

(Aramaic) 70K= TgE(Hebrew]= place
= By Bhpr vgIEKY

And his nestlings lick blood
=.NI7 DV D*%%n @RI
- . fal n.--l-
And in a place of dead bodies,

he is there.
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TRANSLATING THE BIBLICAL HEBREW INFINITIVE ABSOLUTE

In Biblical Hebrew, and in other Northwest Semitic
languages, Phoenician and Ugaritic, the infinitive
absolute is used in place of a finite verb. It is used
adverbially together with a finite form of its ownvexb,
to add emphasis to the previous verb. The infinitive
absolute after its wverb, strengthens the idea of contin-
uity of action. The use of the verb 757 to go,followed
by its infinitive absolute, expresses the idea of con-
tinuance of action. The infinitive absolute can follow
or precede the finite verb of the same root or different
root. We see a great variation in translating the Bib-
lical Hebrew infinitive absolute when camparing the
various English translations of texts in which it
appears in the Hebrew Bible. I believe that it can be
rendered in good literal English in a uniform manner.
Here are my translations to illustrate my point.

Joshua 6:13 'J_Jipg'_r 7i51 ma> yiam ranw 7577 qoKD?

.n178703
This has been translated:"blowing with the trumpets";
"and blew their horns'; and "blowing the trumpets
continually™.
My translation is: And the rearguard continually mexched
behind the ark of YHWH, and blew the trumpets.

Judges 14:9 SoR1 7151 1571

This has been translated: "and ate it as he went
along"; "and he ate as he walked"; "eating as he went"';
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"and went on his way eating'; and "and went oneating".
My translation is: And he continually went and ate.
Isaiah 19:22 .Ni‘ﬂ;l._? 17'13 27¥n NN mimr 917
This has been translated: "And the Lord shall smite
Egypt, he shall smite and heal"; "smiting and healing";
"healing as he strikes'"; "he will first afflict and
then heal"; and "He will strike them and heal them".
My translation is: And YHWH will continually smite
and heal Egypt.
Jeremiah 12:17 - T3IRT YAJ xymm viam ok PNPAII
This has been translated: "I will utterly pluck it up
and destroy it"; "I will uproot that people, uproot
and destroy them"; "I will tear out that nation, tear
it out and destroy it"; and "I will completely uproot
and destroy it".
My translation is: I will continually smash and
destroy that nation.
1 Kings 20:37 - Y¥BI A3 wrNn 7327
It has been translated: "And the man struck him,
smiting and wounding him'; "He struck and wounded him";
and "So the man struck him and wounded him".
My translation is: And the man continually struck
and wounded him.
Isaiah 3:16 .n;w.?_b_!_r. qiyg; 7ib§
It has been translated: "tripping along with mincing
steps"; "and with mincing gait"; "mincing along as they
go"; "moving with mincing gait"; '"walking with their
mincing steps"; and "walking and mincing as they go".
My translation is: continually walk and mince.
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Psalms 126:6 - 329 737 1357
It has been translated: "Though he goes along weep-
ing"; "a man may go out weeping"; "He that goes forth
weeping"”; and "He who goes out weeping".
My translation is: He who continually goes and weeps.
2 Samuel 5:10 .bi?#? 'n'b:;_r Y T2IE
It has been translated: "So David grew stronger";
"David kept growing stronger"; "And David became more
and more powerful'; "And David became greater and
greater"; "And David went on and grew great"; "David
went on waxing great"; and "David progressed and grew

great".
My translation is: And David continually proceeded

and became great.
2 samuel 3:16 .7529 757 morx Ang 1371

This has been translated: "Her husband went with her
weeping after her all the way"; "Her husband walked
with her, weeping as he followed her'"; '"Her husband
went with her, weeping behind her all the way"; "Set
off with her, and followed her weeping"; "Weeping as
he went behind her".

My translation is: Her husband continually went
with her and wept.

2 Samuel 16:13
It has been translated: "And Shimei went... and

cursed as he went"; "cursing as he went'"; "insulting
him as he walked"; "cursing as he went along",
My translation is: And Shimei continually went....

and cursed.

.55%p2) 7157 .... 757 ryner
L r e
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1 Samuel 6:12 . 51:5__1 757 1257

It has been translated: "Lowing as they went"; and
"Lowing all the way".

My translation is: They continually went and lowed.

Genesis 8:3 .:17'!5;_ 755:"._' PIRA Svn Drbi -1:1{;1

This has been translated: "And the water receded
steadily from the earth'; "and the water always receded
more and more"; "and the waters returned continually";
"and the water receded in a continucus fashion"; "and
the water gradually receded fram the earth"; "the
waters then receded steadily from the earth'"; "and the
water always receded more and more'"; and "and the waters
receded from the earth continually".

My translation is: And the waters continually receded
and receded fram the earth.

Genesis 8:5 : 77705_7:7 7551::! 777 orpM

It has been translated: "And the waters continued
to abate"; "and the water continued to recede'; "and
the waters went on diminishing"; "and the water receded
steadily"; and "and the waters decreased continually".

My translation is: And the waters continually receded
and receded.

iT?i1 = to fall, to recede.
707 = to decrease, to recede.

Genesis 8:7 -2101 Ri¥? R¥?) 37w nR mYwry

This has been translated: "And it went to and fro'";
"and it kept flying back and forth'; "which went this
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way and that"; "it kept going forth and retu-
rning"; and "and it continued flying to and
S i sl

My translation is: And it continually went
out and returned.

Genesis 12:9 ~732 3 _J_??‘Dg:? 7?5;'_! o238 YO71

This has been translated: "And Abram jour-
neyed on, still going toward the Negeb'";"And
Abram journeyed by stages towards the Negeb";
"Abram continued slowly southward to the
Negeb, pausing frequently"; and "And Abram
advanced always southward".

My translation is: And Abram continually
journeyed and journeyed southward.
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HASMONAEAN ( »3imdlr ): ORIGIN & MEANING

In the year 167 BCE, the priest Mattathias came
upon the stage of history. He belonged to one of the
most important priestly orders in Israel, the Joarib,
known originally as Jehoiarib (1 Chronicles 24:7) and
Joiarib (Nehemiazh 11:10). He moved from Jerusalem to a
town 17 miles away called Modein.

Josephus, in his JEWISH ANTIQUITIES (12.6.2), told
how officers of the Seleucid King Antiochus IV Epipgenes,
came to the village of Modein "to campel the Jews to
carry out his ordinances, and they ordered the inhabi-
tants to sacrifice as the king had ordered; and as
MATTATHIAS WAS HELD IN ESTEEM... they invited
him to be the first to sacrifice - for, they said his
fellow citizens would follow him... but Mattathias
refused to do so, saying that even if all the other
nations obeyed the commands of Antiochus... he himself
and his sons would never be persuaded to abandon their
native form of worship. But when... one of the Jews
came forward and... sacrificed... Mattathias in rage
rushed upon him with his sons... and cut down the man
himself, and also made an end of Apelles, the king's
officer... together with a few of his soldiers; and
after pulling down the pagan altar, he cried out,
'"Whoever is zealous for our country's laws and the
worship of God let him come with me!'"

Mattathias then escaped to the hills together with
his five sons, Johanan, Simon, Judah, Eleazar, and
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Jonathan, and organized a large army to resist the
religious persecution by the Syrian Greeks and their
Jewish sympathizers. This later became a national
movement for independence.

What is the origin of the word "Hasmonaean" (711per)?
Josephus, in his JEWISH ANTIQUITIES (12.6.1), wrote
that,"At this time there was a man living in the village
of Modai in Judea, named Mattathias, the son of Joamres,
the son of Symeon, the son of ASAMONAIOS, a priest
of the course of Joarib and a native of Jerusalem".

I MACCABEES (2:1) gives the same genealogy, but amits
the word Asamonaios. "In those days Mattathias, the
son of John, son of Simon, a priest of the sons of
Joarib, moved from Jerusalem and settled in Modein".

I MACCABEES was campiled in Hebrew in Israel during
the reign of John Hyrcanus (135-104 BCE) and revised
during the decade after the destruction of the Temple
of Jerusalem in 70 CE. The Hebrew text was still avail-
able during the fourth century CE, but was subsequently
lost. Its author portrayed the descendants of Mattathias
as the family divinely ordained to save the Jews fram
the Hellenistic Syrians.

The Hebrew text of I MACCABEES was known to and
utilized by the Tannaim, or early rabbis, and theearly
Church Fathers. The term "Hasmonaean" is found in the
works of Josephus and in Rabbinic literature, but is
absent from the text of I MACCABEES.

According to Josephus, in his JEWISH WAR (1.1.3),
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Asamonaeus was the father of Mattathias, but in his
JEWISH ANTIQUITIES (12.6.1), Asamonaios was the great-
grandfather of Mattathias. In JEWISH ANTIQUITIES (20.
8.11), Josephus spoke of "the sons of Asamonaios'.
In the Mishna, the rabbis called the sons of Matta-
thias, “Hasmonaeans" ( 737200 "33 ) .
738 nx *370PM 738 171331 72 N*310¥ NN
] " L3717 2351 1¥prww marn
( 7 mb1 & pw ,nrIp , Cubridoe, 1883 , 15 nyir ,maen )
The Targum Yerushalmi for 1 Samuel 2:4 mentioned
the dynasty of the Hasmonaeans ( ngx'.pb?_’q nea ) .
NITTPR 77217 NNPP INIOBRI NRIINK 11TPD Ni1abn Yy
17y 17N L, 7rRbm T ’N_.I fng;}:_? n*27Tr ,7172Nn
: «7%1221 1*03
Eusebius (263-339 CE), in his BECCLESIASTICAL HISTORY,
cited Origen (3rd century CE), who wrote that there
was a book outside the Hebrew canon dealing with the
history of the Maccabees, whose Hebrew title was
SARBETH SABANAIEL. Scholars claimed that this was the
Hebrew title of I MACCABEES. Transcribed into the Heb-
rew alphabet, this title would be » *J270 n°3 780,
connoting "Book of the Dynasty of God's Resisters".
This name has been interpreted two different ways.
Since I MACCABEES glorified the Maccabean dynasty,this
title, viewed by pro-Hasmonaeans, meant "resisters for
God", but when viewed by anti-Hasmonaeans, it was a
mocking title connoting “resisters against God".
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Same have explained SARBETH SABANAIEL as a corruption
and misunderstanding of o’rirpenm n>a o, "The Book
of the House of the Hasmonaeans'.

Another interpretation is that the original reading
of Origen was, Sfar Beth Sarachai El, "The Book of the
Dynasty of the Princes of God", which was corrupted
from Sfar Beth Sarachai Israel' "The Book of the Dyn-
asty of the Princes of Israel'.

In the Hebrew chronicle, YOSSIPON, compiled in
Italy in 952 CE, the descendants of Mattathias are
referred to as Hasmonaeans.

D7 X957 r'nypASARY 1°N171337 ATIAT 3T N
33 700 Sy? 1717712 13 §oOor? 180 Yy ©*AINS
... DRI Tndni
,17BRT T2 , 1978 ,0°50177 ,70159 71T NR¥YT 119707 750)
( 108 Ty , 13
Scholars are uncertain about the origin of the word
g?b?_r'_r, and no satisfactory meaning has been
of fered. Josephus derived it from the name of the
great-grandfather or grandfather of Mattathias. Same
coammentators maintain that the family of Mattathias
originally came from the towns of Heshmon (Joshua 15:27),
Hashmonah (Numbers 33:29-30), or Hashim (I Chronicles
8:11).

In Josephus and in Rabbinic sources, the descardais
of Mattathias are called »J1Awir 732 or 7J1DP7 N?3.
From this arose the adjective Hasﬁonaean.lﬁmmean
is incorrectly taken to be a family name.
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It seems that "Hasmonaean'" is an epithet cornoting

Another opinion is that this epithet is a campound
word caomposed of the Hebrew root mes (to anoint) and
189 (0il). Accordingly, it would connote ''one anoin-
ted with olive o0il". I do not believe that this is a
campound word. The Hasmonaeans were never anointed by
anyone with oil. Why use a word for a ceremony that
never took place?

The epithet Hasmonae is not mentioned in the text
of I Maccabees,written during the reign of John
Hyrcanus (135-104 BCE), because, at that time, it had
not yet been applied to this illustriocus family. Most
probably it was applied to this ruling family during
the reign of his son Judas Aristobulus I (104-103 EKE),
for he was the first of the Hasmonaean rulers to take
the title of king. When this happened, this epithet
was then applied to the whole family going back to
Mattathias.

It was easily applied to Mattathias because of his
high priestly position which he occupied in his time.
In 152 BCE, Jonathan was made high priest by Alexander
Balas, the Syrian pretender to the throne. I Maccabees
10:20 stated: "And so we have appointed you today to
be the high priest of your nation; you are to be called
the king's friend (and he sent him a purple robe and a

golden crown)..." 1 Maccabees 10:62 told: "The king

gave orders to take off Jonathan's garments and clothe
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him in purple, and they did so". And again in I Macca-
bees 11:58: "And he sent him gold plate and a table
service, and granted him the right to drink from gold
cups and dress in purple..”

In 141 BCE, at'a' large assembly of priests, people
and elders of the land, his brother Simon was declared
the high priest and ethnarch forever "until there
should arise a faithful prophet' (I Maccabees 14:41).
King Demetrius confimed him in the high priesthood and
made him one of the king's friends (I Maccabees 14:38).
It was also decided that he should be clothed in paple
and wear gold (I Maccabees 14:43), a prerogative of
Hellenistic royalty. It was also forbidden to the pecple
and priests to be clothed in purple or to put on a gold
buckle (I Maccabees 14:44).

A new dynasty was thus established, with political
and ecclesiastical authority. In short, Simon had the
status of a king without the title. His powers were
monarchic because of the purple robe and gold he wore.
He did receive the title SAR AM EL, "Prince of the
People of God", at the large assembly of priests and
people (I Maccabees 14:28).

In 139 BCE, the Roman Senate recognized the new
dynasty, and in 138 BCE, Simon was endorsed by King
Antiochus VII. The history of the Hasmonaeans as a
dynasty thus begins with Simon. The family ruled until

63 BCE, but was praminent in Judea until 37 BCE.
In Tannaitic literature, 07XJ ?"J?E connotes "princes”.
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The word 0”129 (Psalms 68:32) is rendered by Origen
as "dignataries". In medieval Hebrew literature, the
princes of the Church, the Cardinals, were called
prinerr, so stated the Hebrew grammarian of the
15th century, Elijah Bahur.
D’;gl_ig DYORITIPTS 1779 DrIYida DrTINCA
] eee 12 MY 1TAD 127AD YTI? IR}
(leaf 35H-36a,Basle , 1607 , 71ma 11*9R> *aemT 750)
Purple in the ancient world was the insignia of
power. "Purple" refers to hues ranging from red to
dark purple. Purple dye was first extracted from the
murex shell in Minocan Crete in 1699 BCE. In ancient
Egypt, as the Nile River rose in flood, it turned
green, red, yellowish, and then blue. During the dyeing
process, startling changes in color tock place, and
the fluid from the murex shell behaved almost the same
way as the Nile, turning green, yellow, and blue,before
its final fixed purple. Shell purple was considered a
noble and sacred color, emblematic of the power of the
gods. The Phoenicians cornered the dye market and
Tyrian purple became famous in the Mediterranean. In
the neighborhood of Tyre, great accumlations of shells
of purple producing murex have been found. As early
as 1500 BCE, Nuzi texts indicate that purple dye was
processed there.
Clothing was dyed in different shades of purple,
the more important the wearer, the deeper the shade.
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Purple garments were made for the king, queen, crown
prince, and ministers of the court.
The name Canaan ( 7VJ? ) is derived from Akkadian

KINAHHU= red-purple wool. Thus Canaan ( 7!_._?:_! )=
the country exporting red-purple wool.

The name PHOENICIA is derived from the Greek phoenix =
red-purple.

Blue was a variety of purple,.

ngan= blue-purple.

The prophet Ezekiel described Assyrian governors
and cammanders clothed in blue-purple for their
military operations.

Ezekiel 23:6 0?3307 ninp nb:ﬂ ’ég\?

72278 = porphyra (Greek), purpura (Latin)=

red-purple.

When Xerxes made Mordecai a courtier, he clothed
him in blue-purple and red-purple clothing.

Esther 8:15 ni3%n w43%31 TOni *31578 KX 37707

. 724_1._2& P12 77301 a3172 aar naoyr 1amd ngg{g

And Mordecai went out fram the king's presence in
royal apparel of blue-purple and white and a large
golden crown, and a robe of linen and red-purple.

n? 7N (Akkadian, TAKILTU= blue-purple wool) is related
to the adjective TAKIU = consistent, fast. The dye
maintains a highly consistent or permanent hue.

Tekelet was very costly because it reguired great

qguantities of snails to produce even a gram of pure
pigment. For this reason, tekelet was reserved for
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rovalty and for cultic vestments.
Purple was prescribed for the sacred vest-

ments of Israel's priests, blue-purple, red-
purple and scarlet colors.

79% 2713 1Y ’JE;‘! nY%i1n1 INAIRITY NPINT 1471

.27pPa nrpd

When Judah the Maccabee defeated a Helleni-
stic Syrian army he seized their purple cloth.

I Maccabees 4:25 '"Then Judas returned to
plunder the camp, and they seized much gold
and silver and CLOTH DYED BLUE AND SEA PURPLE".

In the New Testament, Roman soldiers dressed
Jesus in a purple robe.

John 19:2 "And the soldiers plaited a crown

of thorns, and put it on his head and
arrayed him in a PURPLE ROBE."

John 19:3 '"they came to him saying, "Hail,

King of the Jews!"

Hellenistic monarchies retained an entourage
of vassals and advisers whom they honored
with distinctive purple clothing.

The high priest's garment the HOSHEN (7%&),
also contained blue-purple ( ngﬂﬂ ) and red-
purple ( 724?&_}. g !

Psalms 6€8:32 -0?7¥p ap D7INPIO 170K

Princes shall come from Eg}pt.

Some commentators also interpreted the word

p*ipwit as "nobles", or "ambassadors', but that



94

wouldn't make any difference because high government
officials wore purple clothing.

I believe that .‘the Hebrew word Jnvn stems
from the Akkadian HASMANU ( 4:0?& )= blue.
Since, in reference to wool, blue was a
variety of purple, 73?& = blue-purple.

The nobles and high officials were called
avjayn because they wore purple clothing.

??DWﬂ=?D?ﬂ = a wearer of purple clothing,

a noble.

'f_._ncnv‘_q or ?R_.r_?'og'g = wearing purple clothing.

The Hasmonaeans were given the right to
wear purple clothing and even Mattathias,
the priest, who had a top position, most
probably wore purple clothing.

The Hasmonaeans were high priests, kings
and high government officials, who wore
purple clothing.

The Hebrew epithet for the illustrious
Maccabean dynasty that wore purple clothing
was HASMONAEANS, 0711npf or D}XJ 700l .
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THE SAMOVAR OR BOILER AT THE PASCHAL MEAL
orncn

TR nr3a3 ni1d3in 3w nivaan *ne
mb:!x; 1‘?5; u:gv;_:p nx o38im 15K
D938 T2 DITIB NR D30T VIRY
-Y¥nR31 ON?NDA7
(THE MISHNA (N WHICH THE PALESTINIAN TAIM D RESIS l:y.w.H.ImE.
Cartxidge, 1883. Tractate Besshim, VII, 13)

This is my translation and interpretation:

Two associations which were eating (their Rasdal lanbs) in ae
ml

These shauld taan their faces this way ard eat,

A theese should tamn their faces that way ard eat,

Ad the BOILER is in the midile.

In Jerusalem, during the days of the Second Temple,
associations existed for important religious duties,
including the celebration of Pesach and eating the
Paschal lamb. Israel in the first century C.E., had
many such associations. In Rome too, workers belongea
to collegia or associations, which provided a hall for
their members, cared for the sick, and arranged for
celebrations and feasts. Among the Pharisees and the
early Christian cawmmnity, as well as in the other
associations, participation in common meals, was an
important aspect of their activities. The association
gave the meniber a feeling of social importance and
satisfied his need for direct involvement in a group
larger than his own family.

In the Bible, the Paschal laml> was eaten only by
the immediate family, while in Plharisaic Judaism, the
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Paschal lamb was eaten also by members of an association,
caomposed of friends or associates representing a new
and larger family.

Scholars have interpreted this Mishna to mean that
there was only one Paschal lamb and one waiter for both
associations, assuming also that this waiter took food
in his mouth at one association and ate it at another
association.

I believe that this Mishna deals with two associatians,
each having its own Paschal lamb and its individual
waiter, while eating their lambs in one room. The waiter
was not permitted to eat with the association that he
served food if he was not their member. He could only
eat with an association of which he was a member becase
no member of an association may eat in two places, or
with another association.

The hoiler (077 ) ,made of metal, and sametimes of clay,
was placed in the middle, between the two associations
eating their Paschal lambs. Scholars claim that the
boiler was utilized for heating water for diluting the
wine drunk at the Paschal meal.

Was the boiler used only for mixing warm water with
the wine? I believe that we learn fram a Mishna that
the boiler was used for another purpose too.

. narga 2a3vn rcapb axcan (1
e AT V:r;'r.'g 7739% Rvam (2
( W. H. Lowe edition 2 %7 , *778w 70 ,0°m08 m1im)

1) They brought before him, he dips the lettuce....
2) They brought before him unleavened bread & lettuce..
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Scholars hold that "they brought before him" in
verse one, refers to the table, the food, the lettuce,
or the seasoning for the food. We see from the phrase
in the Mishna that "he dips the lettuce" ( nyrma %avan),
that it is the lettuce that has to be dipped. :

Fram the Jerusalem Talmud we learn that lettuce
has to be dipped twice.

-D?app 738 NyrAa 535 77X 11amic *37 D¥2 K223
IR?IT IRNNT, 1523-4,77X¥717) .2 1957, *77UY 279,008, "0 Tiabn)
(Repint of 79449 ,p77712 .a7ama

The collegium of scholars in the nare of Rabi Ydheren (3rd cen-

tury C.E., Amxra of Israel): Qe must dip the lethaoe two tines.

Why did the lettuce have to be dipped? Rabbi Papa,

a Babylonian Amora of the 4th century C.E.,whose view
is recorded in the Babylonian Talmud, enlightens us
concerning the reason for dipping the lettuce.
25 andy ryapwd 7Ty ROIT *RiT 7170 PD® :RDD 37 70N
.RO2 DIUD
LTP¥?377,273073 DR23IT NRYIT,3-R 0P, T77EY 275,0°008, *533 Twabn)
(Repint of 1968, 0750177 . 1520

Said Rakhi Papa: Infer from this, that ae must dip this lethxe

becase of the wams.

This means that lettuce had to be dipped because it
contained worms. What was the lettuce submerged or
dipped into?

Rabbi Ammi, an Amora of Israel who flourished in the
third to the beginning of the fourth centuries,whose
view is cited in the Babylonian Talmud, held that lettxe
contained worms and had to be dipped into hot water in



98

order to get rid of them.
vees s KOTT ROP *OR 727 TORY K0P DIOD *px 737 DR

- 707D 172137 REP
( X, TOP, *778Y P9,0%M08 , *>23 TIOGN)

Said Rabhi Amii: On acoant of wooms. Ad Raldal Ami said: The
waars of lethre (are canteracted)...the waams of all of them by
hot water.

Thus, in order to make lettuce edible, it had to be
dipped into hot water to remove its worms.

When the Mishna stated that "they brought before
him", it meant that they brought before him hot water
from a boiler ( om’n).

Then the diner dipped the lettuce into the hot water
to remove its worms. The Mishna didn't mention the hot
water because it was such a common practice and so
well-known then that it was taken for granted that
people would understand what the Mishna intended.

According to Rabbi Hiyya, a Tanna of Israel of the
second century C.E., one could prevent stomach illness

by dipping vegetables regularly to get rid of the

WOITS .
Y317 R pryn *Yim 2709 Nav NYe ayion :xvem ‘3 van
- 292b2

(R, ¥, 1701 moon , *533 TR0 )

We see that the boiler was used not only for hot
water for mixing with wine, but also for dipping the
vegetables in order to make them edible by eliminating
the worms that inhabit these wvegetables.
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WHAT WAS THE ORIGINAL ORDER AND NUMBER OF
QUESTIONS IN THE PASCHAL MEAL?

During his presidency, Rabban Gamaliel II.-of Yavne
(80-115 C.E.), aimed not only to replace the defunct
centralized sacrificial cult with a non-sacrificial
prayer service, but also to halt the inrcads of advan-
cing Pauline Christianity, by providing all Jews with
an official and authentic interpretation of the Pesach
festival's ceremonies which would offer solace and hope
for the Jewish people in their relationship with God,
by emphasizing his eternal covenant with them.

In the years 80-86 C.E., the Festival of Unleavened
Bread was renamed the Festival of Pesach, and a Pesach
liturgy or Haggadah was created for the Jewish people.
By New Testament times, the Greco-Raman manner of arra-
nging meals or banguets, was well-known to the Jews in
Palestine. At a symposium, guests reclined on sloping
couches around three sides of a rectangular table on a
low pedestal, with the fourth side of the table open
for servants to serve the foods. The servants or waiters
brought in a table-top on which the meal was already
arranged, and placed it on legs standing in front of
the gquest. Each couch had room for three persons to
recline on the left elbow. A full Raoman dinner party
consisted of nine people with three couches (=triclinia).

In the Roman symposium, the theme for discussion at
the banquet, was put in the form of a question appearing
as an interrogative sentence, and many questions dealt
with the subject of food. Likewise, an interrogative
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sentence was included in the Pesach Haggadah, read at
the Paschal meal or banquet, which introduced the theme
for the questions about food to be asked.
The interrogative sentence in the Haggadah is:
2ni%°2m S3p mrm w5751 AIRYI D
What is different this night from all the nights?

The Haggadah is not mentioned in the Bible, for it
was created in the period after the destruction of the
Temple of Jerusalem in 70 C.E. The second extant
Rabbinic source which mentions the questions asked at
the Paschal meal, is the Mishna Pesahim compiled at the
end of the second century C.E. In the earliest surviving
manuscripts of the Mishna and the Haggadah, there are
three questions that are asked during the Paschal meal,
according to the order of the meal.

What was the order of the Paschal meal during Temple
days? It was a single course meal, consisting of unlea-
vened bread, bitter herbs and a roasted whole Paschal
lamb.

The Paschal lamb was eaten as the last item in the
main course in order to be the food that satiates, as
stated in the following Mishna.

79PN NYIR1 AN AOHT DY ARAT 71720 30

..vg'b.b noom YIRP T3
LTP¥7377,272072 SRYIT MRYNT .2,1Y , Y00 B ,t;*ms , 5177 Tioon)
(Rerint of N.Y., 1944 | 1523-¢

The order in which food was served can be derived
from the following statement in the Mishna.
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«e.n3T02 2300 17385 x>y (1
7*R?Ip YIpRIT... NOiITY NITHAY YD 17385 INvam (2
.Mpo2y 1891 17218

(Mishra Godex Panm (De Reossi 138) ,Jenusalam, 1970.
{ 2 Mm% , *178Y P79 ,07T0D

In the third guarter of the first century C.E.,the
Romans added to the banquet a first course consisting
of appetizers, before the main course which now became
the second course. This Mishna reflects the Roman custom
of having appetizers as a first course. Verse one of
this Mishna lists the appetizer (=the lettuce n=7rn )
as the first course, before the main or second course
of verse two. We see from verse two, that the order was
originally unleavened bread, bitter herbs (lettuce),
and the Paschal lamb ( mop» 5 1811).

After the destruction of the Temple in Jerusalem
in 70 C.E., the order of service became:appetizers as
the first course, followed by unleavened bread, bitter
herbs (lettuce) and roasted lamb, as the second course.

In those days, lettuce, fruits, rice, meat, eggs,
and fish, served as appetizers for the first course.
It was customary to eat three appetizers. Fram the
Tosefta, we notice that guests were not permitted to
enter a banguet after the third appetizer was served.

03377 nawy i5 7R NiRzoIn YSE MR RaT

He who comes after the three appetizers has no right

to enter (the banquet).

. 5TINDIPIN. © TED M@ 73717 DTIDTW T? 2AND D DY KON A, 7T N1373)
{ 1963 0577
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In our Mishna, lettuce (n111) is the only appetizer
mentioned, which was eaten in the first course, and as
a bitter herb in the second course. Thus, lettuce was
eaten twice. Lettuce had to be dipped into hot water
before eating to remove the worms. For this reason,
the question about the eating of lettuce twice, became
known in the literature as the dipping question ( >7ap)

When the questions for the Paschal meal were insti-
tuted, there were, according to the Mishna, only three
questions.

Mishna Codex Parma (De Rossi 138), written in 1073,
in southern Italy, mentions three questions in the
following order.

R T 79571 AR DYE ?’?;Ep IR nid*ha b3av (1
Wi .0?0YD
1210 vy mhrony np¥ny pom peboIR IR nibrhm boavw (2
. :TJ'E
SPrant pabe *hy Twa 7rYIiR 1IR RiYeha b::'m (3
. 22X 1510 mrim b
( 7 %7 ,*7°8Y 270 ,0°M08 )
1) For all the nights we dip one time, but this night
two times.
2) For all the nights we eat leavened or unleavened
bread,but this night,all of it is unleavened bread.
3) For all the nights we eat roasted, stewed or boiled
meat, this night all of it is roasted.
The order is: 1) dipping question 2) unleavened

bread question 3) roasted meat question.
The Mishna Codex Kaufmann AS50, written in the 10th
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or 11th century, in Italy, has the same order.
T AR ehT Nk DYE 1578BR D??.agp IR nid*5n dszap (1

.

.0*nye *nw
;;ng_: 1512 marir 7220 axny Ponm D*R3IR FIR niBchn braw (2
7222 Swrany prcw by b2 prboIR 9IR nYLrh b5aw (3
. 29X 1513 A
(7 57 , *17ey pw ,0%0D)
The Cambridge manuscript of the Mishna, published
by W.H. Lowe, in 1883, written in the 14th-15th cen-
turies, follows the same order.
*ne arm ab*%7 nAR Dyp 7 7230D 2318 nibcbr Y33w (1
e .D*nyn
-71¥D ¥%13 mra abrbx a¥ni pom 7°53in 23k nib dn Y3aw (2
72257 Sevrapr prdw 5y I3 1°53iR 9IR 2157 Yoavw (3
. 2% 710 mrm
The Jerusalem Talmud, published by Daniel Bomberg
in Venice, 1523-4, lists 3 guestions, which are almost
identical to Mishna Codex Parma.
NP TATA 72*571 DR Dyo ?’?;QJ; FIN nid*hy boaw (1
yib ) .D*0yp
i%1> arim b7 axnr yon ?’.b:am FIR Nid*5 Yoaw (2
. T¥D
a%*5%mr dwaany pydw 5y ba 1*55iR 9IR nid*hay Yoav (3
. 72X 7915 mrA
(7 257 , *7°ew P79 ,0°M08)
The oldest extant Haggadah which is fram the Cairo
Geniza, the synagogue store-room in which medieval
literary documents, such as worn out copies of Hebrew
scrolls, volumes and works, were placed, lists three
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*nY T T2*57) nOR DYy 7’_5;9_5 2IR n1Y2%7 31w (1
2 .070Ys
.i?g_rg 193 ariv wbb7 nynr pom D*%3fk aan nrYrha baav (2
5257 Spaany pabe 5y W3 0538 118 MrYrha Y3aw (3
< 7OX Y5 mra
The Mishna in the Babylonian Talmud Codex Munich 95,
written in France, in 1343, lists three questions in a
different order, with a slightly different wording.
The questions are: unleavened bread question 2)dipping
question 3) roasted meat question.
Y915 mra abc57 A¥ny pon 775398 23R niY25%7 %330 (1
.10
79*9%7 nAR DYD RYR 7"_5'»'_3{‘:@ JIR 1R NiYveYir Saae (2
. .00y NP o
arir oAb Ywaany prYver a3 15318 13I8 nivrS57 Soaw (3
# EIX 153
(*7°ey P 0700 noon , *513 Tiabn)
The earliest surviving prayerbook, that of Amram
Gaon of Babylonia (d.875 C.E.), lists 4 questions,
first the dipping question, and then the unleavened
bread question.
T2*50 nnR DYs 1570R 7‘!?;2@ 2I8 1°R nid*5a Svaw (1
e .o*nys *ne aro
1912 mriv nb*5n axn Rk ponm 753iR 9IR nid*ha boaw (2
> ngg
3 '77"79 mrm myebn nipar Y 12531k 3Ik i A 5330 (3
773708 7731 1*3Pi? 7°3 3°%3iR 21x m1b2h7 Yoav (4
: 77:1-7015') 13910 mrir wvr
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( 2% 110y , 1971
The prayerbook of Saadia son of Joseph, Gaon of
Sura, Babylonia (882-942 C.E.), also lists four ques-
tions, with the dipping question first.
. ;«'9_5;1_91? ArT AR*5AY 322308 23IR R nidcha biaw (1
L TXD i%3 mram aevmr mvp pvorm 3*22kr 938 nivchm baaw (2
.D‘-’?f?p ara 25wy nip? IR 7r93ik 43Ik ni>*ha boav (3
;’;wn 77371 773@Y7 773 7*531k 128 mybrhao Yoaw (4
. 778900 Arim 727507
LTITTIT BRIPT 277 BY TIRD KXY 1M2 r;*wu a3 7r10)
L, 1963 ,025017° %310 T717T00 9K I30P? L, QOR nnRY
(190 710V
Moses Maimonides (1135-1204), in his code MISHNEH
TORAH, campleted in 1180 C.E., and printed in Rome,
1480, lists four questions and states that the roasted
meat guestion is not said anymore because there is no
Paschal sacrifice:
. 7372 135 )CR® *H¥ 535 mAvir Abcmy MMIN 1IN TTA IPTI
ahehiTy nR DYs 1%°DR 32308 VIR PN Ri1b*hi boav (71
.D%0ye ne arn
L7T¥D 1513 ATA 72231 A¥DY PDA 35318 13I8 niboba boaw (2
.n’?i-pe arT o avrhma nip;n IRP 77HIIR IR nivchiy boaw (3
A5*0iTY 172700 773 1738717 1732 17H3IN 1IR niveha 353w (4
173308 238 AT
n™ *n17 OroTO PES1N¥D TITIM . 11070 12 TEn .?J 1'::-.-:’ mn mien)
, 73700 PID,iTN0Y parm MiSWT 07307 1m0 L1955 ,0°50177 . (1480)
(700 TIRY
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The HAGGADAH ACCORDING TO THE RITE OF YEMEN, by William

H. Greenburgh, London, 1896, page 14, with Babylonian

punctuation, follows the order of Maimonides, and lists

4 gquestions, with the dipping question first, followed
by the unleavened bread guestion.

-D70YD N I 79757 AR opp 15708 7 7 2307 IR 178 niveby boaw(1

. 130 i%13 mri M M0 mrr 7"537.\' 138 mY5T Yoaw(2

.0771 7 i 55T MY WR 179K 138 M55 230 (3

13912 ATA AT 702700 173 77A0T? 172 702X 1IN mbrhiy boaw(4

.773700

The manuscript editions of the Mishna, the Mishna
Codex Parma (De Rossi 138), the Mishna Codex Kaufmann
A50, the Cambridge Mishna manuscript transcribed by
W. H. Lowe, the Bamberg printed edition of the Jerusalem
Talmud of Venice, 1523-4, the prayerbook of Amram Gaon,
edited by Daniel Goldschmidt, the prayerbock of Saadia
Gaon, edited by Israel Davidson, et al, the oldest
Haggadah from the Cairo Geniza, and the Code of Moses
Maimonides, the MISHNEH TORAH, printed in Rome, 1480,
all list the dipping question first.

Since 1200, the order of prayers and the four ques-
tions in the Haggadah, prevailed according to Mainnidas'
directions, in Egypt, Palestine, Syria, North Africa,
and Yemen. Maimonides followed the order of the Baby-
lonian Amram Gaon (d.875 C.E.), who listed the dipping
question first.

The Haggadah of the Chinese Jews of the city of K'ai
Feng Fu of the 17-18th century, which belongs to the
Babylonian-Persian group, the Haggadah of the Bene



107

Israel of India, the Haggadah in the Mahzor Rome,pub-
lished in Bologna, 1540, the Venice Haggadah of 1716,
with a Judeo-Italian translation, and the Livorno
Haggadah of 1825, with a Judeo-Spanish translation,
also list the dipping guestion first.
The First Printed Mishna of Naples, 1492, lists 4
questions in the following order:
1) unleavened bread 2) bitter herbs 3) dipping
4) roasted meat.
- iTXD 150 T A% xn IR PO 7PhMoIR 13 mabehy Doaw(
. 770 T avrhHT nrpac wE 17hoIR 1an mrhehy boaw (2
- O°AYD 2NW TNT WoYoT AR ops 7727290 118 MY boaw(3
. P2X 1h3 v abchT Seramy prbe by fea 7rhIIR 1k mibehy boaw(4
»1970,075077°,015¥n . Naples |, 7492 , 71eR7 D197 , p™m77 178 oY 7i8m)
( 7 myem ,>7°by pop ,0°M08 73T DR DRI
The Mishna in the Tractate Pesahim of the Babylonian
Talmud, published by Daniel Bamberg, Venice, 1520,lists
4 questions, with the unleavened bread first and the
dipping question last.
- fTXD 152 v 72°57 O30y PoT prROIR IR nibchy toaw (71
. 7778 v avthm nipar ww 125318 1IN mybrhy boaw (2
. 20X 159 oy Yehir Senany prbe vy e 53R 1IN mYehi Yoaw (3
Ne ATA TYPHT AR OYS 19788 2307 773770 138 1R M5 57 Hoaw (4
: .o*nye
,0?5w177 DIY¥n L1520 ,/7°¥?377,172072 BR?IT NRYNT D05, *933 T105n)
( & ,122 97,7778 P70 . 1968
The modern edition of the Mishna published by Hanok
Albeck in 1952, lists 4 guestions. For the first three
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questions, he follows the order and wording of the
Mishna Tractate Pesahim of the Babylonian Talmud, pub-
lished by Daniel Bomberg in Venice, 1520. For the 4th
question,the dipping guestion, he follows the wording
of the First Printed Mishna of Naples, 1492.

According to Simhah Ben Samuel of Vitry (d.1105 (),
located in the Marme Department of northesn France, who compiled
the MAHZOR VITRY, published by S.Hurwitz fraom a manu-
script in the British Museum,there are 4 questions in
the following order: 1) unleavened bread 2) bitter
herbs 3) dipping 4) reclining.

- iTXD 1513 vy a5 ey Vo 193K 1ax mbeh boaw (1
« 7770 v 15 Mt WY ISR 138 MmOy boaw (2
T YT Y9 AR OVD 19708 7727201 138 1°8 mYehr Y (3
. onys
13573 v %o 3200 772 7TIEN T 172 7hOIN vIR mybohi boaw (4
. 17270)

2 1923, 217923723, PPI10T 2157 77000 NRYNT.MMP 13379 *071 717m)
( 295 Tmry

Rathi Jacob Ben Yehudh Hazan of Iodmn, inhiswak o2°m vy,
compiled in 13th century England, follows the tradition
of northern France in listing the four questions, in
the same order and almost the same wording as the
Mahzor Vitry.

NRYNT. PITII90 JIT 3pY? 737 NND D2A7I0T D2POD MISUT 107 V)
( 322 Ty , 18R T2 L1962 ,0°00177 . 77193 DKo

Fron the mid-14th century, the Rylards Haggadeh of Catalonia,
and the Sarajevo Haggadah of northern Spain, and from
the mid-15th century, the Ashkenazi Haggadah of southem
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Germany, all follow the same order of the four qestions
as in the Mahzor Vitry of northern France and the
Etz Hayyim of England. This is the identical order and
wording that Jews who follow the Ashkenazic rite follow
today: 1)unleavened bread 2) bitter herbs 3) dipping
4) reclining.

Codex Munich 95 of the Babylonian Talmud,the Baby-
lonian Talmud published by Bomberg in Venice, 1520,
the first printed Mishna of Naples, 1492, the Code
Etz Hayyim of Rabbi Jacob Ben Yehuda Hazan of London
of 13th century England, the Sarajevo Haggadah, and the
Rylands Haggadah of 14th century Spain, the Ashkenazi
Haggadah of 15th century Germany, and the Mahzor Vitry
of eleventh century France, all list the unleavened
bread question first.

Why do some versions of the questions list the
dipping question first, while others list the unleavered
bread question first?

Scholars claim that the Midra of Codex Parma (De
Rossi 138), Codex Kaufmann AS50, W.H. Lowe's Cambridge
Mishna manuscript, and the Mishna of the Munich manu-
script of the Babylonian Talmud, are of the Palestinian
type. The fact is that no pure Palestinian type of text
exists. All of these manuscripts and early printed
editions of the Mishna, such as Naples, 1492, and the
Jerusalem Talmud printed by Bomberg in Venice, 1523,
were edited by copyists to conform with the Babylonian
type of text. What we have in these manuscripts and
early printed editions, is a mixed text,composed of a
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Palestinian type text "corrected" to conform with a
Babylonian approved text.

wWhy were the Palestinian texts edited to conform
with Babylonian texts? After the Arabs conquered
Babylonia in 635-7 C.E., it became with the rise of
the Abbasid Caliphate in 750 C.E., the center of Arabic
and Jewish cultures. Many Babylonian Jews settled in
Israel, bringing with them their Babylonian Talmud and
its customs. These Babylonian Jewish settlers arganizsd
synagogues in Israel and succeeded in planting their
laws and customs in Jerusalem and in other cammunities
of the land. Just as the Abbasids, from their capital
at Baghdad, spread their hegemony over the Arab world
including Israel, so the Babylonian Geonim likewise
tried to exercise their spiritual authority over the
land of Israel and its religious leaders.

By the tenth century, the Babylonian Talmud was
recognized in Israel, as the second authority for
Jewish law and custaoms. In the diaspora of North Africa,
Spain, Italy, and Germany, the Babylonian Talmud now
became the supreme authority. The Jerusalem Talmud
lost its importance, but it was still esteemed in
Italy and Germany. In the eleventh century, the Franco-
German Talmudists knew very little of the Jerusalem
Talmud. By the end of the eleventh century, the Jeru-
salem Talmud was finally supplanted in Israel by the

Babylonian Talmud, when the Crusaders destroyed the
Jewish community there.
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After the Babylonian Talmud became the supreme
authority for Jewish law in BEurope, existing manuscript
texts containing readings according to the Jerusalem
Talmud were "corrected'" by many scribes, to bring them
into line with readings and teachings of the Babylomian
Talmud.

Already during the days of the Babylonian Geonim,
when various ancient texts of the Talmud circulated,
and many passages were not understood anymore, many
scholars wrote comments in the margins, which scribes
later interpolated into the text. Sherira Gaon (900-
1007 C.E.) of Pumbeditha, Babylonia, warned that no
scribe was permitted to add or subtract from the text
of the Mishna, compiled by Judah the Prince in 200 C.E.

PITPIT 13737 AIPD *ITO KNP TRTIT RIIM 137

, RN2%7 IN27T RA3YT 175 0727 3T *3 1131°37N

L1725 3°RY JrFOIAY JIR7

(7 Tiow, 1972,0°50177. 1212 230 770°33 NRYIT JIRI K777 327 NAR)

Irdead I have seen that the wellJoown six aders of the Mishra,

were arranged for us by ar haly Rabhi (Judah the Prince), so

that they might be reviewed law by law, that ae mst ot add to
ar subbract fron.

Rabbi Gershaom Ben Judah Me'or Ha-Golah (b.Metz 960-
1040), put a ban with a curse on those scribes who
erased the original readings in the Talmud and substi-
tuted "correct" readings into the text according to
their own opinions. In spite of Gershom's ban on era-
sing the original reading of the text of the Talmud,
this practice continued in the days of Rabbi Jaccb Ben
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Meir Tam (1100-1171), of northern France, who again
protested against these scribal practices of substitu-
ting different readings according to the interpretations
of commentators. In the introduction to his book , SEFER
HA-YASHAR, Rabbi Jacob tells of these scribal activities
prevalent in his day.
2117 7IRD DIPIX 11737 VYT ATYKRI... D?IDD *IAD...
R>71.02050 19303 RY , ?1An 373 27 ,TI0SN pavnt bo
£1RXY JORTIDRT 727 DR 3 ,PIAVY 1U°RIIT NI0I13 DAY 7
iT>2iT DR Tn50 13737 D1 *3 .00 *R7> 53% 130 KY?
NP DR *3.7m%17 RY 17803 YaAR .72 1°w1782 , NDIA
nieyy 11% IR0 RY @R , 17P177D 5 LY 11T 1°nD
21n3% mI%N BIR PI* RY OR NI 1CIAT ...1°°M3 19
sees P2MID7 DR D*7803 IR ,7IXTT OXK 173°Y NIRRT DY 1371708
TIY 3PT? RY D1T?A71 D007 103INPI DIY®Y OW DR?
naR >y '3 DRIDP 117270 7770 7% RI@Y D37 NNCOR
PABY 711y RYY ,0°70Y RIT T2 ADOP 11737 7AW
*n%ab pwr 77 935 D231 ASK 13T 1°M*1...07700i7
LIRY 77wy 7' IRY miwyd KRY? DPARY 0?50 1R12R?
L9017, 72327150 @ 17000 NRYNT. 0T pOm:on 117275 wrr 1o0)
( 9 Ty , 77T . 1980
Correctors of holy books... although Rabbi Gershom
Me'or Ha-Golah cursed all who corrupt the Talmud,
thus and so it should be, they didn't refrain from
corrupting. And pleasing versions were not sufficient
for them, but the laws of the Amoraim to corrupt,
and this is not right for all God-fearing men. For
also Rabbi Solamon (Ben Isaac, 1040-1105), when he
corrected a version, he corrected in his cometaries.
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But he didn't make corrections in his book. But

his students corrected according to his comentaries,

intentions he couldn't fulfill thus in his life...

And it is responsible when a person doesn't know

a law, he should write his interpretation according

to his opinion, if he wishes, but he should not

erase from the holy books... And if, God forbid,
the holy books become corrupted and he corrects
them, we would not know the true laws anymore.

And Master Rabbi Samuel (Ben Meir,c.1080-1158), for

every correction that Rabbi Solomon corrected, he

permitted himself to correct twenty, and not only
that he erased the holy books... And let these
words of mine be near to all God-fearers not to

corrupt holy books by erasing them, and not make a

no, a yes,and a yes,a no.

From all the aforementioned, we learn that the north-
ern French rabbi Jacob Ben Meir Tam, was opposed to the
practice of many scholars of his time, who "corrected"
or emended supposedly corrupt readings in the text of

the Talmud.
In the Mishna Codex Parma (De Rossi 138), andMishm

Codex Kaufmann A50, Tractate Pesahim, chapter 10, hala-

kah 4, it says: Yan mriy a%*b7 min¥y ap ... 5Ri¥ 737 121
2niv bm

And thus the son asks... What is different this
night from all the nights?
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wWhat was the first question asked at the Paschal
meal? I believe that the unleavened bread guestion was
historically the first guestion asked at the Paschal
meal, and not the dipping question as scholars hold.
Among the Ramans, the discussion at the symposium took
place after the main course was eaten. So too in the
Paschal meal, the questions were asked after the main
or second course was eaten, from the time of the late
first century C.E. The main or second course was the
main meal, and unleavened bread was the first item
eaten in this course. The first course, composed of
appetizers, was considered as an appendage to the main
meal, but not part of it.

During Temple days, when there was no first course,
but only a main course, the first item served was the
unleavened bread. After the destruction of the Temple
in 70 C.E., a first course of appetizers was added
before the main course. The dipping of lettuce in this
first course, was not the one that satisfied the Bibli-
cal requirement of eating bitter herbs because it was
only in imitation of the Roman gustom of eating appe-
tizers first. The dipping of lettuce in the second
course, was the one that satisfied this Biblical injun
ction.

The unleavened bread was the item that was served
first and, therefore, it was the first question to be
asked. Dipping was originally done only in the main
course, but after the addition of a first course, it
was done also in this course. Therefore, lettuce as a
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bitter herb, had to be dipped before eating in the
first course and in the second course. This means that
the dipping question was asked after the second dipping
in the second course.

In Israel, lettuce was dipped all year round in the
first course. In Babylonia, dipping of lettuce was not
practiced at all during the year, and when it was
dipped in the first course at the Paschal meal, it was
seen as samething unusual. Therefore, in Babylonia, the
dipping question was asked first, while in Israel,the
unleavened bread question was asked first. For this
reason, there are two versions of the dipping question.

VERSION OF ISRAEL
.D°0Ys *ne Ay 73751 DR DYH 172300 IR nid*dn aaw
VERSION OF BABYLONIA
mb*571 NAR DYD 95788 71753010 FIR 17K nivrba 31w
.o*nyn ne arm

When we examine the different wversions, we must say
that those that listed the unleavened bread question
first, followed the custom of Israel, while those that
listed the dipping question first, followed the Babylo-
nian custcm.

Mishna Codex Parma (De Rossi 138), written in 1073,
in southern Italy, W.H. Lowe's Cambridge manuscript of
the Mishna, Bamberg's Jerusalem Talmud of Venice 15234,
and the Cairo Geniza Haggadah, list the dipping question
first, with the version of Israel. This means that they
followed the Babylonian custom of listing the dipping
question first, but used the wording of the version of
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Israel. Mishna Codex Kaufmann AS0, however, listed the
dipping question first, but used the Babylonian version
for this question.

cess.. IR DYD 1278BX D?730N 138" n1%>%7 523w

Scholars claim that this manuscript belongs to the
Palestinian type. It has been adjusted to a Babylonian
type, not only because it lists the dipping question
first, but also because it gives the BRabylonian form
for this guestion. The scribe made a mark before the
word 7IR intending to put the word 7°X before it in
the margin, but he forgot.

The Mishna in the Babylonian Talmud Codex Munich 95,
which was copied in France in 1343 from a manuscript
of 859 C.E., lists the unleavened bread question first,
and the dipping question second, with a version similar
to the custom of Israel.

LD°0YD PhR T AT IR DYD KON 1727300 1IR 1R M2vhn 30w

The prayerbooks of Amram Gaon and Saadia Gaon, the
Rome, 1480 edition of Maimonides' MISHNEH TORAH , and
the HAGGADAH ACCORDING TO THE RITE OF YEMEN, list the
dipping question first,with the Babylonian version of
the question.

The First printed Mishna of Naples, 1492, lists the
unleavened bread question first, with the dipping
question as number three, with the version of Israel.

The Bomberg edition of Venice, 1520, of the Tractate
Pesahim of the Babylonian Talmud, lists the unleavened
bread question first, with the dipping question in the
Babylonian version.
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In the Mahzor Vitry of the eleventh century, the
unleavened bread question is listed first, while the
dipping question is in the Babylonian wversion. The
Rylands Haggadah and the Sarajevo Haggadah of 14th
century Spain, the Ashkenazi Haggadah of mid-15th cen-
tury southern Germany, and the ETZ HAYYIM of Rabbi
Jacob Ben Yehuda Hazan of 13th century England,follow
the Mahzor Vitry, with the unleavened bread gquestion
first, and the Babylonian version of the dipping ques-
tion.

We see that manuscript texts of the Palestinian
type were revised by scribes who adjusted them to
Babylonian versions and custams.

In the middle of the eighth century C.E., the Baby-
lonian Geonim attempted to foist their authority and
their interpretations of the Talmud upon the spiritual
leaders of Israel. They aimed to eliminate the Pales-
tinian custaoms and make Babylonian customs supreme. By
the ninth century, Jews in Israel were compelled to
"correct" their Talmud to conform with the Babylonian
Talmud. In the ninth century, the Babylonian Geonim
abolished the roasted meat gquestion of the Haggadah,
for it does not appear anymore in the earliest surviving
prayerbook of Amram Gaon (d.875 CE). The roasted meat
question was replaced with a specific question on bitter
herbs because, in Babylonia, they forgot that the dip-
ping question referred to the lettuce or bitter herbs.
It was forgotten because they did not eat lettuce,but
other vegetables every day, and did not have to dip
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even once in hot water during the year.

The Babylonian Geonim also added a fourth guestion,
the reclining question.

T A% 772700 p22r 77a@r? 103 1°99IR 1IR mibehm Yoaw
- 173700 13513

On all nights we eat either sitting or reclining,

this night all of us recline.

In addition to the fourth question, they made derges
in the order of the Paschal meal.Up to their time, the
Paschal meal was eaten first and then the questions
were asked. According to the custom in Israel, themeal
was eaten before the recitation of the Haggadah because
the meal was first in importance and liturgy was
secondary.

1110y abrop Yome pry n'rg 771y YR70° PIR *13

People of the land of Israel, make the meal the

principle thing, for everything is secondary to

the meal.
NRYNY , 933 733 7°37 DN PN 233 103 DAATID J19m IXIR)
( 51 Ty , 1942 ,0°50777 .1*1 @In 7°0%33

In Israel, the meal was primary and more important
than the liturgy, but in Babylonia, liturgy was primery
and the meal was secondary. Therefore, the Babylonian
Geonim changed the order of the meal. They ordered
that the liturgy or Haggadah and its questions should
be read first, and then the meal should be eaten. This
change in the recitation of the Haggadah before the
meal, initiated in Babylonia,has continued to our days.
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The symposium or dinner banquet was, according to
Greek and Roman custam, divided into two parts, in
which the diners ate during the first part, and talked
in the second part. The food was eaten quickly before
the discussion, which was the main event of the evenirg.
When the tables were ramved, the symposiarch, the leader of the
feast, led tie discusssion an a particular topic. So too, at the
Paschal meal, the food was originally eaten first in
Israel during the first century, followed by the dis-
cussion, on the Pesach festival, introduced by the
questions.

In Israel,there were three questions, at first, in
the following order: 1) unleavened bread 2) dipping

3) roasted meat.

In Babylonia, there were three questions, in the

following order: 1) dipping 2) unleavened bread
3) roasted meat.

In the ninth century, the Babylonian Geonim changed
the custaom and ordered the liturgy and questions to be
read before the meal. They abolished the roasted meat
guestion and replaced it with a bitter herbs question.

In Israel, the order for the guestions became:

1) unleavened bread 2) bitter herbs 3) dipping.

In Babylonia, the order for the questions became:
1) dipping 2) unleavened bread 3) bitter herbs.

During the same century, the Babylonian Geonim
added a fourth question, the reclining question, to
the existing three listed questions.
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The four questions in Babylonia were:

1) dipping question 2) unleavened bread question

3) bitter herbs question 4) reclining question.
The four questions in Israel were:

1)unleavened bread question 2) bitter herbs guestiom

3) dipping question 4) reclining question.

The European Ashkenazic and Sephardic rites are
based on the difference between the rites of Israel
and Babylonia. The Ashkenazic rite followed by the
Jews of Germany, northern France, England, Poland,
and Romania, stems from the rite of Israel. The
Sephardic rite, followed by the Jews of Spain and
Portugal, southern France, Italy, and Yemen, stems
fram the rite of Babylonia. This is the history of
the order and development of the questions at the
Paschal meal for almost 2,000 years.
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THE ROASTED LAMB IN THE PASCHAL MEAL IN THE
YEARS AFTER 70 C.E.

when the Jews returned to Israel after the Babylonian
Captivity, the population of Judea and Jerusalem was
small, In those days, it was possible to offer the
Paschal sacrifice in the evening in the courtyard of
the Temple in Jerusalem. During the Maccabean period,
when thousands of pilgrims from the Hellenistic world
made pilgrimages to Israel to celebrate the Feast of
Unleavened Bread and eat Paschal lambs, it became diff-
icult to accammodate all the masses in the courtyard
of Jerusalem's Temple.

During the reign of Queen Salome Alexandra (76-67
B.C.E.), when the Pharisees realized that many Jews,
because of this great congestion in the Temple court-
yard, were unable to offer any Paschal sacrifice,they
adjusted the Biblical law of Paschal sacrifice to the
realities of life, by sanctifying the entire city of
Jerusalem. This permitted Jews to eat their Paschal
lambs anywhere within the environs of Jerusalem, instead
of being limited only to the Temple courtyard.

More Jews were now enabled to participate in the
Paschal celebrations. By dividing the masses into grags,
more people ate of the Paschal lambs, but each indivi-
dual's portion of meat, became smaller. The number of
sacrifices, slaughterers, and Jews entering the Temple
courtyard, was thus reduced.

The Pharisees also extended the time for the slaugh-
ter of the Paschal lamb, by moving back the hours of
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sacrifice for the Paschal lamb, from the evening,to
the afternocon. This was done by reinterpreting the
Biblical phrase 0737y 7°3 and 17) to mean the time
before the beginning of the festival, namely the
afternoon.

According to Josephus, in his JEWISH WAR, '"on the
occasion of the feast called Passover, at which they
sacrifice fram the ninth to the eleventh hour, and a
little fraternity, as it were, gather round each
sacrifice, of not fewer than 10 persons (feasting alae
not being permitted), while the companies often inclide
as many as 20..." (Josephus,JEWISH WAR, with an English
translation, by H.S.J. Thackeray.Cambridge, Mass.,Loeb
Classical Library, 1968. Book VI, 9, 3.)

In Temple times, in the first century C.E., before
the year 70, the sacrifice of the Paschal lamb took
place in the Temple of Jerusalem, in the afternocon,
between 3 and 5 PM. Jews slaughtered this sacrifice in
groups, each of which slaughtered one Paschal lamb,with
a quorum of at least ten.

The Paschal meal then consisted of a main course, of
a Paschal lamb or kid, roasted whole, with unleavened
bread and bitter herbs, eaten in the city of Jerusalem.
Gamaliel II of Yavne (40-c116 C.E.), grandson of Rabdman
Gamaliel I, who lived in the first half of the first
century C.E., In Israel, publicized his grandfather's
statement which is quoted in the Pesach Haggadah and
in the Mishna, stating that the whole Paschal meal was
a sacrificial meal.
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(Mishna Codex Parma (De Rossi 138), Jerusalem, 1970.
(m mo%m , *7%ey P78 ,0°N08 11ED
Rabban Gamaliel used to say: Whoever did not lift
up high these three offerings in the Paschal meal,
has not fulfilled his obligation: the Paschal lamb,
unleavened bread, and bitter herbs.

Offerings to God had to be raised or lifted up high,
as a token of their presentation to God.

Even after the Paschal meal became non-sacrificial,
after the destruction of the Temple of Jerusalem, in
70 C.E., many people in Israel and in the diaspora,
continued for many generations, to eat a whole roasted
lamb on the eve of the Pesach festival.

Rabban Gamaliel II of Yavne, was one of those who,
after 70 C.E., continued to eat whole roasted lambs at
the Paschal meal.

nR 13Y *Yyr kY Tvay capb Ioxe YR 5pa 1273 Tovn
. T930R7T 5y noon
( 2 M%7 ,*v730 1w ,0°M0D , 1% maNT ,mIen)
A case of Rabban Gamaliel II who said to Tobi,

his servant, go out and roast for us the Paschal

lamb on the grill.

wWhen the Mishna, in the year 200 C.E., describes
the Paschal meal, it lists, in the main or second
course, not only the unleavened bread, lettuce, and

haroset, but also the Paschal lamb.
7738% 7°R*3ID PIPD3T... NOIIMY NIYAY XD 17385 IR*am
( 2 mo%T , *71°BYy p9,0°n0D, 19 NRYNT Mivh) .mos 5P 1912
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What does nmo» %p ip3x 17185 y1°k?32p p1pp3? mean?
About 100 years before the Temple of Jerusalem was
destroyed, Jews were permitted to eat their Paschal
lambs anywhere in Jerusalem. Therefore, the word a';igp
cannot mean "Temple". The word ¥ipn = pr1ipg 17y =
Jerusalem. This verse should be translated:

And in Jerusalem, they bring before him the body of
the Paschal lamb.

We learn from this verse in the Mishna that the
roasted Paschal lamb was the last item eaten in the
main course, not only in the days of the Temple, but
also in the year 200 C.E. We notice that the roasted
Paschal lamb was eaten then because, after this verse,
the Mishna lists 3 guestions, and the third question
is about the eating of roasted Paschal lamb-

>erany proe 22y ba D"???'R 1IR nr52%7 533w
.5y i%en mrm aveba
That roasted Paschal lamb was eaten after the year

70 C.E., is corroborated by another Mishna.
,0752I8 D nop 25753 25y DI1I0RY 13w Diph

12338 1378 D15KRD RYp ramiwe D120
( 7 M%7 , w27 779 , 1% nkywT ,0°m08 AIem)
In a place that they are accustamed to eat roasted
lamb on Pesach nights, they may eat.
In a place that they are not accustomed to eat,
they may not eat.
Rabban Gamaliel of Yavne, in the late first century,
permitted the preparation of roasted kids on the nights
of Pesach, but the Rabbis did not permit it.
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Theodosius (07718), the spiritual leader of the
Roman Jewish comunity in the late first century C.E.,
instituted there the eating of whole rocasted kids on
Pesach nights.

S1o8Y *ni7 33 nx acaan cniv @cx oitim ivoiIvT? R

OTTiR RYnOX 15 MY .pcnmop *vrha 71702970 02772

-PAN3 DORTP DRIV NR DPIRD ANRY 373 5P 13711 ANR
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Rabbi Jose said: the Roman leader Theodosius,
accustomed the Roman Jews to eat whole roasted
goats on the nights of Pesach. The Rabbis sent
messengers to him saying, if you were not Theo-
dosius, we would decree a ban upon you because
you make Jews eat sacred offerings outside of
Jerusalem.

We see that the Rabbis were opposed to the eating
of whole roasted goats because it resembled the eating
of whole roasted Paschal lambs, which were permitted
to be eaten only in the environs of Jerusalem.

Rabbi Tryphon, or Tarfon, as he is popularly known
today, a Tamna of Israel, who flourished in the late
first and early second centuries C.E., called a whole
roasted goat,a gedi mequlas {Uzip{g 771).

ATOR 7337 430 . 029pn T2 amaip yivw0 S ...R7I0
ixbye 53 2mrm ynra mop *9°5%3 Sisry 110RY D2ipn Y72
( & ,7v ,p°no8 ,*533 Twadn) LTARD 1510
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An extraneous Mishna... Rabbi Tarfon calls it a
gedi megulas. Our Rabbis taught in an extraneous Misira:
What is a gedi mequlas that it is forbidden to eat on
the night of Pesach at this time? Whoever roasted it
in its entirety in one piece.

Rabbi Jose the Galilean, a contemporary of Rabbi
Tarfon, defined the gedi mequlas, as a kid that was
roasted whole, with its head on its legs and entrails.

,*5¥ ¥513 2029ppD 772 aar R ik *Yrdam r0ivh

’ L1377 Sp1 10973 By 18NV
(R ,75,1 p79 000D ,273073 NRYIT , 050177 T102N)

What does the wordmequlas (0p»4pn) mean? Sdunlars
have not been able to determine the exact connotation
of this word. It seems that the origin of this word is
Greek,KeR9s = praise. When praise was offered, it was
accampanied by the raising or stretching out of the
hand. I believe that when it is applied to the whole
roasted kid, it perhaps meant the stretching out of the
legs of the kid outside of the body during the roasting
process.

In Israel, in the late first century or early secad
century C.E., there was a difference of opinion as to
how the Paschal offering was to be roasted. Rabbi Meir
stated that the legs and entrails were to be put inside
the animal during its roasting. Rabbi Agiba,however,
declared that this method resembled cooking, and he
held that the legs and entrails should be hung outside
the body during the roasting of the paschal offering.
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How is the Paschal offering roasted? One
thrusts a spit of pamegranate wood from inside
its mouth to its anus, and places its legs and
its entrails inside it, this is the view of
Rabbi Meir. Rabbi Akiba says: this is a kind
of boiling, rather they hang them outside it
(the body).

Ahai (680-752 C.E.), a Babylonian scholar of the
Geonic period, in his work SHE'ILTOT (Responsa ), wri-
tten in Aramaic, and containing lectures on very old
Talmudic subject matter that antedates the redaction
of the Talmud, offers a definition of gedi mequlas.

< TARD 1213 IR5¥® 53 ?20%1pn *72 AT N 1327 13N
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Our Rabbis taught: What is a gedi mequlas?
Whoever roasted it in its entirety in one
piece. If a limb was cut fraom it, or a limb
from it was stewed, it is not a whole roasted
kid.

This means that a whole roasted kid had to be roasted
in one piece, without any limbs removed, and with its
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legs on the outside of the body.

According to the Tosephta, Jews in Israel, in the
latter part of the second century C.E., were still
eating whole roasted Paschal offerings in the evening
of the Pesach. The word for Paschal offering is still
moy .

; ...ap}> 7°8> 72 oman 7 mrmr 74%1 *rp v neama

1752187 175%3iv) TS NiRp)*pa3 DTON D*13ID ... DR

.37Y% 77°M0D NR
Tesephta based an the T O L pD NS noon |, xnsoin)
Erfrt ad Viera (odices, by M. S. Zudenmndel Jensalam, 1963 )
In the shop of Pazi in Lydda, Rabbi Pinehas
Ben Yair, used to sit... he said... (Jews)
sell wheat in their (non-Jewish) exchanges,
then bathe and eat their PASCHAL OFFERINGS
in the evening.

The Rabbis were opposed to the eating of whole
roasted Paschal lambs or goats by Jews on the night of
Pesach because, since the Temple was destroyed, Jews
were not permitted to eat sacred offerings outside of
Jerusalem. The Christian Church also objected to Jews
eating whole roasted Paschal lambs or goats for the
following reasons: 1) Sacrifices could only be made in
Jerusalem. 2) Since the Temple of Jerusalem was dest-
royed, all offerings should have ceased. 3) The Pasdrl
lamb to be roasted was arranged on the spit like a
cross. 4) This sacrifice was a type of Christ.

5) The roasted lamb was a figure of the suffering of

Jesus on the cross.
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Justin Martyr, born in Schechem, Israel, about
100 C.E., in his boock DIALOGUE WITH TRYPHO,composed
between 155 and 161 C.E., sumnarized the Christian
cbjections to the Jewish continuation to eat whole
roasted Paschal lambs on Pesach night.

40.1

40.2

40.3

46.2

The mystery therefore of the sheep, which
God has bidden you sacrifice as the Passover,
was a tvpe of Christ....

God does not allow the sheep of the Passover
to be sacrificed at any other place than
that in which His name has been called,
knowing that there would come a time after
Christ had suffered, when even the place of
Jerusalem would be handed over to your
enemies, and all offerings should completely
cease to be.

And that sheep which was commanded to be
roasted whole was a figure of the suffering
of the cross, by which Christ was to suffer.
For when the sheep is being roasted it is
roasted arranged in fashion like the fashion
of the cross, for one spit is pierced strai-
ght from the lower parts to the head, and
one again at the back, to which also the
paws of the sheep are fastened.

(Trypho replied) No, for we are aware, as
you said, that it is not possible to slay a
passover-sheep elsewhere than in Jerusalem.

(Justin Martyr. THE DIALOGUE WITH TRYPHO,translated
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by A. Lukyn Williams. London, 1930. pp.79, 80, 90)
According to the Pauline interpretation of Christi-
anity, Jesus was the final Paschal lamb, therefore no
more Paschal lambs were needed to be sacrificed and
eaten. Those Rabbis who objected to Jews eating whole
roasted Paschal lambs, believed that since the Temple
was destroyed in 70 C.E., no more lambs could be sac-
rificed and eaten. If they couldn't be sacrificed in
the Temple, they certainly could not be permitted tobe
eaten outside of Jerusalem. Other Rabbis, however,
believed that whole roasted Paschal lambs may be eaten
outside of Jerusalem. In the late first century C.E.,
Rabban Gamaliel II of Yavne, Israel, and in Rame, they
ate whole roasted Paschal lambs.
mP*Y *n17 *313 AR 217737 *Di7 UR 0I1iR ,moiv *37 DR
7793p®. ... 1°09mpn MR 1By DrADD 551 DRYD
. 17008 1nix
L1962, 771713 , 107375 DIN® NRXT ,i72°11 7° 2o 9"y xnsown)
( 291 Ty ,15 ,2 779,210 D17
Rabbi Jose said: the Roman leader Theodosius,
accustomed the Roman Jews to take lambs on the
nights of Pesach, and prepare them roasted
whole.... for they call them Paschal sacrifices.
In order to counter the Pauline Christian interpreta-
tion of the Pesach festival, Gamaliel II of Yavne,
attempted to preserve the traditional Jewish celgxation
and interpretation of this holiday. He changed the name
of this festival from the Festival of Unleavened Bread,
to the Festival of Pesach, to show that God was still
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continuing His covenant with the Jewish People and that
they were still under His protection. Gamaliel IT
authorized the creation of a new Pesach liturgy or
Haggadah. He continued the Paschal meal in the same
manner as before the time of the Temple's destruction.
This meant the continuation of eating whole roasted
lambs to show that they were still needed in order to
fulfill the requirements for celebrating this festival,
even though the Temple did not exist anymore. To show
that the whole roasted lamb was still an offering to
God or sacrifice, he stipulated that it should be raissd
up high during the meal.
, Moo 15*_:3 u'»"_r.;z;r nvbe 19:: R2® 22:901R iv*hn SR*5pa 127
L0771 7¥D ,MOD :INATW *T7 K¥? RS
L1944 ,p71*13 ,1523-4 ,2173013 MRYNT 01230 |, *0be1 Twobn)
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Scholars and commentators have assumed that after
the destruction of the Temple in Jerusalem, the Pasdal
meal became a non-sacrificial one. This is incorrect.
We must notice that the word 73; in Rabban Gamaliel's
statement does not have the usual connotation. In this
instance, 727 = offering, sacrifice. Thus, Rabban
Gamaliel II, by instructing Jews to raise high ( 728 )
the Paschal lamb, unleavened bread and bitter herbs as
offerings to God, is telling us that it is a sacrificial
meal, continuing the tradition of Temple days. The
Paschal meal was sacrificial, but the new Paschal 1lit-

urgy was non-sacrificial. We must not confuse them.
I believe that there was another reason for aottinon
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to eat whole roasted Paschal lambs after the year 70 (E.
Justin Martyr ,»ho lived in the 2nd century, gives us a
clue. He said to Trypho: '"The MYSTERY therefore of the
sheep, which God has bidden you sacrifice as the Pass-
over..." In Rabbinic literature, the Paschal sacrifice
is also called a mystery which was given only to Israel.
When referring to Exodus 12:43-44, concerning the
Paschal offering that was not to be eaten by any stran-
ger before he was circumcised, the Midrash stated that
this sacrifice was a mystery reserved only for the Jews,
YRT 12 137PN? YN RIR ADX IN1T 7173 0IIPA poiry DN
.DJODYY? DNR KRR 1?771R0D 1v7°
L1972 ,2728 50, 7°77°0 AN Tem *771 A0 737 J;?M g
( 226 Ty ,1 ,0° W
The Holy One,Blessed Be He, said to tham: A fareign ration
should net meddle in it, and ot kow its mysteries,
aly you yarselves.
Another Midrash also stated that circumcision was a
mystery revealed only to Abraham.
a”apo aYra xyw -T2°n 1 27”apa b 1710 TN
-DT7IRY KON 7o*n 20 7"?"_13?{3
( 79,75 75,2 792 .1885 ,735°1 , 7212 MOS0 MRYIT L ROIMIN EIID)
Ard what is the secret of the Holy Qe, Blessad Be He?
It is cdrancision. For the Holy Qe, Blessed Be He, did
ot reveal the mystery of cirauncision hut to Abraham.
1777000 =YOTAPLPIOY= mystery
Thus, according to Justin Martyr and the Rabbis, the
sacrifice of the Paschal lamb was a mystery. Cirancision
was a mystery too. The Pauline Gospel was also presented
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as a mystery. "... tomeke known the mystery of the gospel"
(Ephesians 6:19). "...to speak the mystery of Christ.”
(Colossians 4:3). "But we speak the wisdom of God in

a mystery" (I Corinthians 2:7).

During the Hellenistic period, a great propaganda
literature for Judaism was created. A large number of
converts were cobtained in Israel and the Diaspora,
during the Second Temple period, from the widespread
missionary movement. Jewish missionary endeavors were
geared to individuals rather than masses. The NEW TEST-
AMENT mentioned this. "Woe to you teachers of the law
and Pharisees... you travel over land and sea to win a
single convert..." (Matthew 23:15).

In the Roman period, Jews were actively and success-
fully engaged in seeking converts to Judaism. Since the
time of the Roman emperor Augustus (BCE 27-14 CE), the
Roman Jewish community accepted a substantial number of
converts as members. Converts to Judaism were welcomed
not only in Italy, but also in Israel and Babylonia.
Even after the defeat of Israel in the war with Rome,
many noble converts joined Judaism during the reign of
the Roman emperor Domitian (81-96 CE).

In the first century CE, a convert to Judaism had to
undergo the mystery of circumcision,and baptism or
ritual immersion, in order to be permitted to partake
of the mystery of the Paschal sacrifice.

Y27R? 537D p*0ir >cn¥ N1 070D 37y 717CAnIv N3
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A proselyte who converted on the eve of Resach,
the school of Shammai says, he is BAPTIZED,
then eats his PASCHAL SACRIFICE in the evening..
Jose Ben Halafta, a Tanna of Israel, who flaurished
in the second century CE, also held that a convert to
Judaism, had to undergo circumcision and baptism. The
same view was expressed in the third century CE by two
Amoraim of Israel, Rabbi Hiyya Bar Abba and Rabbi Joha-
nan Bar Nappaha. From the same text we learned that a
convert's circumcision and baptism took place in the
daytime, with a court of three presiding over the eer-
cises.
Sincp TY 72 23R BYYY y3my? YR NaAN 92 R VR
71 0”@ ...73°y3 *nIN 01 37 MWNRT ... 213207
.157%2 72 1727800 17K n"p) ... A@SP T
( 2 ,mwm ,w27 pw ,mna> ,*5331 105n)
Radhi Hiyya Bar Abba said in the rame of Rabhi Joharen:
In all ciranstances, he is ot a cawert util he is
ciramcised and BAPTIZED ... for Rabhi Jose said, we reed
both... leam from this, a cawvert nesds (a cort of) three...
aﬂlmﬁunﬂﬁs,ved:thamtatni@t.
Rabbi Eleazar Ben Pedat, an Amora of Israel, of the
third century CE, declared that the Jews were scattered
in the world in order to make converts.
ORIV? NR RIT 7173 @ITPA 757 RY :IP5R *37 0R)
-0772 DiT*>y 1907N*w *73 RO ninanm yva%
(3,19 ,0°M0D ,*533 TI05N)
Ard Rabhi Eleazar said: The Holy e, Blessad Be He,exiled
the jews amg the rations in ander that aowerts would jaoin
them.
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The Rabbis of the Talmudic period were well disposed
to proselytes joining Judaism. The continuation of
Jews eating whole roasted Paschal lambs after 70 CE,
which were sacrificial, in Israel and in the Diaspora,
is related to the search of Jewish religious leaders
to thwart the missionary propaganda of Pauline Christ-
ianity and its attempt to expropriate the Jewish
festival of Pesach, and to compete with Christianity
in gaining new converts for Judaism.

In order to be a recognized convert to Judaism,
the proselyte had to be circumcised and baptized. Then
he was permitted to participate in the Paschal meal
and eat from the whole rocasted Paschal lamb, which
was sacrificial. The Paschal lamb was thus a means
to refute Pauline Christian theology which claimed
that since Jesus was the Paschal sacrifice, no more
whole roasted Paschal sacrifices were needed.

When Jews and converts to Judaism, ate these Pasdml
sacrifices or lambs, they demonstrated their opposit-
ion to Pauline Christian propaganda. Therefore, all
the scholars who claimed that after the year 70 CE,
only non-sacrificial Paschal meals were eaten, have
not recognized the sacrificial character of these
meals.

In the fourth century, the Babylonian Amora Raba,
was one of those rabbis who held that unleavened bread
and bitter herbs should be lifted up high during the
Paschal meal in order to fulfill the requirements for
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celebrating the Pesach festival. Roasted lamb, howeer,
should not be lifted up high because it would be con-
sidered as a sacrifice, and holy sacrifices are not to
be eaten outside of Jerusalem.
T*32m% 77X A¥D :IR3AT DR
Tc337% 72y 17907
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Raka said: He must lift up high the unleaverad bread
ard he must lift up high the hitter herb
he mst not 1ift yp high the meat
moreover, it would goppear as thogh be ate holy
sarifices autside (of Jerusalam).

It appears that whole roasted Paschal lambs were
still eaten in spite of the opposition of same rabbis.
From the fourth century, the Christian emperors of
Rome, prohibited Jews from proselytizing, and cowersiom
to Judaism now became a crime. As a result of the grow-
ing Rabbinic opposition, coupled with the constant
Christian opposition, and the decline in the number of
proselytes entering Judaism, the consumption of whole
roasted Paschal lambs decreased.

In the oldest known Haggadah which is from the Cairo
Geniza, the roasted meat question still appears, but
in the 9th century, the Babylonian Geonim eliminated
the roasted meat question from the Paschal liturgy.
Moses Maimonides (1135-1204), in his code MISHNEH TCRAH,
completed in 1180, stated that we do not say the roasted
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meat guestion anymore because we have no sacrifices.
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What did the Mishna mean when when it stated that,
"In a place that” they are accustamed to eat roasted
lamb on Pesach nights, they may eat".

.o*9o1k DM0D 5753 5y D1ORY ramIw oipn
( 7 moT , w227 pw 1Y neywT ,o°non ,oaem)

If the Rabbis did not approve of the practice of
eating whole roasted Paschal lambs outside of Jerusalem,
what were they in favor of?

In the Jexrusalem Talmud, a Mishna is cited to show
that at the time that the body of the Paschal lamb was
brought to the diners at the Paschal meal in Jerusalem,
two dishes were brought to the diners outside of Jeru-
salem.
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He leams from his Misha: Ard atside of Jensalan, we
resr] two dishes, ae in manxy of the Pasdal lab offering,
ard another in manxy of the Hagicga offering.

Since both of these sacrifices were roasted, it
would be logical to say that these two dishes also
consisted of rocasted meat in their memory. This Mishna,
however, did not specify which part of the lamb was
roasted for these two dishes.
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In the Babylonian Talmud, there are differences of
opinion concerning these two dishes. Hezekiah, an
Amora of Israel of the third century, held that they
could be even a fish and the egg on it. Rabbi Joseph,
a Babylonian Amora of the mid-third century, thought
that two kinds of meat were needed, one in memory of
the Paschal lamb offering, and another in memory of
the Hagiga offering. Rabina, a Babylonian Amora of the
4th to early 5th century, believed that the two dishes
could even be a bone and its broth.

1250 T¥*37 27 150K IOR ACPIA ... 217570an *IP KD

TARY ,MDBY 13T INR ,7W3 3D IP TrI¥ DIDR Q01?37

LT210%37 DA IDDR :IDR RI?AT .A2°205 107
(2,7° ,00mo9 ,?532 Tobn )

Through the ninth century, the Rabbis still had not
made a definite decision concerning the items that were
to be used in the Paschal meal in memory of the Pasdml
sacrifice offered in Jerusalem's Temple. Jews thus had
a wide latitude in choosing what they wanted to use
for these two dishes at the Paschal meal. This is damn-
strated by the earliest surviving prayerbook, that of
Amram Gaon of Babylonia, who flourished in the ninth
century. His definition of the two dishes, is nothing
more than a quotation of the views of the Rabbis
mentioned in the passage from the Babylonian Talmud.

By the twelfth century, many Rabbis were in favor
of the opinion of the Babylonian Rabbi Joseph of the
mid-third century, that two kinds of roasted meat were
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needed, one in memory of the roasted Paschal lamb offe-
ring, and another in memory of the roasted Hagiga offe-
ring.

In his code, HaMANHIG, Abraham Ben Nathan Yarhi
(1155-1215), of Lunel, in Provence, France, stated that
the two dishes were two kinds of roasted meat, and that
it was custamary in France and Provence, to serve
diners at the Paschal meal, the roasted shank of a
lamb, in memory of the ancient Paschal lamb.
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In the thirteenth century, Rabbi Asher Ben Saul of
Lunel, France, in his BOOK OF CUSTOMS, camposed about
1210, supplies additional information on the preparation
of the roasted shank in memory of the Paschal offering,
but he substitutes a roasted egg in memory of the
Hagiga offering.
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All Jews are amustoed to moast the shark... Ad they

o it ast it with an iron spit, bt either with a

wooden spit, in mamxy of the Pasdal lanb,ar with amals.
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They also mast an egg with it an the amls, which is in
memcxy of the Hagiga sacrifice of the 14th (of Nisan),
which was eaten rcasted.

In the same century, in Egypt, David HaNagid (1224-
1300), the grandson of Moses Maimonides, in his comm-
entary on the Pesach Haggadah, stated that it is custo-
mary for Jews to use the roasted shank of cattle in
memory of the Paschal lamb, and a roasted egg in memo-
ry of the Hagiga offering.

L1123 ja3pr MOBA 13172 Spa wIpnT n*a 1neD...
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After the Tample was destroyed, the Pasdhal offering and
the Hagica offering were anlished, it was astomry atside
of Israel, to take masted meat, which is the shark of
cattle, and they make two kinds of dishes in mamxy of the
Pasdnal ad Hagicga sacrifices.
7797% mop Se R Y*5%3 S Y3 ramy ...
A¥*37 mhnr R 55 15y b2 17y oUob ...
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Ard as for today... all Jews are acastoned an te first
night of Besach to prepare the table... they pt an it
the gmllest gentity of roasted meat, salt, ad a
roasted eg.
In 13th century Italy, Rabbi Zedekiah, the son of
Doctor Abraham, in his code SHIBOLE HaLEKET, compiled

o123
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in Rome, about 1240, stipulated that the two meatdishes
may be even of one kind, one, in memory of the Paschal
lamb, is to be roasted, and one, in memory of the
Hagiga offering, is to be boiled.
PN TART 1133 TAR 1°hA 1278OR W3
L7270 121D TARY MO 13T IR L, 5@1an TNRY
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In 14th century Spain, Rabbi David Abudarham,stated
in his code, written in Seville, 1340, that the shank
should be roasted on coals because the Paschal coffering
was originally roasted only on a spit of pomegranate

wood.
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The Kaufmann Haggadah, from 14th century Spain,
records that the two dishes were: a shank of a lamb
roasted on the fire, and an egg boiled in water.

7¥*21 PR32 215y 7@ Y177 77113 1*%*ean 1w 503 DB
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(The Kaufirarm Hagogecsh: Facsimile Hilition of Ms 422 of the Kaufmamn
ollection in the Qrental Library of the Hungarian Acadany of
Scierxes, Brapest, 1957 )

In 14th century Provence, southern France, Rabbi

Aaron HaCohen of Lunel, stated in his code ORFOT HAYYIM,

that the two dishes were: one, in memory of the Pasdal
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lamb, which is rcasted, and another, in memory of the
Hagiga sacrifice, which is boiled. He said that it is
our custom to make a roast of a shank of cattle,which
is not roasted on a spit, but on coals because the
Paschal lamb was roasted only on a spit of pamegranate
wood.
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Blood atonement was important in Biblical Judaism,
but in Rabbinic Judaism after 70 CE, it was replaced
by atonement through prayer, repentance and charity.
In Christianity, however, immense power was still
ascribed to blood, when the blood of Jesus took the
place of the blood of the sacrifices, acting as an
atonement for sins and as the means of communion with
God.
Medieval Christian Europe believed in the notion
of the curing or healing properties of blood. Jews,
well before the 12th century,were held to bemagicians
whose magic was demonic. In cbserving the Pesach festi-
val, Jews were persecuted because they were accused of
practicing hideous traditions against Christians.
Among the consilia of the canonist Oldrado da Ponte
of Avignon,during the years 1320-1335, there was an
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accusation against the Jews of Crete, which reappeared
in the middle of the 15th century. This accusation was
similar to the one that Justin Martyr made against the
Jews in the second century CE. The charge was that Jews
slaughtered lambs for the Pesach holiday in a manner
which symbolized the crucifixion. When a crucified lamb
was found near the Candia ghetto in 1449, it was taken
as a manifestation of Jewish contempt for Christianity.

The earliest case of the blood accusation against
Jews in connection with the Pesach festival occurrad
in 1144, in Norwich, England. Other accusations in
12th century England, took place in Gloucester, Bury
St. Edmunds, Bristol, and Winchester.

English Jewry followed the customs of northern
France because it stemmed from the Franco-German area.
In thirteenth century England, no roasted meat was
eaten on the first two nights of Pesach.

772318 1IR IR ANY ....7MWMIR BI73750 (iMen 271) D”In
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From his saying MiY= now, we may conclude that

previously, the eating of roasted meat was accep-

table.

In the thirteenth century, the Jews of Germany were
overwhelmed by persecutions and massacres growing out
of the blood libel. Rabbi Jacob Ben Asher (1269-1340),
stated, in his code ARBA TURIM, that in Germany, Jews
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were not accustamrd to eat roasted meat on the first
two nights of Pesach.
R 25y YIoRY RO® 12730 DIpn TISER
,O07%1 7R 770 , 1981 ,p71713 , 0N 12 2pY* KR 07710 VAIR)
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Upon examining many of the codés of laws and astamrs
written by German rabbis, it appears that eating roasted
meat on the first two nights of the Pesach festival,
was prohibited among German Jews.
The German rabbi Joseph Ben Moshe, born in Hidhstadt
a. d. Donau, near Augsburg, campiled in 1470, the code
LEKET YOSHER, a collection of the legal decisions and
customs of his teacher, Rabbi Israel Isserlein (1390-
1460), born in Regensburg, Germany, and died in Neustadt,
Austria. Rabbi Joseph recorded that his teacher held
that the two dishes, one, in memory of the Paschal larb,
and the other, in memory of the Hagiga offering, had to
be a kind of meat, but he was not particular whether
they were roasted or boiled, for thus his teachers were
accustomed to do.
D?3I81 AIVTT A222m%1 MODY 157 DINAD WA 1°D RP1ITI
27 »78) *”7p pinN .7P3 7D TTINDT ROIT 373 1p0D
72713 7137 ,D0°5R1an 1R D??19% DT DR R7?8p 17RP (ORT07
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773 , 1903, 77973 , 1IN0?270 2pY* NRYNT . IO D010 Y2 11T 137
( 98 Ty , 17UR7
Rabbi Isserlein was a German Jew, by birth and edu-
cation, who was a spiritual leader in Austria. When he
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said that his teachers were accustomed to eat either
roasted or boiled meat, it means that in Germany,
roasted meat was originally permitted.

A contemporary of Isserlein, was Rabbi Isaac Tirnau
(born between 1380 and 1385), who recorded the customs
of the Jews of Austria, Hungary and Moravia, in his
BOOK OF CUSTOMS. He stated that in Austria, it was
customary to eat roasted meat on the first two nights

of the Pesach festival.
137N377TNa 0y YI1ORY Cavitad
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In Germany and Central Europe, the Black Death of
1348, brought many political, economic, social, cult-
ural, and religious changes. In its aftermath, many
Jewish communities in the Holy Roman Empire were
destroyed. About fifty per cent of Germany's Jewish
population died in the Black Death. The ghetto had its
beginning during the second half of the 14th century.

Since many of the knowledgeable scholars in Germany
perished in the Black Death, or were killed afterwards
in the pogroms, their replacements now became salaried
officials, who were not that acquainted with the
Jewish laws and customs as their predecessors had been.
Because of their lack of knowledge, these new spiritual
leaders adopted more stringent religious practices.
Each comunity and its rabbi adopted the practice that
they favored. Thus, many new codes of Jewish law came
into being. Custaoms and practices that were current at
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the beginning of the 14th century were changed or
suspended and became unknown in the 15th and 16th
centuries.

Since the 13th century, the custom has been to use
one meat dish, in memory of the Paschal sacrifice, ad
an egg, in memory of the Hagiga sacrifice.

Joseph Caro (1488-1575), the Spanish rabbi who
migrated to Safed, Israel, stated in his code, SHULHAN
ARUK, that "it was customary for the meat to be a gswak,
roasted on coals, and the egg to be cooked". Moses
Isserles (c1525-1572), one of the leading scholars of
Polish Jewry, held that the egg had to be roasted, for
this was the custam in his city Cracow.
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Rabbi Solamon Luria (1510-1573), the great Polish
decisor, stated in his RESPONSA, that, "one should
take the two dishes, namely the shank and the egg, and
eat them, but be careful that none should be roasted,
for it is prohibited to eat even a roasted egg on the
night of Pesach... It is the Ashkenazic custom to roast
the shank and the egg because they do not eat them, but
preserve them for the second night of Pesach. I think
that it is a strange custom and against the custom of
the Talmud... And in my opinion, this custom became

widespread because they hold that one needs especially
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a shank, and its omission invalidates the act. And
because of this, they preserve the shank for the second
night of Pesach and do not eat (it on the first night) .
And therefore they roast it so that they shouldn't eat
Y.
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Fram this responsum, we cbserved that, in the 16th
century, Rabbi Solamon Luria held that the shank, in
memory of the Paschal lamb offering, should be boiled,
and the egg, in memory of the Hagiga sacrifice, should
likewise be boiled. He also believed that one must not
necessarily use a shank to fulfill the requirement of
remembering the ancient Paschal sacrifice.

Rabbi Abraham Danzig (1748-1820), who was born in
Danzig and died in Wilno, wrote in his popular code of
Jewish law, HAYYE ADAM, that "one must be careful not
to intend to roast the shank for the Pesach... andewen
calf meat or fowl meat... but roasted fish and eggs are
permissible".

197087 ... MDDY PIIT N1BXY ONR® RO® WTr*L 777N
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According to Rabbi Danzig, one may boil a shank, in
memory of the Paschal lamb sacrifice, but not roast it.
Even meat from a calf or fowl, may not be roasted,
while fish and eggs are permitted to be roasted.

The Hungarian rabbi, Solomon Ganzfried (1804-1886),
stated in his popular law code, KITZUR SHULHAN ARUK,
that "we are accustomed to eat eggs... we do not eat
roasted meat on both nights of Pesach, even of fowl,
and if one boils and roasts it afterwards in a pot, we
do not eat it".

JN127%7 *nea 25y W3 7*YIIR IR ...D0%¥%3 DIORY DTaT1]
,TI2IPI IMIRDY T3 WMRY 1SR 12°0KRY L9y SR 1D7BR

. 1?5218 )R

, INDTOVD 17 37 MRINT ,TPIDNINA RSR NRD 71 ow 113p)

( m g0 ,mon 5% 370 ,1957 , Manchester

In the 18th century, in Lithuania, Poland and Germ-
any ,Jews used a neck of fowl as the shank, in Tremem-

brance of the Paschal offering.
The use of fowl meat was already mentioned in the

code of Rabbi Eliezer, the son of Joel Halevi (1140-
1235), of Western Germany, who opposed the use of
roasted fowl meat on the first two nights of Pesach,
in memory of the ancient Paschal sacrifice.
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In the East, Yemenite Jews use, for the
two dishes, two pieces of meat, one roasted
and one boiled, but they are not particular
about taking only shank meat.

IY3 RPIT NRPpY D?TBpPR 1°R) WA *mhl I@...
. 2P230 TARYT 33X TAR (¥177

TV L MORP GO WD TPN1327 RPIXI DETHINT T G jATh m3vii)
( 19 Ty , 7963 ,075217° 1710
In most Ashkenazic Jewish communities today,
a roasted piece of chicken neck or wing or
little shank bone is placed on the plate,
not to eat, but to look at, in memory of the
Paschal lamb offering.
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THE ORIGIN OF THE FOUR CUPS OF WINE IN THE
PASCHAL MEAL

The obligation to thank God for his bounty at the
conclusion of a meal, was based, according to the

Rabbis, on the verse in Deuteronomy 8:10
LT?T9R 1 nR LEREL nyavir nbar1

- ——

When you eat and drink, then bless the Lord your God.

A parallel to our verse in Deuteronomy is:
Joel 2:26 yiavr Siox ondoxy

-03°79% fr ow nx onbSmy
When eating and drinking
then praise the name of the Lord your God.

Thus, after eating and drinking, one should bless
the Lord.

Greek princes and chieftains in the days of Homer
(c800-700 BCE), made sacrifices, and feasted on broiled
meat, bread, and drank mellow wine copiously the whole
day long till sundown. Meat was eaten only when sacri-
fices were made. It was usually eaten with bread and
washed down with wine.

King Ashurbanipal of Assyria (668-627 BCE) ,celelxated
his victory over Te- , with a feast, in which Ishtar,
the goddess of wine and love, bade him to eat focod,
drink strong wine, make music, and exalt her divinity.

The Bible mentioned too that grace was recited also
before the meal. Guests would not eat of a sacrifice

before the prophet Samuel blessed it.
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1 Samuel 9:13
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For you will reach him before he goes up to the shine to eat
For the pacple will not eat until he aoes
Bacause he blesses the sacrifice
Afterwards the guests eat.

In the pseudepigraphic work, the LETTER OF ARISTEAS,
written in the second half of the second century BCE,
in the Hellenistic period, recorded that during the
reign of King Ptolemy Philadelphus (285-246 BCE),when
Jewish elders were invited to a royal banquet, an old
priest named Eleazar said grace before the meal.

line 182 ...the lord high steward, Dorotheus,...
was the special officer appointed to look
after the Jews...in the matter of drinking,
eating, and reclining... in accordance
with their own customs...
line 183 ...which were in use among his Jewish quests.
line 184 ... Eleazar, the oldest of the Jewish priests
...rYose up and made a remarkable prayer.
line 185 ...and then they turned to the enjoyment
of the banguet which had been prepared.
(LETTER CF ARISIEAS in THE AFOCRYPHA AND PSHIIFPTRARA OF THE
D TESINVENT, edited by R.H.Charles. Qufird, 1976. V.2,lines
182-185)
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Rabbi Yohanan Bar Nappaha, a Tanna of third centiry
CE Israel, is quoted in the Babylonian Talmud, saying
that the men of the Great Synagogue instituted for the
Jews, benedictions, prayers, Kiddush, and Habdalah.

k7Y oy 13PN mhiTam nois *UIN :y3mi* 237 MR
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Who were the men of the Great Synagogue? They were
the leaders of the early Pharisees in Jerusalem, who
arose in the Hellenistic period. These early Pharisees
were highly influenced by their Hellenistic erwirament.
They as well as the leaders of the Jewish aristocracy,
priesthood and military men in Jerusalem, as early as
the third century BCE, acquired same Greek education
and were acquainted with Greek'culture and language.
Thus, Judaism in the Hellenistic period, in the Diaspaa
as well as in Palestine, became Hellenistic Judaism.

Jews as part of the Hellenistic world became acquai-
nted also with Greek table manners and dietary habits
for meals. Among the Greeks, men poured libations for
themselves and their families before and after meals.
As a result of their Hellenization in the Greek period,
Jews adopted private rituals such as the cup of blessimng
which was a blessing pronounced over a cup of wine,
along with a blessing over bread, before and after meals.

Wine is first mentioned in Jewish private ritual in
the Hellenistic period. The practice of drinking wine
at the Paschal meal is first recorded in the Book of
JUBILEES, written between 161 and 140 BCE.

"Ard all Israel was eating the flesh of the pasdnal lanb, ard
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DRINKING THE WINE, and was lauding and blessing, and
giving thanks to the Lord.." (JUBILEES 49:6, in THE
AFOCRYPHA. AND PSELIFPIGRAPHA (F THE O.T., edited by R.H.Crarles.
Qford, 1976, V.2, p.80).

In Hellinistic Judaism, wine was considered a heav-
enly drink. Those who blessed and drank a full cup of
wine, would share not only the bounty of this world,
but also divine life and immortality in the world to
come, the Messianic kingdam. Wine became for Jews a
Messianic symbol, namely that by drinking the cup of
wine, one would partake of the Messiah himself and
usher in the Messianic kingdom. The cup was the true
mystery, and according to Philo, only the initiated or
those purified by Jewish law, may be told about this
sacred mystic rite.

In the New Testament, at Jesus' Last Supper, two
cups of wine are mentioned. One, in the Grace before
the Meal, and one, in the Grace After the Meal. Mark
14:23 is the Grace before the Meal: "And he took a cup,
and when he had given thanks he gave it to them, and
they all drank of it". 1 Corinthians 11:25 is the Grace
After the Meal: "the cup, after supper".

In the first century CE, when Josephus described
the communal meals of the Essenes, he stated that they
recited Grace before and after meals. "At the beginning
and at the close they do homage to God as the bountiful
giver of life" (Josephus. JEWISH WAR. Book 2,chapter 8,

section 5. Loeb Classical Library).
In the Mishna, compiled around 200 CE, it is prescr-
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ibed that one should say Grace before and after meals.
LDIT?IARDY DT?IDY 772D ......71%r ;0 S
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Grace was recited before meals, with a cup of wine,
and recited after meals, with a cup of wine. This makes
a total of two cups of wine.

If the 4 cups of wine in the Paschal meal are not
of Biblical origin, where did they come from? The
Rabbis in the Tannaitic period instituted 4 cups of
wine for the night of Passover. This we derive from
their enactment mentioned in the Mishna, that advised
charity officials, when distributing wine to a poor
Jewish person, not to diminish from the 4 cups of wine
due him.

«77%% 5@ N1013 YIIRD 1Y 1AnB? RY....5RW3PD *3Y
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Where are the 4 cups of wine derived fram? This
question is posed in the Jerusalem Talmud. In order to
find a Biblical justification for the 4 cups, Rabbi
Yohanan Bar Nappaha, an Amora of third century Israel,
stated, in the name of his teacher, Rabbi Benaya, that
they represent the four redemptions of Israel inEgypt,
mentioned in Exodus 6:6-7: *hmp»1 *nNa1 *NUNITT HARXIAL
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That the Tannaitic Rabbis instituted the 4 cups of
wire for the Paschal meal,is corroborated by Raba, the
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Babylonian Amora of the 4th century, and Rabina, the
Babylonian Amora of the 5th century.
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For the Jews as well as the Greeks, the most important
blessing of the wine was after the meal, unless the
cup of blessing was a Kiddush or Habdalah for a special
kind of meal.

When the Paschal meal consisted of a main course,
two cups of wine were drunk, one for the Kiddush before
the meal, and another one for the Grace after the Meal.

However, in the third quarter of the first century,
another course, a course of appetizers, was placed
before the main course, making the main course, the
second course.

The Kiddush or first cup, which used to be before
the main course, was placed before the first course,
the course of appetizers. But the Romans had a custom
of drinking a cup of wine before the meal which arose
during the reign of Emperor Tiberius Claudius (14-37
CE). So the Rabbis added a cup of wine before the main
or second course of the Paschal meal. Now there was a
cup of wine for Kiddush before the first course, the
course of appetizers, a second cup before the main
course, and a third cup for the Grace after Meals.

In the Jerusalem Talmud, it is stated that wine
drunk during the meal doesn't intoxicate, while wine
drunk after the meal, intoxicates.
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This means that the third cup of wine which was
drunk at the conclusion of the Paschal meal, before
the recitation of Grace after Meals, was considered a
part of the meal, and did not intoxicate.

T —— - — -

THE MISHNAH ON WHICH THE PALESTINIAN TAIMUD RESTS,
by W.H. Lowe, Cambridge, 1883. 27wy p79 ,0°nmos,imien
1 To5n
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BABYLONIAN TALMUD CODEX MUNICH 95, Jerusalem, 1970.
7Y 278, o?rmos noon
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When we compare line 3 of the Lowe Mishna with the
Mishna in Codex Munich 95, we can see that the word
7?9 = 7 n + From. In line 4 7> = From.
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My reading and translation of this Mishna is:
15%7 N10D713i1 172 = FROM these cups
nine> 7¥7 ok = if he desires to drink
w750 7°2 gne* =he may drink from the third cup
mne> kY *»*372=FROM the fourth cup, he should
not drink.
moBIT MR 7777090 77K = One does not (drink)
from a cup of wine after the Paschal meal.

From the wording of our Mishna, we see that it states
"they mixed a third cup of wine for him" »»>% p13 15 1m,
but for the fourth cup of wine (w»27), it does not
state that was mixed with water. The word 11m ismissing.
This means that a fourth cup of wine was poured, but
it was not mixed with water for drinking.

We know that Rabbi Eliezer, a Tanna of Israel in the
late first century, stated that we do not say the bene-
diction over wine until we put water into it.

. 7TY*Y 3% *737,D°0 1310Y (NP TY 1771 YV 1737an 1°R
( i m% ,7 79 ,ma72 , 1 nywr ,miem)

We learn from the Mishna that one may drink from
the third cup of wine, but not fram the fourth cup of
wine. The third cup of wine was considered part of the
Paschal meal because it was mixed with water and drunk
before the Grace after Meals, while the fourth cup was
not mixed with water and came after the conclusion of
the meal. Therefore it was not permissible to drink the
fourth cup because wine after the meal could cause

intoxication.
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If the number of cups of wine to be drunk at the
Paschal meal was to be limited to 3, and the 4th cup
was not to be drunk, then why did the Tannaitic Rabbis
institute 4 cups of wine? Why did they change fram the
number three to the number four in the number of cups?

Pauline Christianity interpreted the wine at the
Paschal meal to be the blood of Jesus. "This cup is the
new covenant in my blood" (1 Corinthians 11:25). The
idea of the threefold Godhead, the Pauline concept of
the Trinity, in which new converts were baptized "in
the name of the Father, and the Son, and the Holy Ghost"
(Matthew 28:19), caused the Rabbis to increase the
number of the cups of wine at the Paschal meal fram
3 to 4. By eliminating the number three, which could
be interpreted as a sign of the Trinity, the Rabbis
countered any Christian illusions and interpretations
given to the wine in the Paschal meal. In Rabbinic
Judaism, the doctrine of the mystical symbolism of the
wine representing blood was not recognized by the Rahhis.

When Christianity became the state religion of the
Roman Empire in the 4th century, the Rabbis questioned
the necessity of diluting wine with water for ritual
purposes since it was part of Christian theology. By
the 5th century, wine mixed with water for ritual pur-
poses, was discontinued in Judaism.

How can we explain the fact that today, Jews
drink four cups of wine at the Paschal meal,
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when the Mishna in chapter 10 of Tractate
Pesahim, prescribed that only three cups of
wine were to be drunk? This happened because
the correct reading of this Mishna was for-
gotten, and the word 7777082 in the verse
mo8iT IR 7777080 7'N was not understood
anymore as a Greek word, but was assumed to
be a Hebrew word with another connotation.
They forgot that this Mishna stated that
the 4th cup should not be drunk. When mixing
wine with water was abandoned by the 5th
it was forgotten that the 4th cup of
never mixed with water. Since all
of wine were not mixed with water
all the four cups began to be drunk.

century,
wine was
the cups
anymore,

For an explanation of the word 7777082, please
consult my book:
LEXTICAL AND HISTORICAL QONTRIBUTIONS ON THE BIBLICAL

AND RABEINIC FASSOVER, by Rabbi George Wolf,
New York, 1991, pages 177-180.
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WAS THE LAST SUPPER IN THE NEW TESTAMENT
A PASCHAL MEAL?

Jews spoke an early Rabbinic Hebrew, in daily life
and in the school, in the New Testament period. Paul,
who was born in Tarsus in Cilicia, Turkey, spoke Hexew
to the people in Jerusalem. Acts 21:40 stated that:
"He spoke to them in the Hebrew language'. Jesus, who
was born in Israel, certainly spoke Hebrew to his dis-
ciples. Paul claimed that Jesus spcke to him in the
Hebrew language. "I heard a voice saying to me in the
Hebrew language, Saul, Saul, why do you persecute me"
(Acts 25:14).

Jesus' words are recorded in the Gospels, but not
one of them, is the work of an eye-witness. When the
Gospels were translated into Greek, they were altered
with deletions and additions, not found in the origiral
Hebrew versions, in order to meet the theological
needs of the Church at that time.

Jesus was a nationalistic Jew who addressed himself
only to Jews. He said: "I was sent only to the lost
sheep of the house of Israel"(Matthew 15:24). "It is
not fair to take the children's bread and throw it to
dogs" (Matthew 15:26). He was scrupulous in observing
Jewish law. "Not an iota , not a dot, will pass from
the law until all is accomplished" (Matthew 5:18).
"But it is easier for heaven and earth to pass away,
than one dot of the law to become void" (Luke 16:17).
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Many Pharisees were his followers. "But some belie-
vers who belonged to the party of the Pharisees rose
up" (Acts 15:5). Many priests also joined them. "and
the number of the disciples multiplied greatly in
Jerusalem, and a great many of the priests were doadient
to the faith" (Acts 6:7). Jesus' adherents were pious
Jews who practiced Jewish ceremonial laws and were
"all zealous for the law" (Acts 21:20). The early fol-
lowers of Jesus, or first Christians, were faithful
observant Jews, who never intended to break away fram
the Synagogue, from Judaism, or inaugurate a new reli-
gion.

Paul was in conflict with the Christian community
in Jerusalem because he taught precepts that were
contrary to the Jewish religion. Paul's gospel negated
the Jewish tradition of unique spiritual status with
God. Faith in Jesus replaced the observance of Bihlical
cammandments and obligations which were abrogated
because "Israel who pursued the righteousness which is
based on law did not succeed in fulfilling that law.
Why? Because they did not pursue it through faith, but
as if it were based on works" (Romans 9:31-32).

According to Paul, only those who believed in Jesus
were the true Israel, "for not all who are descended
fraom Israel belong to Israel" (Romans 9:6). '"This means
that it is not the children of the flesh who are the
children of God, but the children of the pramise are

reckoned as descendants' (Romans 9:8). "But he is a
Jew who is one inwardly, and real circumcision is a
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matter of the heart, spiritual and not literal" (Ramns
2:29). "The promise to Abraham and his descendants,
that they should inherit the world, did not come thro-
ugh the law but through righteousness of faith"

(Romans 4:13).

Paul repudiated the Judean Christian interpretation
of Christianity by asserting that his interpretation
of Christianity was superior to theirs because the
gospel which he preached, "I did not receive it fram
men, nor was I taught it, but it came through a reve-
lation of Jesus Christ" (Galatians 1:12).

Since Paul's interpretation of Christianity did not
depend on the teachings of the Judean Christians, but
on a divine act of rewvelation, all their teachings
were unnecessary for Christianity. Thus, the teachings
of the Jerusalem Christian Church and its Judaism were
abrogated.

After the destruction of the Temple in Jerusalem,
the early Rabbis renamed the Festival of Unleavened
Bread as the Pesach Festival. The Pesach Festival cele-
brated Israel's Exodus from Egypt and God's continued
protection of his people, as he did in Egypt through
the blood of the Paschal lamb, leading to future
redemption.

In early Christianity, the Jewish Festival of Unlea-
vened Bread was reinterpreted too, not to celebrate the
Exodus, but to fit the Pauline interpretation of Christ-
ianity and the future redemption of mankind through

Jesus.
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Same scholars identified the Last Supper asa Fasdmal
meal, while others do not agree with this interpretation.
The Synoptic Gospels portrayed the Last Supper as a
Paschal meal, but there was no mention in the Gospel
of John of the kind of meal it was, for it stated only
"and during supper" (John 13:2). John 13:1 stated,
however, that it was '"'now before the feast of the Pass-

over". We can conclude from this that it was also a

Paschal meal.
In Matthew, Mark and Luke, the festival was called

Unleavened Bread because that was its name at the time
of their redaction before 80 CE. John called the festi-
val Passover because it was redacted after 80-86 CE,
after the new name Passover arose.

When the Synoptic Gospels used the name Passover,
they meant the Paschal lamb. Josephus, in his JEWISH
WAR, written about 75 CE, also used the old name Feast
of Unleavened Bread.

"Now on the first DAY OF UNLEAVENED BREAD the disci-
ples came to Jesus, saying, Where will you have us
prepare for you to eat the Passover?" (Matthew 26:17).
"And on the first DAY OF UNLEAVENED BREAD, when they
sacrificed the passover lamb, his disciples said to
him, Where will you have us go and prepare for you to
EAT THE PASSOVER?" (Mark 14:12).

"Then came the DAY OF UNLEAVENED BREAD on which the
passover lamb had to be sacrificed" (Luke 22:7).

"And he said to them, I have earnestly desired to eat
this passover with you before I suffer" (Luke 22:15).
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Fram the Synoptic Gospels we noticed that the Last
Supper was a sacrificial meal, in which a Paschal lamb

was eaten.
Matthew 26:19 "And the disciples did as Jesus had
directed them, and they PREPARED THE P. o

Mark 14:16 "And they prepared the Passover".

Luke 22:8 "So Jesus sent Peter and John, saying, Go
and prepare the passover for us, that we may eat it".
In the Synoptic Gospels, there is no mention of
eating a Paschal lamb during the meal, even though the
texts stated earlier that a lamb was prepared for the

meal. Most probably the original texts mentioned the
consumption of a lamb during the meal, but it was
deleted later in order to conform to the Pauline inter-
pretation that Jesus himself was the Paschal lamb.

"For Christ, our Passover lamb, has been sacrificed"

(1 Corinthians 5:7). "He appeared to put away sin by
sacrifice of himself"( Hebrews 9:26).

"The next day he saw Jesus coming toward him, and said,
Behold the Lamb of God, who takes away the sin of the
world" (John 1:29).

Since Jesus was the Paschal lamb, we can understand
why the Last Supper was not portrayed as a Paschal
sacrificial meal in the Gospel of John. The main item,
the Paschal lamb, was removed fram the meal in the
Synoptic Gospels, while fram the Gospel of John, the
rest of the Paschal food items were deleted.

Those scholars who claimed that the Last Supper was
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not a Paschal meal because it had to be a family affair,
with women and children present, have forgotten that
this was not a strictly Biblical Paschal meal anymore.
While the Biblical Paschal meal was limited to immediate
families, the Paschal meal had already been adjusted
during the reign of Queen Salome Alexandra (76-67 BCE),
by the Pharisees, who reinterpreted the phrase in
Exodus 12:6 praspit 1732 and 27» in the Bible, to
mean the time before the beginning of the festival, or
the afternoon, so that the Paschal lamb was slaghtered
in the afternocon, from the ninth to the eleventh hour
(= 3 to 5 PM). The Pharisees moved back the hours of
sacrifice fram the evening to the afterncon, thus

extending the time of sacrifice.
Josephus, in his JEWISH WAR, testifiea that in the

first century CE, eating the Paschal lamb was not an
immediate family affair anymore, but of a new family
composed of associations or fraternities, who arranged
well in advance the celebration of the eating of the
Paschal lamb.

"on the occasion of the feast called Passover, at
which they sacrifice from the 9th to the 11th hour,
and a little fraternity as it were, gather round each
sacrifice of not fewer than 10 persons (feasting alone
not being permitted), while the companies often inchde

as many as 20..."
(Josephus. JEWISH WAR. Cambridge, Mass.,Loeb Class-

ical Library, 1968. Book VI, 9, 3 )
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Jesus and his disciples too formed an association
or fraternity ( i7772r7), to partake of the Paschal
sacrificial meal. Jesus sent his disciples Peter and

John, to prepare the passover, namely the Paschal lab,
so that the fraternity of Jesus would be able to eat

it (Luke 22:8).
"and as they were eating, he said, ... He who has
dipped his hand in the dish with me" (Matthew 26:21,

23).
"one who is dipping bread in the same dish with me"

(Mark 14:20).

""So when he had dipped the morsel" (John 13:26).

Scholars hold that these verses referred to the
eating of appetizers before the Paschal meal. During
the days of Jesus, no appetizers were eaten as a first
course before the main or second course of the Paschal
meal. The eating of appetizers as a first course was
instituted in the third quarter of the first century.

In Jesus' day, diners ate fram a common bowl or
dish. Around the end of the first century CE, a new
custaom appeared, according to which each diner ate
from his own private bowl.

In Pauline Christianity, the unleavened bread or
matza, represented the body of Jesus, while the wine

became the blood of Jesus.
Mesus took bread, and blessed, and broke it, and

gave it to the disciples and said, Take, eat, THIS IS
MY BODY"(Matthew 26:26).
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"And he took a cup, and when he had given thanks he
gave it to them, saying, Drink of it, all of you; for
THIS IS MY BLOOD of the covenant, which is poured out
for the forgiveness of sins" (Matthew 26:27-28).

"...he took bread, and blessed, and broke it, and
gave it to them, and said, Take; THIS IS MY BODY'"(Mark
14:22).

"And he took a cup, and when he had given thanks
he gave it to them, and they all drank of it. And he
said to them, THIS IS MY BLOOD of the covenant, which
is poured out for many''(Mark 14:23-24).

"And he took a cup, and when he had given thanks he
said, Take this, and divide it among yourselves" (Luke
225172 ¥

This seems to be the original version of Jesus'
statement, without the Pauline addition.

"And he took bread, and when he had given thanks he
broke it and gave it to them, saying, THIS IS MY BODY"
(Luke 22:19-20). This contains the Pauline addition.

Paul's statements are found in Corinthians and in
Romans.

1 Corinthians 11:23-24 "he ... took bread, and
when he had given thanks, he broke it, and said, THIS
IS MY BODY which is for you".

1 Corinthians 11:25 "also the cup, after supper,
saying, THIS CUP IS THE NEW COVENANT IN MY BLOOD".

Paul stated that Jesus was set forth by God to be
"as an expiation BY HIS BLOOD" (Ramans 3:25).
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At the Last Supper, the disciples ate, but Jesus is
not portrayed as eating because, according to Pauline
theology, if he was the Paschal lamb, he could not be
shown as partaking of himself.

Jesus could have said that the Paschal lamb repres-
ented his body, but this would have been impossible
according to Pauline theology. In the New Testament,
it is written that Jesus said that the unleavened
bread symbolized his body. He couldn't have said that
too. This is a Pauline interpclation into the text of
the Last Supper.

Where did this idea that unleavened bread represen-
ted the Paschal lamb come from. Unleavened bread is a
form of bread. In the Bible, unleavened bread ( i7¥n)
is called On> bread.

In the Hebrew Bible the word Dr72 has 2 corotatias :

1) flesh 2) bread.

Matza or unleavened bread is D Y=(bread).

Paschal lamb is oY =(flesh).

Therefore:matza ( br#2)= Paschal lamb ( orrd ) .

Thus, according to Paul, eating the unleavened bread
was eqguivalent to eating the Paschal lamb or Jesus.

In Rabbinic Judaism, we have a similar occurrence.
After the destruction of the Temple in Jerusalem, no
more sacrifices were offered. The unleavened bread then
came to represent the Paschal lamb, or sacrifice. 1In
the Rabbinic Seder, the unleavened bread assumed an
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importance equal to the sacrifice of the Paschal lamb.

Another Pauline interpretation, that wine represented
blood, or that drinking wine meant a symbolicdrinking
of blood, was inserted into Jesus' words at the Last
Supper. This could never have been uttered by Jesus.

At the Jewish Paschal meal, wine never representedblood,

In Jesus' day, the Paschal meal consisted only of a
main course. A first course of appetizers, before the
main course, was added to the bangquet in the third
quarter of the first century. Jesus and his disciples
were depicted in the Last Supper eating a main course,
with unleavened bread and wine. "And as they were at
table eating" (Mark 14:17).

The principal foods eaten during the main course,
the Paschal lamb and the bitter herbs, were excised
from the original version of the text of the New Testa-
ment because they were to serve other theological needs
of the Church. Jesus became the Paschal lamb. The late
redactors of the Gospels were not interested in descri-
bing the Last Supper as a Paschal meal, but to amgmsize
only those features of the meal that were continued in
the Church's ritual. "For as often as you eat this read
and drink the cup, you proclaim the Lord's death until
he comes" (1 Corinthians 11:26).

According to Josephus, in the first century CE,the
Essenes, at the beginning and end of their meals, said
blessings over bread and wine. They had two cups of
wine. "Thus at the beginning and at the close they do
homage to God as the bountiful giver of life" (Josghus.
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JEWISH WAR II, 128-133. Loeb Classical Library).

According to Matthew, Mark and 1 Corinthians, Jesus
ate fram the unleavened bread and then immediately
followed it by drinking a cup of wine. The cup of wine
in these books, was the cup of benediction which follo-
wed at the conclusion of the main course. Paul stated
so, "In the same way also the cup after supper" (1 Cor-
inthians 11:25). This cup is associated with the Grace
After Meals, which stems fram the tradition of meals
held by an association or fraternity (m7772nm ).

In the Gospel of Luke, we are told that Jesus first
"took a cup" (22:17), and then "he took bread"(22:19),
which is not in the same order as in Matthew, Mark and
1 Corinthians. According to the description in the
Gospel of Luke, the cup of wine that Jesus had divided
among his disciples, was the first cup of wine which
preceded the main course. Thus, we have two cups of

wine mentioned at the Last Supper.
The cup of benediction came into Judaism under (Gresk

influence. It was believed that men could achieve immo-
rtality by consuming the divine fluids, wine and bread.
Wine was a messianic symbol, and drinking it, meant
partaking of the Messiah himself.

Among Jews, the most important blessing over the
wine, was after the meal, unless the cup of benediction

was used to unaugurate a special kind of meal. In the
Last Supper, two cups of wine were listed. The first
cup of wine was before the main course, in the Gospel of

Luke, while the second cup, was at the end of the main
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course,in the books of Matthew,Mark and 1 Corinthians.

The Jewish Paschal festival was campletely reinter-
preted by Paul. The Paschal lamb was now Jesus. Paul
said, "For Christ,our paschal lamb has been sacrificed"
(1 Corinthians 5:7). The unleavened bread became the
body of Jesus. "Jesus...took bread...and said, This is
my body" (1 Corinthians 11:23-24). The cup of wine
became the blood of Jesus. "This cup is the new coverant
in my blood" (1 Corinthians 11:25). The bitter herbs
became the sufferings of Jesus. "I have earmestly
desired to eat this passover with you before I suffer"
(Luke 22:15).

Jesus' Last Supper, which was originally a Paschal
meal, now, under Pauline interpretation, became an act
of worship, the Christian Eucharist in remembrance of
Jesus, with the consumption of small portions of bread
and wine. "Do this, as often as you drink it, in remem-
brance of me" (1 Corinthians 11:25). "For as often as
you eat this bread and drink the cup, you proclaim
the Lord's death until he comes'(1 Corinthians 11:26).

This new Christian Pesach festival didn't need any
Paschal lambs, bitter herbs, or even unleavened bread
anymore. Paul said,"Let us, therefore, celebrate the
festival not with the old leaven, the leaven of malice
and evil, but with the unleavened bread of sincerity

and truth" (1 Corinthians 5:8).
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AND INDEX OF MY NEW INTERPRETATIONS

The Assyrian King Tiglath-Pileser ITI

(744-727 BCE). Ezra 4:10. pp.46-48.

to kneel in homage.

2 Samuel 8:10; 14:22; 1 Chronicles

homage.

2 Kings 18:31; Isaiah 36:16.pp,43-4.

a protector. Psalms 71:6. p.73.

Psalms 22:10. p.75.

a powerhouse.

a cone. Isaiah 28:1. p. 68.

Exodus 5:9. pp.31-33.

a sacrifice.

death, mortality.

Genesis 2:9, 17. pp. 9-14.

vomit. Isaiah 66:24;Daniel 12:2.

p- 39.

calmness. Isaiah 30:15. pp.59-60.

vomit. Numbers 11:20. p. 37.

besieger. Isaiah 29:1. pp.52-53.

a powerhouse. Genesis 49:3. p.75.

a male prostitute.2 Samuel 3:8.pp.41-2.
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to catch, rob. Job 19:6; Psalms 17:9.

p.30.

to adhere. Genesis 41:40. pp.28-29.

a separation. Genesis 1:6. pp.15-16.

prayer. Isaiah 30:15. pp. 59-60.

strength. Isaiah 30:30. p.61.

victory. Proverbs 29:9. pp.62-63.

powerful. 2Kings 6:9. p. 58.

tower. Genesis 11:4. pp.21-24.

chief. Genesis 41:33, 40,41, 43;
42:6; 43:19; 44:1, 4 ; 1 Kings
4:4-7;2 Kings 10:5.pp.25-29.

to-Iick. Job 39:30. pi 719.

to shout. Isaiah 15:5. pp.54-55.

a crook. Habakkuk 2:4. pp.71-72.

to think. Psalms 48:14. p.77.
a call. Jeremiah 48:5. pp.54-57.

a province. Ezra 4:10. pp.50-51.

a phallus. Judges 5:30; 2 Samuel 3:8.

pp. 40-42.
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Y?p7 a partition. Genesis 1:6-8, 20.
pp. 15-16.

rrgw‘ repentance. Isaiah 30:15. pp. 59-60.

beg' an alliance. 2 Samuel 8:10;
1 Chronicles 18:10. pp.44-45.
0¥ God.

Genesis 4:26; 11:4; 12:8; 16:13;Leviticus
24:11, 16; Deuteronomy 28:58;32:3; 1 Kings
5:17,19; 8:17, 20; Isaiah 18:7;55:13;
Psalms 72:19;113:2. pp.17-20; 23-4.
-w_gg’ they sounded. Jeremiah 48:5.pp.54-7.
oia.g' (noun) rule. Ruth 1:1. p.64.
-7,3;_{{ fake, fakery. Exodus 5:9;1 Kings 22:23;
. Isaiah 9:14; Jeremiah 14:14;23:32; 27:10;
29:23; Zechariah 13:3. pp. 33-36.

nIRDA wreath. Isaiah 28:1. pp. 67-68.

p%1Y KM2 D my ohws 1 on

T NORSD Doen?

g9R11 777272 37 Mo

aprHNar P717131 172

380 nap 1 1 O1?

w20 7780 . INT2NT 017

Yy ghx1r vax ™ P 2aRd

.Y’y ghN1) ApaT B Tt NI



University of California Library
Los Angeles
This book is DUE on the last date stamped below.

shone R | newa!s
210/82b-91 88

oL w1 22004

]
b A







	Dedications

	Preface
	Table of Contents

	Genesis

	Tree of Knowledge/Tree of Death 
	the Second Day of Creation

	the Tetragrammaton 
	Ashtoreth and Baal

	The Tower of Babel
	Joseph and Pharaoh
	Joseph's appointment


	The Exodus

	the meat


	King Solomon's reorganization
	Job

	Job 19

	Job 39


	the word for "lie" in Jeremiah and others

	Judges 5:30

	King Saul's concubine

	the word for "gifts" in many places

	Who Was Osnappar ?
	Isaiah

	Isaiah 15, Jeremiah 48

	Isaiah 28

	Isaiah 29 
	Isaiah 30


	2 Kings 6

	Proverbs 29

	Ruth 1

	Habakkuk 2

	Psalms

	Psalm 22

	Psalm 48

	Psalm 71


	Translating the Infinitive Absolute
	"Hasmonaean"

	the significance of purple

	the Paschal meal

	the Samovar or boiler

	order and conduct of
 the Paschal meal 
	the Palestinian and Babylonian Talmud

	roasted lambs after 70 AD 

	the four cups of wine


	Was the Last Supper a Paschal Meal ?
	background

	Pauline theology

	the dispute


	Select Bibliography 
	Index of Biblical Passages 
	Glossary and Index of New Interpretations


